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A Priori

“Apriori" isaterm used toidentify a type of knowledge which is obtained independently of
experience. A proposition isknown a priori if when judged true or false one does not refer to
experience. " A priorism” isa philosophical position maintaining that our minds gain knowledge
independently of experience through innate ideas or mental faculties. Theterm a priori is
distinguished from a posteriori, which means knowledge gained through the senses and experience.
These are the two most common ways in which philosophers argue that humans acquire
knowledge.

For Aristotle, "apriori" referred to something which was prior to something else. By " prior” he
meant that something's existence was caused by the existence of another. Aristotle argued that to
have knowledge of a prior thing, then, wasto have knowledge of a causal relationship. He argued
that we can establish a causal relationship between thingsthrough syllogistic logic. Descartes used
theterm "apriori” in hisquest for the foundation of all knowledge. For Descartes, knowledge of
our own existence wasa priori because (a) denying it leadsto a contradiction, and (b) we do not
need to rely on our experiencesto ponder our existence.

Kant believed that a priori truths could be found in the two ar eas; mathematics and the categories
which organize the material of experience and science. Kant divided a priori truthsinto two
categories: the synthetic and the analytic. Traditionally, mathematical propositions were seen as
both analytic and a priori. Kant, however, classifies both mathematics and the categories as
synthetic a priori. Math is synthetic a priori because it depends on the pureintuitions of the
elements of time and space. Kant argued time and space wer e central intuitions to mathematical
knowledge, and werethusthe reasonsfor his grouping mathematical truthsin the synthetic a
priori. Our categoriesareidentified as synthetic a priori because denying them doesnot lead to a
contradiction. On the other hand, these categories are central to experience. Kant used the
example of causality, in the" Second Analogy" of the Critigue of Pure Reason, to demonstr ate that
the concept of an " event” having a" cause” must be connected befor e we can give apply either
notion. This connection can only be a synthetic one, sinceit is not tautological.

lEP

http://www.utm.edu/research/iep/a/apriori.htm [4/21/2000 8:35:27 AM]



Abortion (Internet Encyclopedia of Philosophy)

Abortion

MAIN ETHICAL ISSUES. The applied ethical issue of abortion involves a consideration of the
reasonsfor or against terminating thelife of a fetus. Much has been written on the issue of
abortion both in the popular pressand in the philosophical literature. The debate focuses on two
distinct issues: (1) whether a human fetushasaright to life, and, if so, (2) whether therights of the
mother ever overridethefetus sright. Often theissues ar e discussed independently of each other.
Discussion of thefirst issue, regarding a fetus'sright to life, usually draws on the concept of mor al
personhood. A being isa morally significant person when it isarights holder, and we are under
mor al obligation to that being. For example, | am a morally significant person and am entitled to
theright to life, which others have a moral duty to acknowledge. The problem for moral theorists
isto establish a criterion that explainswhy | am a morally significant person, and a fly or aworm
isnot a morally significant per son.

Somereligious philosopher s suggest that we are mor ally significant per sons at the moment of
conception. Nonreligious criteriainclude, when we fir st take the human form (in the fourth month
of pregnancy), when our organs become differentiated, and when the fetus can survive outside the
womb (both around the seventh month of pregnancy). Some philosopher s suggest mor e general
criteria such aswhen a being isself-aware or rational. These criteria are not exhibited until an
infant isone or two yearsold. Thecriterion of personhood selected has decisive implications on the
mor ality of abortion. If personhood is conferred on a being at the moment of conception, then, all
things considered, aborting a fetusisimmoral. On the other hand, if we select a criterion such as
self-awar eness, then, all things consider ed, aborting a fetusis not immoral. The challengeisin
providing reasonsin support of onecriterion over another.

But even if we all could agree on a criterion of personhood, such asthe moment of conception, the
abortion debate would not be over. For, questions arise about whether the mother'sright of
self-deter mination overridestherights of the fetus. It isthe mother'sbody that is affected by the
pregnancy, and it is her emotional and social lifethat will be drastically altered for at least the next
nine months and beyond. These factors carry at least some weight. Other potentially overriding
factors complicate the rights of the fetus, such as whether the pregnancy resulted from rape, or
contraception failure. Argumentsare required from both campsto establish therelative weight of
these factors.

Historically, attitudes about abortion and the moral status of a fetus have fluctuated. Aristotle
endor ses abortion when writing that " when couples have children in excess, let abortion be
procured before sense and life have begun; what may or may not be lawfully done in these cases
depends on the question of life and sensation” (Palitics, 7:16). The Hippocratic Oath states" Nor
will | give awoman a pessary to procure abortion." The Jewish Talmud, compiled around 600 CE,
holdsthat " an embryoisalimb of itsmother" [Hulin 58a] and for thefirst forty days after
conception, the embryo is" simply water" [Yevamot 69b]. A fetus'slifeisof equal importanceto
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that of the mother'sonly " onceits head has emerged (from her body)" [Mishna Oholot 7:6].

Medieval theologians addressthe question of the moral status of a fetus by examining whether the
fetus has a human soul. Aquinas held that the fetus only gradually acquiresa human soul, and in
the early stages of pregnancy is not technically human. Thebasisfor Aquinassview isa position
called hylomorphism, that is, that the human soul can only exist in a distinctly human body. For
example, a wooden chair cannot have a human soul. God, then, does not implant the human soul in
afetusuntil it that fetustakes a distinctly human form. Aquinas believed that this happened at
about 40 days for males and 80 days for females. Scholar s speculate that the differ ence was based
on the point at which male and female sex organs could be observed in miscarriages. The
implication isthat one does not kill a human by aborting a fetus prior to the point at which it
obtains a soul. In the selection below, Aquinas describes the process by which a fetus acquires a
distinctly human soul. Following Aristotle'stripartite division of the soul, Aquinas arguesthat the
fetusfirst has only the vegetative soul, which allowsit to take in nutrition. For Aquinas, the fetus
getsthisdirectly from the father's semen, which follows the natural mechanism by which life
produces more life. Next, the fetus develops a sensitive soul, which allowsit to have sensations.
Finally, though a special act of creation, God implantsthe intellectual soul in the fetus, which
super cedes and perfectsthe previoustwo souls. Theintellectual soul iswhat makesthe fetus
human.

During the Renaissance and modern period of philosophy, philosophersdid not discussthe topic of
abortion in detail. However, in his Essay Concer ning Human Under standing (1690), John L ocke
impliesthat it " ispart of the wor ship of God, not to kill another man; not to know more women
than one; not to procure abortion; not to expose their children; not" (Essay, 1:2:19).

MARQUISSCRITIQUE OF ABORTION. In one of the most influential contemporary critiques
of abortion," Why Abortion isImmoral” (1989), University of Kansas philosophy professor Don
Marquisarguesthat killing in general iswrong because it deprives an individual of a futurewhich
containsvalue. M ost abortions, therefor e, are fundamentally immoral since they deprive fetuses of
a future containing value. Mar quis addresses only thefirst of the above two issues, and concludes
that a human fetus hasaright to life at the moment of conception. Mar quis begins by noting the
pitfalls of both the traditional pro-life and pro-choice arguments on thisissue. Pro-life arguments
begin noting facts, such asthe fact that fetuseslook like babies and already havetheir complete
genetic codes. As supportive argumentsthey notethat it iswrongin principleto kill a human
being. The problem, Marquisargues, isthat it isnot clear that a fetus qualifies as a human being
(asopposed to a mere human growth, such asa cluster of cancer cells). By contrast, typical
pro-choice arguments begin with facts, such asthe fact that fetuses are not rational or social
creatures. As supportive argumentsthey notethat, in principle, it iswrong to kill only rational and
mor ally significant persons. The problem here, Marquis argues, isthat infantsare also
nonrational, thus, in principle, killing infants would be permissible on this view. Both pro-life and
pro-choice arguments flounder since they appeal to biological and psychological criteria of moral
personhood. M ar quis attemptsto bypass this problem by isolating the specific criterion which
makes all killing wrong.

In general, killing iswrong because it deprives a being of its future. For example, | recognize that
Jones will have a future similar to my own, containing experiences of great value. To deprive Jones
of thisisimmoral. Mar quis believes that the success of histheory hinges on whether hisaccount of
wrongful Killing fits our intuitions, and whether it is superior to rival accounts of wrongful killing.
In support of hiscriterion, he arguesthat killing generally is believed to be among the wor st crimes
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since it deprivesthe victim of more than perhapsany other crime. Also, people dying of AIDS or
cancer report that their main tragedy isbeing deprived of a future. He notes four pointsasfurther
evidence that hiscriterion isconsistent with our intuitions. First, unlike many pro-lifecriteria, his
criterion applies not only to human life, but to theoretically possible extra-terrestrial life aswell.
Second, in keeping with the intuitions of some animal rights advocates, his criterion may apply to
higher animals. Third, in keeping with the intuitions of defender s of mer cy-killing, hiscriterion
does not rule out euthanasia. Finally, unlike many pro-choice criteria, hiscriterion makes
infanticide wrong. Having established his general criterion of wrongful killing, Marquis concludes
that abortion is clearly wrong since it deprives a fetus of a value-filled future (which would be a
future similar to our own). He cautionsthat his argument establishes only the prima facie
wrongness of abortion, thereby allowing that there may be overriding circumstances.

Mar quis again notesthat hiscriterion of wrongful killing will succeed only if rival criteriafail.
Turning totherival criteria, he begins by criticizing a view he callsthe desire account: killing is
wrong sinceit deprivesus of our desireto live. For Marquis, thiscriterion failssince it impliesthat
it is permissible to kill peoplewho lost their desireto live. Also, thiscriteria failsto recognize that
the goodness of liferestsin our valuable experiences, not in the desireitself. He also finds problems
with a view he calls the discontinuation account: killingiswrong since it discontinuesthe
experiences of thevictim. Thiscriterion fails, though, sinceif Jones'sliferight now is bad
(although hisfuture will be good), then killing Jones right now would be per missible.

Critics of Marquis might arguethat it isnot enough for the fetusto merely have a value-filled
future. It must have an interest in itsfuture beforeit can havearight toit. For example, some
might arguethat the fetus must be ableto valueitsfuture. Marquisrespondsthat this condition
failssinceit would makeit permissibleto kill someonein despair who no longer valued her life.
Michael Tooley has suggested that a being must have the capacity to care about its continued
existence. Marquis arguesthat, even when we ar e unconscious and unableto care about anything,
we still retain certain rights. Finally, Marquis addr esses a possible counter -example which the
issue of contraception might poseto hiscriterion. For, if killingiswrong becauseit deprivesa
future, then contraception would also be wrong since it deprives a future. This counter example
fails, though, since it would be arbitrary to select a single victim from among an egg and millions of
sperm.

THOMSON'S DEFENSE OF ABORTION. In " A Defense of Abortion," Massachusetts I nstitute of
Technology philosophy professor Judith Jarvis Thomson arguesthat, even if we grant that fetuses
have a fundamental right to life, in many casestherights of the mother overridetherightsof a
fetus. Accordingly, abortions are per missible in cases of rape, life-threatening pregnancies, and
contraception failure. For the sake of argument, Thomson grantsthe initial contention made by
Marquisand othersthat the fetushasaright to life at the moment of conception, even though she
does not personally believe that a fetus hasrights. She commentsthat, for criticsthisisall that is
needed to establish the immorality of abortion. However, Thomson explains, it is not self-evident
that the fetus'sright to lifewill always outweigh the mother'sright to self-deter mination. She
makes her point with the following illustration. Imagine that you wake up one mor ning and find
that you have been kidnapped, taken to a hospital, and a famous violist has been attached to your
circulatory system. You aretold that the violinist wasill and, in an emergency decision, you were
selected to be the host because only you had the compatible blood-type. The violinist will recover in
nine months, but will die if disconnected from you befor e then. Clearly, Thomson ar gues, you are
not morally required to continue being the host. This, she believes, parallelsthe situation of
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pregnancy by rape, and situations wher e the mother hasto spend nine monthsin bed.

Thomson next examines an extreme anti-abortion view which maintainsthat abortion is
Impermissible even to save the mother'slife. Therationale behind thisview isthat the child is
innocent, and Kkilling the child would be active; on the other hand, letting the mother die would be
passive. Thomson criticizes that additional premises are needed to get to the conclusion that killing
the child ismurder; but when formulated, such premises are not univer sally acceptable. For
example, it isan over statement to say that directly killing an innocent person is always and
absolutely imper missible. She concludes that abortion isjustified if the mother'slifeisin danger.
Shethen criticizes a modified extreme view: abortion is permissible to save the mother'slife, but a
third party cannot perform the abortion, sincethethird party must beimpartial. Thomson
criticizesthat impartiality hereisan illusion since the mother owns her body, and thus has first
rights, a particular bystander may not feel justified in intervening, but some authority will be
justified in performing the abortion.

Thomson continues by examining the notion of theright to life, and what it implies. Some have
suggested that theright to lifeistheright to be given the bare minimum of what one needs for
continued existence. Sherepliesthat if | need " the touch of Henry Fonda's cool hand on my
fevered brow" to survive, | have noright to that. Some have also suggested that theright tolife
meansthat one hastheright not to bekilled. Thisisinadequate, though, since frequently dilemmas
arise when one innocent life must be selected over another. Finally, she suggeststhat theright to
life means that one hastheright not to be killed unjustly. Thus, if abortion iswrong, it needsto be
shown that it isunjust killing. In cases of rape and wherethe mother'slifeisin danger, this cannot
be shown.

Regar ding abortion in non-life threatening and non-rape cases, the critic arguesthat when a
woman voluntarily has sex, and accidentally gets pregnant, sheispartially responsible; and this
partial responsibility givesthefetusaright to her body. Thomson repliesthat if reasonable
contraception precautions ar e taken, then the woman does not give the fetusaright to her body.
Thus, abortion will be wrong only in those cases wher e pregnancy isintentional.

Returning to rape cases, Thomson notesthat the fetus'sright to life would not be any stronger if
the pregnancy lasted only one hour. Although the mother would be callousfor not bringing the
pregnancy to term, shewould still bein her rights. She concludes by noting the unfair demands
that society places on women by making them bring unintentional pregnanciesto term. In no other
area of social conduct are peoplerequired to be such good Samaritans. It will not help thecriticto
arguethat the mother has a special responsibility which issues from her role asa mother. For
Thomson, a person does not have a special responsibility unlessit has been assumed by that
person.
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The Academy

Philosophical institution founded by Plato, which advocated skepticism in succeeding gener ations.

The Academy (Academia was originally a public garden or grove in the suburbs of Athens, about
six stadia from the city, named from Academus or Hecademus, who left it to the citizensfor
gymnastics (Paus. i. 29). It was surrounded with a wall by Hipparchus, ador ned with statues,
temples, and sepulchres of illustrious men; planted with olive and plane trees, and watered by the
Cephisus. The olive-trees, according to Athenian fables, werereared from layerstaken from the
sacred olivein the Erechtheum, and afforded the oil given asa prizeto victors at the Panathenean
festival. The Academy suffered severely during the siege of Athens by Sylla, many trees being cut
down to supply timber for machines of war.Few retreats could be mor e favor able to philosophy
and the Muses. Within this enclosure Plato possessed, as part of his patrimony, a small garden, in
which he opened a school for the reception of thoseinclined to attend hisinstructions. Hence ar ose
the Academic sect, and hence the term Academy has descended to our times. The name Academia
isfrequently used in philosophical writings, especially in Cicero, asindicative of the Academic sect.

Sextus Empiricus enumer ates five divisions of the follower s of Plato. He makes Plato founder of the
first Academy, Aresilaus of the second, Carneades of the third, Philo and Charmides of the fourth,
Antiochus of thefifth. Cicero recognizes only two Academies, the Old and the New, and makesthe
latter commence as above with Arcesilaus. In enumerating those of the old Academy, he begins, not
with Plato, but Democritus, and givesthem in the following order: Democritus, Anaxagor as,
Empedocles, Par menides, Xenophanes, Socr ates, Plato, Speusippus, Xenocr ates, Polemo, Crates,
and Crantor. In the New, or Younger, he mentions Ar cesilaus, L acydes, Evander, Hegesinus,
Carneades, Clitomachus, and Philo (Acad. Quaest. iv. 5). If we follow the distinction laid down by
Diogenes, and alluded to above, the Old Academy will consist of those follower s of Plato who
taught the doctrine of their master without mixture or corruption; the Middle will embrace those
who, by certain innovationsin the manner of philosophizing, in some measurereceded from the
Platonic system without entirely deserting it; while the New will begin with those who relinquished
the mor e questionable tenets of Arcesilaus, and restored, in come measur e, the declining reputation
of the Platonic school.

Views of the New Academy. The New Academy beginswith Carnades (i.e. the Third
Academy for Diogenes) and was lar gely skeptical in itsteachings. They denied the possibility of
aiming at absolute truth or at any certain criterion of truth. Carneades argued that if there were
any such criterion it must exist in reason or sensation or conception; but asreason depends on
conception and thisin turn on sensation, and as we have no means of deciding whether our
sensationsreally correspond to the objectsthat produce them, the basis of all knowledge is always
uncertain. Hence, all that we can attain to is a high degree of probability, which we must accept as
the nearest possible approximation to the truth. The New Academy teaching representsthe spirit
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of an age when religion was decaying, and philosophy itself, losing its ear nest and serious spirit,
was becoming merely a vehiclefor rhetoric and dialectical ingenuity. Cicero's speculative
philosophy wasin the main in accord with the teachings of Carneades, looking rather to the
probable (illud probabile) than to certain truth (see his Academica).

© 1996
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Active Powers

In 18th and 19th century Scottish common sense philosophy, the term " active powers' refersto the
capacities of impulse and desire which lead to or determine human action. It isdistinguished from
intellectual power s which involve the capacities of reasoning, judging and conceiving.

Thedistinction isderived from Aristotle's analysis of the capacities or powers of living beingsinto
nutrition, appetite, per ception, movement, and reason. Of these, reason is held to be peculiar to
humans. However, in humans, appetite (including desire, sensuous impulse, and will) partakes of
reason in the sense of being able to obey it. For Aristotle, the distinction between moral and
intellectual virtuesrests on the distinction between appetitive and purely rational functions of
humans. Aristotle' sfivefold distinction of power s was adopted by Aquinas, but he discussed in
detail only theintellectual and appetitive powers - the latter including desire and will.

Thomas Reid gave currency to thisdual division in the late 18th century, especially in histwo
books Essays on the | ntellectual Powers of Man (1785) and Essays on the Active Powers of
Man(1788). Under the heading of " active powers' Reid further distinguished the will from
principles of action, the latter of which included (1) mechanical principlesof instinct and habit, (2)
animal principles such as appetite and desire, (3) and rational principles such as duty and
rectitude.
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| Aenesidemus (1st Cn. CE.)

Aenesidemus was a philosopher of the school of skepticism. Hewasborn at Gnossusin Crete, but
lived at Alexandria and flourished shortly after Cicero. Aenesidemusrevived the skepticism which
had been silenced in the Academy, with the view of making it assist in re-introducing the doctrines
of Heraclitus. For, in order to show that everything hasits contrary, we must first prove that
opposite appear ances ar e presented in one and the same thing to each individual. To strengthen the
cause of skepticism, he pushed itslimitsand defended the ten tropes or modes of skepticism --
techniques or argumentsto show that judgment must be withheld on any issue. Although Diogenes
L aertius attributesthe ten modesto Pyrrho, it islikely that they owe their existenceto
Aenesidemus. Extracts of the ten modes are found in Photius (cod. 212).

Briefly, the ten modes are asfollows: (1) The feelings and per ceptions of all living beings differ. (2)
People have physical and mental differences, which makethings appear different to them. (3) The
different senses give different impressions of things. (4) Our perceptions depend on our physical
and intellectual conditions at the time of perception. (5) Things appear different in different
positions, and at different distances. (6) Perception isnever direct, but alwaysthrough a medium.
For example, we see thingsthrough theair. (7) Things appear different according to variationsin
their quantity, color, motion, and temperature. (8) A thing impresses us differently when it is
familiar and when it isunfamiliar. (9) All supposed knowledgeis predication. All predicates give us
only therelation of thingsto other things or to ourselves; they never tell uswhat thethingin itself
iS. (10) The opinions and customs of people are different in different countries.

|lEP
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Affection

In the history of ethics, theterm " affection” referred to a subset of emotions which were
frequently designated as being less violent and less sensuous than " passions' . St. Augustine, as
guoted and adopted by Aquinas, says, " Those mental states (motus animi) which the Greeks call
pathe, and Cicero calls perturbationes, are by some called affectus or affectiones by others, keeping
to theliteral rendering of the Greek passiones' (S.T. 11.i.Q.22). Thisequivalence of passio and
affectusis still found in Descartes. Thereisan alternative use in Spinoza, by whom the term
affectusis madeto cover purely rational sentiments (Ethics, |11. 58 ff). And this alternative
application is characteristic of the British moralists, in whose writingsthe word " affection” occurs
frequently. Shaftesbury usesit in the widest sense above. But other writersdraw a distinction
between affection and passion. For example, Hutcheson does so on the ground that affection does
not necessar ily involve uneasiness, although passion does. Price distinguishes between the two
because of the distinct presence of a sensuous element in passion, which also indicates greater
vehemence. According to Gay, passion isthe" pleasureor pain arising from the prospect of future
pleasure or pain,” and affection is" the desire consequent thereupon” (Dissertation). Reid defines
affections asthe " various principles of action in man, which have personsfor their immediate
object, and imply, in their very nature, our being well or ill affected to some person, or, at least, to
some animated being" (Active Powers, Essay 3, Part 2, ch. 3-5). Thisusageisfollowed by Sidgwick.
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Anarchism

Anarchism asa doctrine of political philosophy maintainsthat every form of government is

har mful, and that the individual should be absolutely freeto act as he things proper. Godwin's
Political Justice (1793) isthefirst modern expression of thisview insofar asthe ultimate goal of
political progressis" the dissolution of political government, of that brute engine, which has been
the only perennial spring of the vices of mankind (BK. 5, Ch. 24, end).

The growth of modern anarchism may be dated from the writings of Pierre Joseph Proudhon
(1809-1865), particularly hisprincipal work, The Philosophy of Misery (1846. Himself a laborer,
Proudhon expressed the misery of his class which, foreshadowing communism, he attributed to
capitalist competition and monopoly. No satisfactory state of things was attainable, he thought,
until the laborer received the whole produce of hislabor. However, helooked for the remedy in
unlimited individual freedom, not in state control.

The next major proponent of anarchism was the German schoolmaster, Caspar Schmidt
(1806-1856) who wr ote under the pseudonym Max Stirner in hiswork The Individual and his
Property (1864). Schmidt rejected not only all existing authorities, both secular and religious, but
every idea, such as God or humanity, which tended to limit the absolute self-deter mination of the
individual. " | deriveall right and justification from myself alone; for | am entitled to everything
which | have power totake or to do." For several years anarchism appear ed to be on the decline,
and was not a political force. Therevival of anarchism, and the fullest development of it arethe
product of 19th century revolutionaries. Of noble birth, and at first an officer in the Russian army,
Michael Bakunin (1814-1896)maintained that anar chy wasthe only toler able state of humans. For
him, the destruction of all existing laws, institutions, and beliefs was indeed our principal duty.
Bakunin'swritings, though numerous, are fragmentary.
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| Anaxagoras (500-428 BCE.)

Anaxagor as was a Greek philosopher of Clazomenaein Asia Minor, born about 500 BCE. Aristotle
describes him to have been older than Empedocles, but to come 'after him in hisworks'. It isnot
clear whether thismeansthat he wrote later than Empedocles or that he wasinferior to him in his
achievements. From a noble family, but wishing to devote himself entirely to science, he gave up his
property to hisrelatives, and removed to Athens, where helived in intimacy with Pericles. Shortly
befor e the outbreak of the Peloponnesian War he was charged by the political opponents of
Pericleswith impiety, that is, with denying the gods recognized by the State. Though acquitted
through hisfriend'sinfluence, he felt compelled to emigrate to L ampsacus, wher e he died soon
after, aged seventy-two. He not only had the honor of giving philosophy a home at Athens, where it
flourished for athousand years, but he was thefirst philosopher who introduced a spiritual
principle which gives matter lifeand form. Helaid down hisdoctrinein a prose work, " On
Nature,” written in the lonic dialect, of which only fragments ar e preserved.

Like Empedocles, he started from the Par menidean account of 'what is'. Also like Empedocles,
Anaxagor as postulated a plurality of independent elementswhich he called 'seeds. They arethe
ultimate elements of combination and areindivisible, imperishable primordia of infinite number,
and differing in shape, color, and taste. Later writersreferred to the seeds as omoiomereia (from
an expression of Aristotle), meaning particles of like kind with each other and with the whole that
ismade up of them. They were not, however, the'four roots, fire, air, earth, and water; on the
contrary, these wer e compounds. Empedocles had supposed that bone, for instance, could be
explained as a compound of the elementsin a certain proportion, but thisdid not satisfy
Anaxagor as. He pointed out that from bread and water arose hair, veins, 'arteries, flesh, muscles,
bones, and therest, and he asked 'How can hair be made of what isnot hair, and flesh of what is
not flesh?' (fr. 10). These wordsread like a direct criticism of Empedocles.

Anaxagor as had been an adherent of 'the philosophy of Anaximines, and he kept asclosetoit as
he could in the details of his cosmology. He could not say that everything was'air' more or less
rarefied or condense, for that view had been destroyed by Par menides. If the world wasto be
explained at all, an original plurality must be admitted. He ther efore substituted for the primary
‘air' a state of theworld in which 'all things wer e together, infinite both in quantity and in
smallness (fr. 1). Thisisexplained to mean that the original mass was infinitely divisible, but that,
however far division wascarried, every part of it would still contain all 'things’, and would in that
respect be just likethewhole. That isthe very opposite of the doctrine of 'elements’, which seemsto
be expressly denied by the dictum that 'the thingsthat arein oneworld are not separated from one
another or cut off with a hatchet' (fr. 8). Everything has'portions of everything elsein it.

But if that were all, we should be no nearer an explanation of the world than before; for there
would be nothing to distinguish one'seed’ from another. The answer to thisisthat, though each
thing hasa'portion' of everythingin it, however minutely it may be divided, some have mor e of
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onething and others more of another. Thiswasto be seen already in the original undifferentiated
mass wher e 'all things weretogether'; for therethe portions of air and 'aether' (by which words
Anaxagor as means fire) were far more numerousthan the others, and therefore the whole had the
appearance of air and 'aether'. Anaxagoras could not say it actually was air, as Anaximenes had
done, because he had discovered for himself or learned from Empedocles the separ ate cor por eal
existence of atmospheric air. We have some r eferences to the experiments by which he
demonstrated this. He used inflated skinsfor the purpose. The effort to depart aslittle as possible
from the doctrine of Anaximenesis nevertheless appar ent.

We seg, then, that the differences which exist in the world aswe know it areto be explained by the
varying proportionsin which the portions are mingled. 'Everything is called that of which it has
most in it', though, as a matter of fact, it has everythingin it. Snow, for instance, is black aswell as
white, but we call it white because the white so far exceedsthe black. Aswasnatural, the 'things
Anaxagor as chiefly thought of as contained in each 'seed' wer e the traditional opposites, hot and
cold, wet and dry, and so forth. It is of these he is expressly speaking when he saysthat 'the things
in oneworld are not cut off from one another with a hatchet' (fr. 8). Empedocles had made each of
these four oppositesa 'root’ by itself; each of the 'seeds of Anaxagoras containsthem all. In this
way hethought he could explain nutrition and growth; for it isclear that the product of a number
of 'seeds might present quite a different proportion of the opposites than any one of them if they
wer etaken severally.

The other problem, that of the source of motion, still remains. How are weto pass from the state of
the world when all things wer e together to the manifold reality we know? Like Empedocles,
Anaxagor as looked to the microcosm for a suggestion asto the sour ce of motion, but he found one
such sour ce sufficient for his purpose. He called it Mind (nous) -- pure, passionlessreason. It isthe
sour ce of motion aswell as of knowledge in us. He did not, however, succeed in forming the
conception of an incor poreal force. Mind, asthe cause of motion, isa sort of 'fluid'. It is'the
thinnest of all things' (fr. 12), and, aboveall, it is'unmixed’, that isto say, it has no portions of
other thingsin it, and thisiswhat givesit the'mastery’, that is, the power both of knowing and of
moving other things. Further, it entersinto somethingsand not into others, and that explainsthe
distinction between the animate and the inanimate. At first the seedslay mingled without order;
but nous set the unarranged matter into motion, and thereby created out of chaosan orderly
world. Theway in which it separates and ordersthingsis by producing a rotatory motion, which
begins at the center and spreads further and further. That isreally all Anaxagoras had to say
about it. Likeatruelonian hetried to give a mechanical explanation of everything he could, and,
when once he had got the rotatory motion started, he could leave that to order therest of the
world.

Though Empedocles had distinguished L ove and Strife asthe causes of mixture and separ ation
from the four elementswhich are mixed and separated, he continued to call them all 'gods in the
sense with which we are now familiar, and he gave the name also to the Spherein which they were
all mixed together. Anaxagor as seems to have taken the stop of calling only the sour ce of motion
‘god'. In that sense and to that extent it isnot incorrect to call him the founder of theism. On the
other hand, it seemsto have been precisely for thisthat hiscontemporaries called him an atheist.
In hisdesireto exalt Nous, he seemsto have followed the lead of Xenophanesin denying the
divinity of everything else, and his statements about the sun and the moon ar e usually mentioned in
connection with the charge of irreligion brought against him, though we cannot tell now what that
referred to, or whether the charge waswell founded or not. We can only say that Pericles shared
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the secular spirit of the lonians, and it is quite conceivable that hisimmediate cir cle may have

offended thereligious susceptibilities of old-fashioned Athenians by ridiculing ceremonies which
wer e still sacred in their eyes.

|lEP

http://www.utm.edu/research/iep/a/anaxagor.htm (3 of 3) [4/21/2000 8:35:45 AM]



Anaxarchus (Internet Encyclopedia of Philosophy)

Anaxar chuswas a philosopher of Abdera, from the school of Democritus, who flourished about the
110th Olympiad. Heisremembered for having lived with Alexander and enjoyed his confidence.
When Alexander wastorn with regret for having killed hisfaithful Clitus, Anaxarchus said,

" kings, like the gods, could do no wrong." Anaxarchuswas addicted to pleasure. It was because of
this (and not because of the apathy and tranquillity of hislife) that he obtained the surname of " the
Fortunate." Cicerorelatesastory that Anaxarchuswas pounded to death in an iron mortar by
Nicocreon, king of Cyprus, in revenge for the advice which he gave to Alexander, to serve up the
head of that prince at an entertainment.
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Anaximander was a Greek philosopher of Miletus, born 611 BCE., and hence a younger
contemporary of Thalesand Pherecydes. Helived at the court of Polycrates of Samos, and died
547. Hewrote a prose work in the lonic dialect of which on fragment survives. Anaximander
thought it unnecessary to fix upon air, water, or fireastheoriginal and primary form of body. He
preferred to represent it smply as a boundless something from which all things arise and to which
they all return again. He was struck by a fact which dominated all subsequent physical theory
among the Greeks, namely, that the world presents uswith a series of opposites, of which the most
primary are hot and cold, wet and dry. If we look at things from this point of view, it ismore
natural to speak of the opposites as being 'separated out' from a masswhich is as yet
undifferentiated than it isto make any one of the oppositesthe primary substance. Anaximander
argued that Thales made the wet too important at the expense of the dry. Some such thought, at
any rate, appearsto underlie the few words of the solitary fragment of hiswriting that has been
preserved. He said that things'give satisfaction and reparation to one another for their injustice, as
isappointed according to the ordering of time." This conception of justice and injusticerecurs
mor e than oncein lonic natural philosophy, and alwaysin the same connection. It refersto the
encroachment of one opposite or '‘element’ upon another.

The formation of theworld isdueto the 'separating out' of the opposites. Anaximander's view of
the earth isa curious mixture of scientific intuition and primitive theory. On the one hand, the
earth does not rest on anything, but swingsfreein space. Thereason he gave wasthat thereis
nothing to makeit fall in onedirection rather than in another. Heinferred this because his system
was incompatible with the assumption of an absolute up and down. On the other hand, though, he
givesthe earth a shape intermediate between the disc of Thales and the sphere of the

Pythagor eans. He regarded it asa short cylinder 'likethe drum of a pillar'. With regard to living
beings, Anaximander held that all life came from the sea, and that the present forms of animals
wer e the result of adaptation to a fresh environment. It is possible that some of this biological
theories wer e grotesque in detail, but it is certain that his method was thor oughly scientific. He was
much impressed by the observation of certain sharksor dogfish, and evidently regarded them as
an intermediary between fishes and land animals. His proof that man must have been descended
from an animal of another species has a curiously modern ring. The young of the human species
require a prolonged period of nursing, while those of other species soon find their food for
themselves. If, then, man had always been as heis now he could never have survived.
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Anaximeneswas a Greek philosopher of Miletus, a younger contemporary and pupil of
Anaximander, who died about 502. He was not a great original geniuslike Anaximander, and in
some respects his cosmology fallsfar short of his predecessor's. Histitle to remembranceis based
on hisdiscovery of the formula which for thefirst time made the Milesian theory coherent: of
rarefaction and condensation. Heregarded 'air' -- the air we breathe, but also that which thickens
into mist and water -- asthe primary form of body; it holds an inter mediate stage between water
and fire. Thus, histheory resemblesthat of Thales. On the other hand, he thought of thisair as
boundless and as containing an infinite number of worlds, in thisrespect following Anaximander.
The solitary fragment quoted form hiswork showsthat he was influenced by the analogy of the
microcosm and the macrocosm. 'As our soul,' he says, ‘which isair, holds ustogether, so do breath
and air encompass the wholeworld.' Theworld isthought of as breathing or inhaling air from the
boundless mass outside it. Thisair he spoke of asa 'god'.

It ismaintained that the Milesian cosmology was based on the primitive and popular theory of 'the
four elements’. However, the scientific conception of an 'element’ did not exist at this date. We
shall seelater that thiswas dueto Empedocles, and it isonly the place that the old quater nion of
Fire, Air, Earth, and Water occupied in his system (and afterwardsin that of Aristotle) that hasled
to these being called 'the four elements'. It isan unfortunate confusion, but it isvery difficult to
avoid it, and we must continueto use theword 'element’ in two senses which have very littleto do
with one another. The spirit of lonian civilization had been thoroughly secular, and this was one of
the causesthat favored therise of science. The Milesian school came to an end with thefall of
Miletusin 494 BC, but 'The Philosophy of Anaximenes, asit was called, continued to be taught in
other lonian cities.
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| Animal Rights

The applied ethical issue of animal rights involves a consideration of the moral status of nonhuman
animals, and to what extent that status impacts on an animal'sright to life or to be free from pain.
Advocates of animal rights frequently begin their discussions noting the suffering that humans routinely
inflict on animals. Experimenting on live animals is an integral part of the biological sciences.
Government regulations require that industries use animals as test cases for determining the toxicity
levels of drugs, cosmetics, cleaners, and other industrial and household products. In commercia animal
agriculture, cows, pigs, and chickens are raised and slaughtered in deplorable conditions. In his book
Animal Liberation (1975) Peter Singer describes in graphic detail the conditions that calves are subjected
toin vea production. For 15 weeks, calves are confined to tiny stalls that restrict their movement so their
muscles will not become tough, and thus reduce the value of their meat. "The narrow stalls and their
slatted wooden floors are a serious source of discomfort for the calves. The inability to turn around is
frustrating. When he lies down, the calf must lie hunched up, sitting ailmost on top of hislegs.... A stall
too narrow to turn around in is aso too narrow to groom comfortably in; and calves have an innate desire
to twist their heads around and groom themselves with their tongues." Calves are also prevented from
fulfilling other innate drives, such as contact with their mothers, and to take in roughage and chew cud.
"Calves kept in this manner are unhappy and unhealthy animals." Onein ten calves do not survive the
fifteen weeks.

Examples such as this suggest the need to examine our moral responsibility toward animals. Theories of
the moral status of animalsfall into two main groups. those advocating indirect obligations toward
animals, and those advocating direct obligation s toward animals.

INDIRECT DUTIES TO ANIMALS. Philosophers from past centuries typically held that our obligations
toward animals are only indirect, and derived from purely human interests. For these philosophers,
animal's are unconscious biological organisms that operate by brute instinct, and only appear to be
capable of experiencing pain. Aquinas argues that God established a hierarchy of life formsin nature so
that the lower forms may be killed and eaten by the higher forms. Specifically, plants are to be killed by
animals for food, and animals are to be killed by humans for food. For Aquinas, animals lack reason and
exhibit motion "by akind of natural impulse." Thisindicates that they "are naturally enslaved and
accommodated to the uses of others."” Aquinas explains that animals are the property of humans and, as
personal property, it may be wrong to harm someone else's animal. Malebranche offered the theol ogical
argument that all suffering is a consequence of Adam's sin and, since animals are not descended from
Adam, then they cannot feel pain.

Rene Descartes argues that animals are only biological automata - or robots - which lack minds and
souls. Descartes argues that there are two possible sources of motion in the physical world: mind and
purely mechanical force. Although our human motion is activated by mind, animal motion is activated by
purely mechanical force. Descartes warns that we may be tempted to ascribe animal motion to mental
causes because animals have body parts that ook like ours, and animals sometimes act in ways that |ook
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like ours. However, Descartes insists that we should not be misled by these superficial similarities with
humans. Even parts of human biology are purely mechanical, and Descartes points out, even humans can
create human-looking machines that move merely by mechanical force. Descartes believes that the
strongest reason for denying animals minds is the fact that animals do not engage in sophisticated
language, which is the prime indicator of rationality.

Immanuel Kant argues that we do not have direct duties towards animals, but only indirect ones. Similar
to Descartes' reasoning, Kant points out that animals are not self-conscious. Similar to Aquinas, Kant
believes that animals are put here for human purposes. Kant recognizes, though, that how we treat
animals has an impact on how we treat fellow humans - towards whom we have direct duties. For
example, it iswrong to torture animals, not for the animal's sake, but because this desensitizes people
towards suffering which they may then inflict on another person. For Kant, then, the obligation toward
animalsisindirect since it derives from human interests alone.

DIRECT DUTIES TO ANIMALS. Against the views of Aquinas, Descartes, and Kant, more recent
philosophers have argued that animals have a direct moral standing, and therefore should not be inflicted
with pain for their own sake, and not merely for the sake of how this affects humans. On this view, many
animals are clearly conscious and capable of experiencing pleasure and pain. This fact alone entitles
them to adirect moral standing, at least in that capacity. Classical utilitarianism in particular maintains
that moral actions are those that promote the greatest amount pleasure and the least amount of pain. Since
animals experience pleasure and pain, then their interests count directly in the tally. Thisis the position
advocated by Singer in his book Animal Liberation cited above.

The expression "animal rights" is often used symbolically by those who believe we have a direct
obligation to prevent animal suffering. However, The Case for Animal Rights Tom Regan takes this
expression literally and argues that the key moral rights of higher animals are the same as those moral
rights of humans. For Regan, some higher animals are like humans insofar as they have preferences,
beliefs, expectations. These characteristics designate that such animals have intrinsic worth and therefore
have the same fundamental rights to life that humnas do. He argues that the problem with current
attitudes is that they view animals as resources, and not as beings with inherent value. Regan rejects
theories of indirect obligation towards animals which maintain that animals are not capable of feeling
pleasure and pain. He also challenges social contract theory which holds that, even though animals feel
pain, human pain isthe only pain that is morally significant. For, direct obligations apply only to those
who contract into amoral system, and this requires understanding the nature of the contract. Morality is
like a club you can join, only if you know the rules of the club. And, since animals cannot understand the
rules of the club, they cannot be members and thus cannot have a direct moral standing. Animals such as
dogs and cats have a special place in the hearts of club members, so these animals acquire an indirect
moral standing. But, other animals such as rats are not cared about so their moral standing is virtually
non-existent. Regan criticizes contractarianism since, in theory, it could make morality into a highly
selective club, and exclude members on the basis of gender, race, religion, or any other arbitrary factor.
For Regan, even Rawls's contractarianism excludes people who do not have a sense of justice.

Regan also criticizes some accounts of direct duties toward animals since, in his view, they do not go far
enough. The utilitarian view, noted above, fails on two accounts. First, utilitarinism is concerned only
with the desires of a being (such asthe desire for pleasure). But it takes no regard for the inherent worth
of these beings (human or animal). Second, Regan cites the classic problem of utilitarianism that it would
be morally permissible to arbitrarily make an individual suffer for the benefit of the greater good. For
Regan, the best theory of morality will be one that grants rightsto all beings who have inherent worth.
This prevents morality from becoming an exclusive club (asin contractarianism), and does not allow
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individuals to be exploited on behalf of the greater good (asin utilitarianism. Regan explains that a being
has inherent worth when it is a subject of alife; that is, the being has preferences, beliefs, feelings,
recollections, and expectations. Many animals exhibit these features and therefore have inherent worth
and are rights holders. Regan criticizes alternative criteria of inherent worth. To say that only intelligent
beings have inherent worth will exclude infants and mentally impared people, which isinadequate. To
say that only homo sapiens have inherent value is aform of bigotry which we may call speciesism.
Regan concludes by noting that the animal rights movement should be seen as part of the human rights
movement. Also, on his theory, no animal experimentation or commercial animal agriculture is morally
permissible.

In opposition to animal rights advocates such as Regan, in his essay "Do Animals Have Rights® Tibor R.
Machan argues that animals cannot be moral agents since no moral demands can possibly be made of
them. Machan attacks all theories that extend direct obligations to animals, including both Regan's view
and the utilitarian view. He notes two reasons for why some believe that animals have rights. First,
following Darwin, it has been argued that humans and animals differ only in degree, not in kind. Thus, it
IS improper to draw a clear line between humans as rights-holders, and animals as nonrights-holders.
Machan argues we are justified in using animals for our human purposes since we are more important
than animals (although not uniquely important). Machan notes that within nature there is a scale of
Importance, where animals are more important than rocks. Further, at each level in nature, there are
distinct criteria that make some members of that species better than others. For example, an oak that
resists disease is better than an oak which does not. A carnivore with claws is better than it would be
without claws. Distinctly moral criteria enter only when we reach the human level. For, only humans are
judged better or worse on moral criteria. For Machan, our fundamental human task isto succeed as
human beings, which requires that we learn. Learning, in turn, often involves using animals, as with
animal experimentsin the field of medicine.

Machan next discusses the nature of moral rights, why humans have them, and why animals do not. For
Machan, rights come from the capacity to make moral choices and the need to exhibit morally
responsible behavior. For example, we have rightsto life, liberty and property since these are central to
the task of acting with moral responsibility. For, rights provide us with a clear area of personal
jurisdiction where our authority to act is respected and protected. However, in the animal world, thereis
no notion of moral responsibility, hence there is no basis for animal rights. Machan addresses a potential
criticism at this point. For, Bernard Rollin argues that some animals exhibit behavior that is ssimilar to
moral responsibility. For example, elephants feed injured members of their species. Thus, for Rallin,
there is no clear distinction between human and nonhuman animals. Machan responds by noting, along
with Mortimer Adler, that even within evolutionary theory, species distinctions are not blurry: there are
"genetically isolated populations where interbreeding isimpossible. Machan's point is that, given the
rigid distinction between the human species and other species, the notion of moral responsibility isa
distinctly human notion, and therefore is not found in animal societies (in spite of superficial
similarities). Thereis, then, no room for the notion of animal rights.
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LIFE. Thefather of medieval scholasticism and one of the most eminent of English prelateswas
born at Aost Piedmont in 1033. Anselm died at Canterbury, England on April 21, 1109. Whilea
boy he wished to be a monk, but hisfather forbadeit. When he was about twenty-three Anselm |eft
hometo livein Burgundy and France. After three years he went to Bec in Nor mandy where his
celebrated countryman, Lanfranc, was prior. Here he became a monk (1060). He succeeded
Lanfranc asprior in 1063, and became abbot in 1078. The abbey had possessionsin England,
which called Anselm frequently to that country. He was the general choice for archbishop of
Canterbury when Lanfranc died (1089). However, the king, William Rufus, preferred to keep the
office vacant, and apply itsrevenuesto hisown use. In 1093 William fell ill and, literally for ced
Anselm to recelve an appointment at his hands. He was consecr ated December 4 of that year. The
next four yearswitnessed a continual struggle between king and ar chbishop over money matters,
rights, and privileges. Anselm wished to carry his caseto Rome, and in 1097, with much difficulty,
obtained permission from the king to go. At Rome he was honored and flattered, but he obtained
little practical help in his struggle with the king. He returned to England as soon is he heard of the
death of William in 1100. But a difficulty arose over lay investiture and homage from clerics for
their benefices. Thought a mild and meek man, Anselm had adopted the Gregorian views of the
relation between Church and State, and adhered to them with the steadiness of conscientious
conviction. Theking, though inclined to be conciliatory, was equally firm from motives of
self-interest. He had a high regard for Anselm, always treated him with much consideration, and
personal relations between them wer e generally friendly. Nevertheless ther e was much vexatious
disputing, several fruitless embassies wer e sent to Rome, and Anselm himself went thither in 1103,
remaining abroad till 1106. His quarrel with the king was settled by compromisein 1107 and the
brief remaining period of hislife was peaceful. He was canonized in 1494.

PHILOSOPHICAL WRITINGS. Asa metaphysician Anselm was arealist, and one of hisearliest
wor ks, Defide Trinitatis, was an attack on the doctrine of the Trinity as expounded by the
nominalist Roscelin. Hismost celebrated works are the Monologium and Proslogium, both aiming
to prove the existence and nature of God. The Cur deus homo, in which he develops views of
atonement and satisfaction which are still held by orthodox theologians. The two first named were
written at Bec. Thelast wasbegun in England " in great tribulation of heart,” and finished at
Schiavi, a mountain villaffe of Apulia, where Anselm enjoyed a few monthsof rest in 1098. His
meditations and prayers are edifying and often highly impressive. | n the Monologium he argues
that from theidea of being there followstheidea of a highest and absolute, i.e. self-existent Being,
from which all other being derivesits existencesrevival of the ancient cosmological argument.

In the Proslogium the idea of the perfect being-" than which nothing greater can be thought
" -cannot be separated from itsexistence. For if theidea of the perfect Being, thus present in
consciousness, lacked existence, a still mor e perfect Being could be thought, of which existence
would be a necessary metaphysical predicate, and thusthe most perfect Being would be the
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absolutely Real. In itsmost simple form, thisfirst version of the ontological argument is as follows:
1. Theterm " God" isdefined asthe greatest conceivable being
2. Real existence (existencein reality) isgreater than mere existence in the under standing
3. Therefore, God must exist in reality, not just in the under standing.

Anselm's main intuition isthat the greatest possible being has every attribute which could make it
great or good. Existencein reality isone such attribute. Anselm's actual argument is more complex
than this, and is often reconstructed as a reductio ad absurdum (reduction to absurdity). Reductio
arguments have two parts: atarget argument, and a concluding argument which reducesthe
target argument to absurdity. His argument begins with some general assumptions which include
theidea that (a) God existsin the under standing (b) Existencein reality is greater than existencein
the under standing alone. The first assumption ssimply meansthat we under stand and can
consistently think about the concept of God (wher eas we could not think about the concept of a
squarecircle, for instance). The second meansthat areal x isgreater than an imaginary or merely
conceived x (e.g. areal $100 is greater than an imaginary $100). Gaunilo, a contemporary monk of
Anselm, wrote an attack on Anselm's argument titled " on behalf of thefool." He offers several
criticisms, the most well known is a parody on Anselm's argument in which he provesthe existence
of the greatest possibleisland. If wereplaced " an island than which none greater can be
conceived" for " something than which nothing greater can be conceived” then we would provethe
existence of that island. Gaunilo's point was that we could prove the existence of almost anything
using Anselm's style of argument. The ontological argument istherefore unsound.

THEOLOGY. Thekey to Anselm'stheory of the Atonement was theidea of " satisfaction." In
justice to himself and to the creation, God, whose honor had suffered injury by man's sin, must
react against it either by punishing men, or, since he was mer ciful, the death of the God-man,
which will morethan compensate for theinjury to hishonor, on the ground of which lie forgives
sin. Incidental featuresof histheory are 1) sin asa violation of a privaterelation between God and
man, 2) theinteraction of the divine righteousness and grace, and 3) the necessity of a
representative suffering. In the Reformed doctrine, sin and the Atonement took on more of a
public character, the active obedience of Christ was also emphasized, and the r epresentative
relation of Christ to thelaw brought to the front. In the seventeenth century the forensic and penal
justice of God came into prominence. Christ was conceived of as suffering the punishment of our
sin,-a complete equivalent of the punishment which we must have suffered, -on the ground of
which our guilt and punishment are pardoned. I n the following century, Owen held that the
sufferings of Christ for sinnerswere not tantident but idein. In more recent discussions along this
line, Hodge maintainsthat Christ suffered neither the kind nor degree of that which sinners must
have suffered, but any kind and degree of suffering which isjudicially inflicted in satisfaction of
justice and law. There hasindeed been no theory of thework of Christ which has not conceived of
it isa satisfaction. Even the so-called moral influencetheories center in thisidea. It istherefore
evident how fundamental isthe idea of satisfaction presented by Anselm. Only it must be observed
first that in the evolution of the Christian doctrine of salvation the particular way in which the
satisfaction was realized has been differently conceived; and secondly, if the forgivenessof sinin
Jesus Christ takes place only when the ethical nature of God is satisfied, the special form in which
the satisfaction is accomplished is of subordinate importance. In one class of views-the
representative or juridical-the satisfaction was conditioned on a unique and isolated divine-human
deed-the death or thelife and death of Christ; in the other theories, the satisfaction isthreefold in
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the expression of the divine good-will, through the life and death of Christ, in theinitial response of
sinnersto forgiving grace, and in thefinal bringing of all soulsto perfect union with the Father.
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| Antisthenes (440-370 BCE.)

Antisthenes was an Athenian philosopher and founder of the Cynic sect. Antistheneswasborn in
Athens about 440 BCE. of a Phrygian or Thracian mother, and thuswas only a half citizen. In his
youth he was engaged in military exploits, and acquired fame by the valor which he displayed in
the battle of Tanagra. Hisfirst studieswere under the direction of the sophist Gorgias, who
instructed him in rhetoric. Soon growing dissatisfied with the futile labour s of this school, he
sought for mor e substantial wisdom from Socr ates. Captivated by the doctrine and the manner of
hisnew master, he prevailed upon many young men, who had been his fellow-students under
Gorgias, to accompany him. So great was hisardor for moral wisdom, that, though helived at the
Piraeus, he came daily to Athensto listen to Socrates. While he was a disciple of Socr ates, he
exhibited a severity of manners by hisunkept dress. He frequently appeared in a threadbare and
ragged cloak. An anecdoterelates that Socrates, remarked that Anthisthenestook painsto expose,
rather than to conceal thetattered state of hisdress, and said to him, " Why so ostentatious?
Through your rags| seeyour vanity." After the death of Socratesin 339 BCE. Antisthenes
established a school in the only gymnasium open to half-Athenian descent. The place was called
Cynosar ges, hence hisfollowersborethe name” Cynics'. It isalso argued that the followerswere
called Cynicsfrom the habits of the school, which, to the morerefined Athenians, appear ed those
of dogsrather than of men. Towardsthe close of hislife, the gloomy cast increased to such a degree
asto become troublesometo hisfriends, and the object of ridicule to his enemies. Helived to the
age of seventy. Antisthenes wrote many books, of which none ar e extant except two declamations
under the names of Ajax and Ulysses (although their genuinessis disputed).

Teachi Ng. Like Socrates, he regarded virtue as necessary -- indeed, alone sufficient -- for
happiness, and to be a branch of knowledge that could be taught, and that once acquired could not
belost. Its essence consistsin freedom from wants by the avoidance of evil (by evil meaning
pleasure and desire). Regarding hisréligious views, Antisthenes maintained that, in the univer se,
everything isregulated by a divineintelligence, from design, so to benefit the good person who is
thefriend of God. For the sage shall possess all things. This doctrine was connected with his ethical
views, by indicating the physical conditions of a happy life. However, it led him to declar e that
thereisbut one natural God, but many popular deities; that God cannot be known or recognized
in any form or figure, since heislike nothing on earth. Hence undoubtedly ar ose his allegorical
explanation of mythology.

In addition to his precepts, he also taught by example. He wor e no other gar ment than a coar se
cloak, did not cut hisbeard, and carried a sack and staff like a wandering beggar. Thiswas meant
as an expression of opposition to the gradually increasing luxury of the age, intending to bring men
back to their original smplicity in life and manners. Antisthenes appearsto have been carried to
excessin hisvirtuous zeal against the luxury, although the accounts which have come down to us
respecting him may be exagger ated. | n any case, his contention with the tendency of hisage
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brought negative reaction from his contemporaries. Indeed, his school met with so little

encour agement, that, in annoyance, he drove away the few scholar s he had. Diogenes of Sinope,
who resembled him in character, is said to have been the only one that remained with him to his
death.
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Applied Ethics

Applied ethicsisthe branch of ethics which consists of the analysis of specific, controversial moral
Issues such as abortion, animal rights, and euthanasia. I n recent years applied ethical issues have
been subdivided into convenient groups such as medical ethics, business ethics, environmental
ethics, sexual ethics, and social ethics. Generally speaking, two features are necessary for an issue
to be considered an " applied ethical issue." First, theissue needsto be controversial in the sense
that there are significant groups of people both for and against theissue at hand. The issue of
drive-by shooting, for example, isnot an applied ethical issue, since virtually everyone agr ees that
thispracticeis grossly immoral. By contrast, the issue of g un control would be an applied ethical
Issue since there ar e significant groups of people both for and against gun control.

The second requirement for in issueto be an applied ethical issueisthat it must be a distinctly
moral issue. On any given day, the media presents uswith an array of sensitive issues such as
affirmative action policies, gaysin the military, invol untary commitment of the mentally impaired,
capitalistic vs. socialistic business practices, public vs. private health care systems, or energy
conser vation. Although all of theseissues are controversial and have an important impact on
society, they aren ot all moral issues. Some ar e only issues of social policy. The aim of social policy
iIsto help make a given society run efficiently by devising conventions, such astraffic laws, tax
laws, and zoning codes. M or al issues, by contrast, concern more universally obligatory practices,
such asour duty to avoid lying, and are not confined to individual societies. Frequently, issues of
social policy and morality overlap, aswith murder which isboth socially prohibited and immoral.
However, the two groups of issues are often distinct. For example, many people would ar gue that
sexual promiscuity isimmoral, but may not feel that there should be social policiesregulating
sexual conduct, or laws punishing usfor promiscuity. Similarly, some social policiesforbid
residentsin certain neighborhoods from having yard sales. But, so long as the neighbor s are not
offended, thereisnothing immoral in itself about a resident having ayard salein one of these
neighborhoods. Thus, to qualify asan applied ethical issue, the issue must be mor e than one of
mer e social policy: it must be morally relevant aswell.

In theory, resolving particular applied ethical issues should be easy. With theissue of abortion, for
example, we would simply deter mineits morality by consulting our nor mative principle of choice,
such as act-utilitarianism. If a given abortion pr oduces greater benefit than disbenefit, then,
according to act-utilitarianism it would be morally acceptable to have the abortion. Unfortunately,
there are perhaps hundreds of rival normative principles from which to choose, many of which
yield opposite c onclusions. Thus, the stalemate in nor mative ethics between conflicting theories
prevents us from using a single decisive procedur e for determining the morality of an issue. The
solution to this stalemate isto consult several representative normative pri ncipleson a given issue
and see wher e the weight of the evidence lies.

NORMATIVE PRINCIPLESUSED IN APPLIED ETHICAL DISCUSSIONS. Arriving at a short
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list of representative normative principlesisitself a challenging task. The principles selected must
not be too narrowly focused, such as a version of act-egoism which mi ght focus only on an action's
short-term benefit. The principles must also be seen as having merit by people on both side of an
applied ethical issue. For thisreason, principles which appeal to our duty to God are not usually
cited since thiswould have no impact on a nonbeliever engaged in the debate. The following
principles arethe ones most commonly appealed to in applied ethical discussions:

o Personal benefit: acknowledge the extent to which an action produces beneficial
consequences for theindividual in question.

o Social benefit: acknowledge the extent to which an action produces beneficial
consequences for society.

o Principle of benevolence: help thosein need.

Principle of paternalism: assist othersin pursuing their best interests when they
cannot do so themselves.

Principle of harm: do not harm others.
Principle of honesty: do not deceive others.
Principle of lawfulness. do not violate the law.

Principle of autonomy: acknowledge a person's freedom over hisher actions or
physical body.

o Principle of justice: acknowledge a person'sright to due process, fair compensation for
harm done, and fair distribution of benefits.

0 Rights: acknowledge a person'srightsto life, information, privacy, free expression,
and safety.

The above principlesrepresent the spectrum of traditional normative principlesand are derived
from specific consequentialist and non-consequentialist theories. Thefirst two principles, personal
benefit and social benefit, are consequentialist sin ce they appeal to the consequences of an action
asit affectsthe individual or society. The remaining principlesare non-consequentialist and derive
from duty-based and rights-based theories. The principles of benevolence, pater nalism, harm,
honesty, and lawfulness derive from non-consequentialist duties we have toward others. The
principles of autonomy, justice, and the various rights derive from non-consequentialist moral
rights.

An examplewill help illustrate the function of these principlesin an applied ethical discussion. In
1982 a couple from Bloomington, I ndiana gave birth to a severely retarded baby. Theinfant,
known as Baby Doe, also had its stomach disconnected fro m itsthroat and was thus unable to
receive nourishment. Although this stomach deformity was correctable through surgery, the
couple did not want to raise a severely retarded child and ther efore chose to deny surgery, food,
and water for theinfant. L ocal courts supported the parents decision, and six dayslater Baby Doe
died. Should corrective surgery have been performed for Baby Doe? Argumentsin favor of
corrective surgery derive from theinfant'sright to life and the principle of paternalism which s
tipulatesthat we should pursue the best inter ests of otherswhen they are incapable of doing so
themselves. Arguments against corrective surgery derive from the personal and social disbenefit
which would result from such surgery. If Baby Doe survived, it s quality of life would have been
poor and in any caseit probably would have died at an early age. Also, from the parent's

per spective, Baby Doe's survival would have been a significant emotional and financial burden.

[9]
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When examining both sides of the iss ue, the parents and the courts concluded that the arguments
against surgery were stronger than the argumentsfor surgery. First, foregoing surgery appear ed
to bein the best interests of the infant given the poor quality of life it would endure. Second, t he
status of Baby Do€e'sright to lifewas not clear given the severity of the infant's mental impair ment.
For, to possess moral rights, it takes mor e than merely having a human body: certain cognitive
functions must also be present. Theissue hereinvolve swhat is often referred to as moral
personhood, and is central to many applied ethical discussions.
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| Apprehension

Theterm " apprehension” in the history of philosophy refersto theintellectual action or process by
which arelatively smple object is under stood, grasped, or brought before the mind.

In Aristotle'stheory of the types of knowledge, stressislaid on the view that only judgmentsare
properly true and false, while thought (nous), on precisely its highest levels, dealswith objects
which it is possible either to grasp directly, or to grasp not at all, but which it isimpossible any
longer to grasp falsely, or to migudge, when one knows them. This act of attaining direct
acquaintance with truth Aristotle metaphorically calls" apprehension”, a touching, or direct
contact with truth. Aristotle himself comparesit to seeing. Theterm " apprehension,” in scholastic
usage, isatrandation of the Aristotelian term. But the term has been from the outset of its usage
extended to apply to various sorts of direct or ssimple knowledge, or knowledge involving
acquaintance with objects, as opposed to complex, indirect, or discursive knowledge. The
Aristotelian contrast between the knowledge capable of truth or falsity and the smple knowledge
or apprehension incapable of truth or falsity hasindeed been frequently retained, at least by more
technical usage. But apprehension, even in case of such retention, has meant very frequently not
higher grades of intuition, but rather sensory knowledge, or presentation, too ssmpleto be a matter
of truth or falsity. And other usage has abandoned altogether the contrast with judgment or belief,
so that an apprehension becomes mer ely a compar atively ssmple cognition.
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| Thomas Aquinas (1225-1274)

LIFE. The birth-year of Thomas Aquinasis commonly given as 1227, but he was probably born
early in 1225 at hisfather's castle of Roccasecea (75 m. e.s.e. of Rome) in Neapolitan territory. He
died at the monastery of Fossanova, one mile from Sonnino (64 m. s.e. of Rome), Mar. 7, 1274. His
father was Count Landulf of an old high-born south Italian family, and his mother was Countess
Theodora of Theate, of noble Norman descent. In hisfifth year he was sent for hisearly education
to the monastery of Monte Cassino, where hisfather'sbrother Sinibald was abbot. Later he
studied in Naples. Probably in 1243 he deter mined to enter the Dominican order; but on the way to
Rome he was seized by his brothers and brought back to his parents at the castle of S. Giovanni,
where he was held a captive for a year or two and besieged with prayers, threats, and even sensual
temptation to make him relinquish his purpose. Finally the family yielded and the order sent
Thomasto Cologne to study under Albertus Magnus, where he arrived probably toward the end of
1244. He accompanied Albertusto Parisin 1245, remained there with histeacher, continuing his
studiesfor threeyears, and followed Albertusat the latter'sreturn to Colognein 1248. For several
yearslonger he remained with the famous philosopher of scholasticism, presumably teaching. This
long association of Thomas with the great polyhistor was the most important influencein his
development; it made him a comprehensive scholar and won him permanently for the Aristotelian
method. In 1252 probably Thomas went to Parisfor the master's degree, which he found some
difficulty in attaining owing to attacks, at that time on the mendicant orders. Ultimately, however,
he received the degree and entered ceremoniously Upon his office of teaching in 1257; he taught in
Parisfor several yearsand therewrote certain of hisworks and began others. In 1259 he was
present at an important chapter of hisorder at Valenciennes, At the solicitation of Pope Urban IV.
(therefore not beforethelatter part of 1261), hetook up hisresidencein Rome. In 1269-71 he was
again activein Paris. In 1272 the provincial chapter at Florence empowered him to found a new
studium generale at such place as he should choose, and he selected Naples. Early in 1274 the pope
directed Mm to attend the Council of L yons and he undertook the journey, although he was far
from well. On the way he stopped at the castle of a niece and there became serioudly ill. He wished
to end hisdaysin a monastery and not being able to reach a house of the, Dominicans he was
carried to the Cistercian Fossanova. There, first, after hisdeath, hisremains wer e preserved.

WRITINGS. Thewritings of Thomas may be classified as, (1) exegetical, homiletical, and
liturgical; (2) dogmatic, apologetic, and ethical; and (3) philosophical. Among the genuine wor ks of
thefirst classwere: Commentarieson Job (1261-65); on Psalms, accor ding to some a reportatum,
or report of oral deliverances furnished by his companion Raynaldus; on Isaiah; the Catena aurea,
which isarunning commentary on the four Gospels, constructed on numerous citations from the
Fathers; probably a Commentary on Canticles, and on Jeremiah; and wholly or partly reportata,
on John, on Matthew, and on the epistles of Paul, including, according to one authority, Hebrews
I.-Xx. Thomas prepared for Urban IV., Officium de corpore Christi (1264); and the following works
may be either genuine or reportata: Expositio angelicce salutationis; Tractatus de decem praeceptis;
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Orationis dominico expositio; Sermones pro dominicis diebus et pro sanctorum solemnitatibus;
Sermones de angelis, and Sermones de quadragesima. Of his sermons only manipulated copiesare
extant. I n the second division were: I n quatitor sententiarum libros, of hisfirst Paris sojourn;
Questiones disputatce, written at Paris and Rome; Questiones quodlibetales duodecini; Summa
catholicce fidei contra gentiles (1261-C,4); and the Summa theologioe. To the dogmatic works
belong also certain commentaries, asfollows: Expositio in librum beati Dionysii de divinis
nominibits;, Expositiones primoe et secundce; | n Boethii libros de hebdomadibus; and Proeclare
guoestiones super librum Boethii detrinitate. A large number of opuscitla also belonged to this
group. Of philosophical writingsthere are cataloged thirteen commentaries on Aristotle, besides
numer ous philosophical opuscula of which fourteen are classed as genuine.

SUMMA PART I: GOD. The greatest work of Thomaswasthe Summa and it isthe fullest
presentation of hisviews. Heworked on it from the time of Clement 1V. (after 1265) until the end
of hislife. When he died he had reached question ninety of part iii., on the subject of penance.
What was lacking, was after ward added from the fourth book of hiscommentary on the

" Sentences' of Peter Lombard as a supplementum, which isnot found in manuscripts of the
thirteenth and fourteenth centuries. The Summa consists of three parts. Part i. treats of God, who
isthe" first cause, himself uncaused " (primum movensimmobile) and as such existent only in act
(actu), that is pure actuality without potentiality and, therefore, without cor poreality. His essenceis
actus purus et perfectus. Thisfollows from the fivefold proof for the existence of God; namely, there
must be afirst mover, unmoved, afirst cause in the chain of causes, an absolutely necessary being,
an absolutely perfect being, and arational designer. In this connection the thoughts of the unity,
Infinity, unchangeableness, and goodness of the highest being are deduced. The spiritual being of
God isfurther defined asthinking and willing. His knowledge is absolutely perfect since he knows
himself and all things as appointed by him. Since every knowing being strives after the thing
known as end, will isimplied in knowing. | nasmuch as God knows himself as the perfect good, he
wills himself asend. But in that everything iswilled by God, everything is brought by the divine
will to himself in therelation of meansto end. Therein God wills good to every being which exists,
that ishelovesit; and, therefore, loveisthe fundamental relation of God to theworld. If thedivine
love be thought of simply as act of will, it existsfor every creaturein like measure: but if the good
assured by loveto theindividual be thought of, it existsfor different beingsin variousdegrees. In
so far astheloving God givesto every being what it needsin relation practical reason,” affording
the idea of themoral law of nature, so important in medieval ethics.

SUMMA PART Il.: ETHICS. Thefirst part of the Summa is summed up in the thought that God
governstheworld asthe universal first cause. God swaysthe intellect in that he givesthe power to
know aid impresses the species intelligibiles on the mind, and he ways the will in that he holdsthe
good beforeit asaim, and createsthe virtus volendi. To will is nothing else than a certain
inclination towar d the object of the volition which isthe universal good. God worksall in all, but so
that things also themselves exert their proper efficiency. Here the Areopagitic ideas of the
graduated effects of created things play their part in Thomas's thought. The second part of the
Summa (two parts, prima secundae and secundae, secunda) follows this complex of ideas. Itstheme
Isman'sstriving after the highest end, which isthe blessedness of the visio beata. Here Thomas
develops his system of ethics, which hasitsroot in Aristotle. In a chain of acts of will man strives
for the highest end. They arefree actsin so far asman hasin himself the knowledge of their end
and therein the principle of action. In that the will willsthe end, it wills also the appropriate
means, chooses freely and completes the consensus. Whether the act be good or evil depends on the
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end. The" human reason" pronouncesjudgment concerning the character of theend, it is,
therefore, thelaw for action. Human acts, however, are meritoriousin so far asthey promote the
pur pose of God and his honor. By repeating a good action man acquires a moral habit or a quality
which enables him to do the good gladly and easily. Thisistrue, however, only of the intellectual
and moral virtues, which Thomastreats after the mariner of Aristotle; the theological virtuesare
imparted by God to man asa" disposition,” from which the acts her e proceed, but while they
strengthen, they do not form it. The" disposition " of evil isthe opposite alternative. An act
becomes evil through deviation from the reason and the divine moral law. Therefore, sin involves
two factors. its substance or matter islust; in form, however, it isdeviation from the divine law.
Sin hasitsorigin in the will, which decides, against the reason, for a changeable good." Since,
however, the will also movesthe other powersof man, sin hasits seat in these too. By choosing such
alower good asend, thewill ismisled by self-love, so that thisworksas causein every sin. God is
not the cause of sin, since, on the contrary, hedrawsall things to himself. But from another side
God isthe cause of all things, so heisefficaciousalso in sin as*-ctio but not as ens. The devil is not
directly the cause of sin, but heincites by working on the imagination and the sensuous impulse of
man, as men or thingsmay also do. Sin isoriginal. Adam'sfirst sin passes upon himself and all the
succeeding race; because heisthe head of the human race and " by virtue of procreation human
natureistransmitted and along with natureitsinfection." The powersof generation are, therefore,
designated especially as" infected." Thethought isinvolved here by the fact that Thomas, likethe
other tothewhole, heisjust: in so far as he ther eby does away with misery, heismerciful. In every
wor k of God both justice and mercy are united and, indeed, hisjustice always presupposes his

mer cy, since he owes no one anything and gives mor e bountifully than isdue. As God rulesin the
world, the" plan of the order of things' preexistsin him; i.e., his providence and the exercise of it
in his gover nment are what condition as cause ever ything which comesto passin theworld. Hence
follows predestination: from eter nity some are destined to eternal life, while as concerns others" he
permits someto fall short of that end.” Reprobation, however, is more than mere foreknowledge; it
isthe" will of permitting anyoneto fall into sin and incur the penalty of condemnation for sin."
The effect of predestination isgrace. Since God isthefirst cause of everything, heisthe cause of
even the free acts of men through predestination. Deter minism is deeply grounded in the system of
Thomas; things with their sour ce of becoming in God ar e ordered from eternity as meansfor the
realization of hisend in himself. On moral grounds Thomas advocates freedom energetically; but,
with his premises, he can have in mind only the psychological form of self-motivation. Nothingin
theworld isaccidental or free, although it may appear so in reference to the proximate cause.
From this point of view miracles become necessary in themselves and are to be considered merely
asinexplicable to man. From the point of view of thefirst cause all isunchangeable; although from
the limited point of view of the secondary cause miracles may be spoken of. In hisdoctrine of the
Trinity Thomas starts from the Augustinian system. Since God has only the functions of thinking
and willing, only two processiones can be asserted from the Father. But these establish definite
relations of the persons of the Trinity one to another. Therelations must be conceived asreal and
not as merely ideal; for, aswith creaturesrelationsarise through certain accidents, sincein God
thereisno accident but all is substance, it followsthat " therelation really existing in God isthe
same as the essence accor ding to the thing." From another side, however, therelations asreal must
bereally distinguished one from another. Therefore, three personsareto be affirmed in God. Man
stands opposite to God; he consists of soul and body. The" intellectual soul” consists of intellect
and will. Furthermorethe soul isthe absolutely indivisible form of man; it isimmaterial substance,
but not one and the same in all men (asthe Averrhoists assumed). The soul's power of knowing has

http://www.utm.edu/research/iep/a/aquinas.htm (3 of 7) [4/21/2000 8:36:14 AM]



Thomas Aquinas (Internet Encyclopedia of Philosophy)

two sides; a passive (the intellectus possibilis) and an active (the intellectus agens). It isthe capacity
to form concepts and to abstract the mind'simages (species) from the objects per ceived by sense.
But since what theintellect abstracts from individual thingsisa universal, the mind knowsthe
universal primarily and directly, and knows the singular only indirectly by virtue of a certain
reflection. As certain principles are immanent in the mind for its speculative activity, soalsoa "
special disposition of works," or the synderesis (rudiment of conscience), isinborn in the
scholastics, held to creationism, therefore taught that the souls are created by God. Two things
according to Thomas constituted man'srighteousnessin paradise-the justitia originalisor the
harmony of all man's power s befor e they wer e blighted by desire, and the possession of the gratia
gratum faciens (the continuous indwelling power of good). Both arelost through original sin, which
inform isthe" loss of original righteousness.” The consequence of thislossisthe disorder and
maiming of man's nature, which showsitself in " ignorance, malice, mor al weakness, and
especially in concupiscentia, which isthe material principle of original sin." The cour se of thought
hereisasfollows: when thefirst man transgressed the order of hisnature appointed by nature and
grace, he, and with him the human race, lost thisorder. This negative state is the essence of
original sin. From it follow an impair ment and per version of human nature in which thenceforth
lower aimsrule contrary to nature and release the lower element in man. Since sin iscontrary to
thedivine order, it isguilt, and subject to punishment. Guilt and punishment correspond to each
other; and since the" apostasy from the invariable good which isinfinite," fulfilled by man, is
unending, it merits everlasting punishment.

But God workseven in sinnersto draw them totheend by " instructing through the law and
aiding by grace." Thelaw isthe" precept of the practical reason." Asthemoral law of nature, it is
the participation of thereason in the all-deter mining eternal reason.” But since man fallsshort in
hisappropriation of thislaw of reason, thereisneed of a" divinelaw." And sincethelaw appliesto
many complicated relations, the practical dispositions of the human law must be laid down. The
divine law consists of an old and a new. In so far asthe old divine law contains the moral law of
natureit isuniversally valid; what thereisin it, however, beyond thisisvalid only for the Jews.
Thenew law is" primarily graceitself " and soa" law given within," " a gift superadded to
nature by grace," but not a" written law." In this sense, as sacramental grace, the new law
justifies. It contains, however, an " ordering” of external and internal conduct, and so regarded is,
asa matter of course, identical with both the old law and the law of nature. The consilia show how
one may attain theend " better and mor e expediently" by full renunciation of worldly goods. Since
man issinner and creature, he needs graceto reach thefinal end. The" first cause" aloneisableto
reclaim him tothe" final end." Thisistrue after thefall, although it was needful before. Graceis,
on oneside, "thefreeact of God," and, on the other side, the effect of thisact, the gratia infusa or
gratia creata, a habitusinfusus which isinstilled into the " essence of the soul,” " a certain gift of
disposition, something supernatural proceeding from God into man.” Graceisa supernatural
ethical character created in man by God, which comprisesin itself all good, both faith and love.
Justification by grace comprisesfour elements: " the infusion of grace, theinfluencing of free will
toward God through faith, the influencing of free will respecting sin, and theremission of sins." It
Isa" transmutation of the human soul, " and takes place" instantaneously.” A creative act of God
enters, which, however, executesitself asa spiritual motive in a psychological form corresponding
to the nature of man. Semi-pelagian tendencies are far removed from Thomas. In that man is
created anew he believes and loves, and now sin isforgiven. Then begins good conduct; graceisthe
" beginning of meritorious works." Thomas conceives of merit in the Augustinian sense: God gives
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thereward for that toward which he himself givesthe power. Man can never of himself deservethe
prima gratia, nor meritum de congruo (by natural ability). After thus stating the principles of

mor ality, in the secunda secundoe Thomas comes to a minute exposition of his ethics according to
the scheme of the virtues. The conceptions of faith and love are of mush significancein the
complete system of Thomas. Man strivestowar d the highest good with the will or through love. But
sincethe end must first be" apprehended in theintellect," knowledge of the end to be loved must
precedelove; " becausethewill can not strive after God in perfect love unlesstheintellect have
truefaith toward him." Inasmuch asthistruth which isto be known is practical it first incitesthe
will, which then bringsthereason to " assent." But since, furthermore, the good in question is
transcendent and inaccessible to man by himself, it requiresthe infusion of a supernatural "
capacity " or " disposition " to make man capable of faith aswell aslove. Accor dingly the object of
both faith and love is God, involving also the entire complex of truths and commandments which
God reveals, in so far asthey in fact relateto God and lead to him. Thusfaith becomes recognition
of the teachings and precepts of the Scripturesand the Church (" thefirst subjection of man to
God isby faith"). The object of faith comesto completion only in love (" by loveisthe act of faith
accomplished and formed")

THE SUMMA PART IIl: CHRIST. Theway which leadsto God is Christ: and Christ isthetheme
of part iii. It can not be asserted that the incar nation was absolutely necessary, " since God in his
omnipotent power could have repaired human naturein many other ways': but it wasthe most
suitable way both for the purpose of instruction and of satisfaction. The Unio between the L ogos
and the human natureisa" relation " between the divine and the human nature which comes
about by both natures being brought together in the one person of the L ogos. An incar nation can
be spoken of only in the sense that the human nature began to bein the eternal hypostasis of the
divine nature. So Christ isunum since his human natur e lacks the hypostasis. The person of the

L ogos, accor dingly, has assumed the imper sonal human nature, and in such way that the
assumption of the soul became the means for the assumption of the body. Thisunion with the
human soul isthe gratia unionis which leadsto the impartation of the gratia habitualis from the

L ogosto the human nature. Thereby all human potentialities are made perfect in Jesus. Besides
the perfections given by the vision of God, which Jesus enjoyed from the beginning, he receives all
others by the gratia habitualis. In so far, however, asit isthe limited human nature which receives
these perfections, they arefinite. This holds both of the knowledge and the will of Christ. The

L ogosimpressesthe species intelligibiles of all created things on the soul, but the intellectus agens
transformsthem gradually into the impressions of sense. On another side the soul of Christ works
miracles only asinstrument of the L ogos, since omnipotence in no way appertainsto thishuman
soul in itself. Furthermore, Christ's human nature partook of imperfections, on the one sideto
make histrue humanity evident, on another side because he would bear the general consequences
of sin for humanity. Christ experienced suffering, but blessednessreigned in his soul, which,
however, did not extend to his body. Concer ning redemption, Thomas teachesthat Christ isto be
regarded asredeemer after his human nature but in such way that the human nature produces
divine effects as organ of divinity. The one side of the work of redemption consists herein, that
Christ as head of humanity imparts perfection and virtue to hismembers. Heistheteacher and
example of humanity; hiswhole life and suffering aswell ashiswork after heisexalted servethis
end. Thelove wrought hereby in men effects, according to Luke vii. 47, the forgiveness of sins.

Thisisthefirst course of thought., Then follows a second complex of thoughts which hasthe idea of
satisfaction asits center. To be sure, God asthe highest being could for give sins without

http://www.utm.edu/research/iep/a/aquinas.htm (5 of 7) [4/21/2000 8:36:14 AM]



Thomas Aquinas (Internet Encyclopedia of Philosophy)

satisfaction; but because hisjustice and mercy could be best revealed through satisfaction he chose
thisway. Aslittle, however, as satisfaction isnecessary in itself, so little doesit offer an equivalent,
in acorrect sense, for guilt; it israther a" super-abundant satisfaction,” since on account of the
divine subject in Christ in a certain sense his suffering and activity are infinite. With this thought
the strict logical deduction of Anselm'stheory isgiven up. Christ's suffering bore per sonal
character in that it proceeded out of love and obedience." It was an offering brought to God, which
as personal act had the character of merit. Thereby Christ " merited " salvation for men. As
Christ, exalted, still influences men, so does he still work in their behalf continually in heaven
through theintercession (interpellatio). In thisway Christ as head of humanity effectsthe
forgiveness of their sins, their reconciliation with God, their immunity from punishment,
deliverance from the devil, and the opening of heaven's gate. But inasmuch as all these benefitsare
already offered through theinner operation of thelove of Christ, Thomas has combined the
theories of Anselm and Abelard by joining the oneto the other.

THE SACRAMENTS. Thedoctrine of the sacramentsfollows the Christology; for the sacraments
" have efficacy from theincarnate Word himself." The sacraments are signs, which, however, not
only signify sanctification but also effect it. That they bring spiritual giftsin sensuousform,

mor eover, isinevitable because of the sensuous nature of man. The res sensibles are the matter, the
words of institution the form of the sacranieits. Contrary to the Franciscan view that the
sacraments are mere symbol, whose efficacy God accompanies with a directly following creative
act in the soul, Thomas holdsit not unfit to say with Hugo of St. Victor that " a sacrament contains
grace," or toteach of the sacramentsthat they " cause grace." Thedifficulty of a sensuousthing
producing a cr eative effect, Thomas attemptsto remove by a distinction between the causa
principalis et instrumentalism God asthe principal cause worksthrough the sensuousthing asthe
means ordained by him for hisend. " Just asinstrumental power isacquired by the instrument
from this, that it ismoved by the principal agent, so also the sacrament obtains spiritual Power
from the benediction of Christ and the application of the minister to the use of the sacrament.
Thereisspiritual power in the sacramentsin so far asthey have been ordained by God for a
spiritual effect.” And thisspiritual power remainsin the sensuousthing until it has attained its
purpose. At the same time Thomas distinguished the gratia sacramentalis from the gratia virtutum
et donorum, in that the former in general perfectsthe essence and the powers of the soul, and the
latter in particular bringsto pass necessary spiritual effectsfor the Christian life. Later this
distinction wasignored. I n a single statement the effect of the sacramentsisto infusejustifying
graceinto men. What Christ effectsis achieved through the sacraments. Christ's humanity wasthe
instrument for the operation of hisdivinity; the sacraments are the instruments through which this
operation of Christ's humanity passes over to men. Christ's humanity served hisdivinity as
Instrumentum conjuncture, like the hand: the sacraments are instruments separ ate, like a staff; the
former can usethelatter, asthe hand can use a staff. Of Thomas' eschatology, according to the
commentary on the" Sentences," only a brief account can here be given. Everlasting blessedness
consistsfor Thomasin thevision of God: and thisvision consistsnot in an abstraction or in a
mental image super natural produced, but the divine substanceitself isbeheld, and in such manner
that God himself becomesimmediately the form of the beholding intellect; that is, God is the object
of thevision and at the same time causes the vision. The perfection of the blessed also demands that
the body berestored to the soul as something to be made perfect by it. Since blessedness consist in
Operation it is made more perfect in that the soul has a definite opcralio with the body, although
the peculiar act of blessedness (i.e., the vision of God) has nothing to do with the body.
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| Aristotle (384-322 BCE.)

L ife. Aristotlewasborn in 384 BCE. at Stagirus, a Greek colony and seaport on the coast of
Thrace. Hisfather Nichomachuswas court physician to King Amyntas of Macedonia, and from
this began Aristotle'slong association with the M acedonian Court, which considerably influenced
hislife. While he was still a boy hisfather died. At age 17 his guardian, Proxenus, sent him to
Athens, theintellectual center of theworld, to complete hiseducation. He joined the Academy and
studied under Plato, attending hislecturesfor a period of twenty years. In the later years of his
association with Plato and the Academy he began to lecture on his own account, especially on the
subject of rhetoric. At the death of Plato in 347, the pre-eminent ability of Aristotle would seem to
have designated him to succeed to the leader ship of the Academy. But his divergence from Plato's
teaching wastoo great to make this possible, and Plato's nephew Speusippus was chosen instead.
At theinvitation of hisfriend Hermeas, ruler of Atarneusand Assosin Mysia, Aristotle left for his
court. He stayed three year and, whilethere, married Pythias, the niece of the King. In later life he
was married a second time to a woman named Her pyllis, who bore him a son, Nichomachus. At the
end of three years Her meas was overtaken by the Persians, and Aristotle went to Mytilene. At the
invitation of Philip of Macedonia he became the tutor of his 13 year old son Alexander (later world
conqueror); hedid thisfor the next five years. Both Philip and Alexander appear to have paid
Aristotle high honor, and there were storiesthat Aristotle was supplied by the Macedonian court,
not only with fundsfor teaching, but also with thousands of slavesto collect specimensfor his
studiesin natural science. These stories are probably false and certainly exagger ated.

Upon the death of Philip, Alexander succeeded to the kingship and prepared for his subsequent
conquests. Aristotle'swork being finished, hereturned to Athens, which he had not visited since
the death of Plato. He found the Platonic school flourishing under Xenocrates, and Platonism the
dominant philosophy of Athens. He thus set up his own school at a place called the L yceum. When
teaching at the Lyceum, Aristotle had a habit of walking about as he discoursed. It wasin
connection with thisthat hisfollowers became known in later years asthe peripatetics, meaning " to
walk about." For the next thirteen years he devoted his energiesto histeaching and composing his
philosophical treatises. Heis said to have given two kinds of lectures. the mor e detailed discussions
in the morning for an inner circle of advanced students, and the popular discoursesin the evening
for the general body of lovers of knowledge. At the sudden death of Alexander in 323 BCE., the
pro-Macedonian government in Athenswas overthrown, and a general reaction occurred against
anything Macedonian. A charge of impiety was trumped up against him. T o escape prosecution he
fled to Chalcisin Euboea so that (Aristotle says) " The Athenians might not have another
opportunity of sinning against philosophy asthey had already donein the person of Socrates." In
thefirst year of hisresidence at Chalcis he complained of a stomach ilinessand died in 322 BCE.
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Writings. It isreported that Aristotle'swritings were held by his student Theophrastus, who had
succeeded Aristotlein leader ship of the Peripatetic School. Theophrastus'slibrary passed to his
pupil Neleus. To protect the books from theft, Neleus' s heirs concealed them in a vault, where they
wer e damaged somewhat by dampness, moths and wor ms. I n this hiding place they were
discovered about 100 BCE by Apellicon, arich book lover, and brought to Athens. They were later
taken to Rome after the capture of Athensby Sullain 86 BCE. In Romethey soon attracted the
attention of scholars, and the new edition of them gave fresh impetusto the study of Aristotle and
of philosophy in general. This collection isthe basis of the works of Aristotle that we have today.
Strangely, thelist of Aristotle’'sworks given by Diogenes L aertius does not contain any of these
treatises. It is possible that Diogenes' list isthat of for geries compiled at a time when thereal works
werelost to sight.

Theworksof Aristotle fall under three headings: (1) dialogues and other works of a popular
character; (2) collections of factsand material from scientific treatment; and (3) systematic works.
Among hiswritings of a popular naturethe only one which we possess of any consequenceisthe
interesting tract On the Polity of the Athenians. The wor ks on the second group include 200 titles,
most in fragments, collected by Aristotle's school and used as resear ch. Some may have been done
at thetime of Aristotle's successor Theophrastus. Included in thisgroup are constitutions of 158
Greek states. The systematic treatises of thethird group are marked by a plainness of style, with
none of the golden flow of language which the ancients praised in Aristotle. Thismay be dueto the
fact that these workswerenot, in most cases, published by Aristotle himself or during hislifetime,
but wer e edited after hisdeath from unfinished manuscripts. Until Werner Jaeger (1912) it was
assumed that Aristotle'swritings presented a systematic account of hisviews. Jaeger arguesfor an
early, middle and late period (genetic approach), where the early period follows Plato's theory of
formsand soul, the middle rgects Plato, and the later period (which includes most of histreatises)
iIsmoreempirically oriented. Aristotle's systematic treatises may be grouped in several division:

e Logic
1. Categories (10 classifications of ter ms)
On Inter pretation (propositions, truth, modality)
Prior Analytics (syllogistic logic)
Posterior Analytics (scientific method and syllogism)
Topics (rulesfor effective arguments and debate)
6. On Sophistical Refutations (informal fallacies)
« Physical works
1. Physics (explains change, motion, void, time)
2. On the Heavens (structure of heaven, earth, elements)
3. On Generation (through combining material constituents)
4. Meteorologics (origin of comets, weather, disasters)
« Psychological works
1. On the Soul (explains faculties, senses, mind, imagination)
2. On Memory, Reminiscence, Dreams, and Prophesying
o Workson natural history

o,k WD
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1. History of Animals (physical/mental qualities, habits)

On the parts of Animals
On the Movement of Animals
On the Progression of Animals
On the Generation of Animals
Minor treatises

7. Problems
« Philosophical works

1. Metaphysics (substance, cause, form, potentiality)
Nicomachean Ethics (soul, happiness, virtue, friendship)
Eudemain Ethics
Magna Moralia
Politics (best states, utopias, constitutions, revolutions)
Rhetoric (elements of forensic and political debate)
Poetics (tragedy, epic poetry)

o gk~ WD

AR OB Cpeid

Logic. Aristotle swritings on the general subject of logic wer e grouped by the later Peripatetics
under the name Organon, or instrument. From their perspective, logic and reasoning was the chief
preparatory instrument of scientific investigation. Aristotle himself, however, usestheterm " logic"
as equivalent to ver bal reasoning. The Categories of Aristotle ar e classifications of individual words
(as opposed to propositions), and include the following ten: substance, quantity, quality, relation,
place, time, situation, condition, action, passion. They seem to be arranged according to the order
of the questions we would ask in gaining knowledge of an object. For example, we ask, first, what a
thingis, then how great it is, next of what kind it is. Substance is always regarded as the most
important of these. Substances are further divided into first and second: first substancesare
individual objects; second substances ar e the speciesin which first substances or individualsinhere.

Notions when isolated do not in themselves express either truth or falsehood: it isonly with the
combination of ideasin a proposition that truth and falsity are possible. The elements of such a
proposition arethe noun substantive and the verb. The combination of words givesriseto rational
speech and thought, conveys a meaning both in its parts and as a whole. Such thought may take
many formes, but logic consider s only demonstrative forms which expresstruth and falsehood. The
truth or falsity of propositionsis determined by their agreement or disagreement with the facts
they represent. Thus propositions are either affirmative or negative, each of which again may be
either universal or particular or undesignated. A definition, for Aristotleis a statement of the
essential character of a subject, and involves both the genus and the difference. To get at atrue
definition we must find out those qualities within the genus which taken separ ately are wider than
the subject to be defined, but taken together are precisely equal to it. For example, " prime" " odd"
and " number" are each wider than "triplet" (i.e., a collection of any threeitems, such asthree
rocks); but taken together they arejust equal toit. The genus definition must be formed so that no
speciesisleft out. Having deter mined the genus and species, we must next find the points of
similarity in the species separ ately and then consider the common char acteristics of different
species. Definitions may be imperfect by (1) being obscure, (2) by being too wide, or (3) by not
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stating the essential and fundamental attributes. Obscurity may arise from the use of equivocal
expressions, of metaphorical phrases, or of eccentric words. The heart of Aristotle'slogicisthe
syllogism, the classic example of which isasfollows. All men are mortal; Socratesisa man;
therefore, Socratesis mortal. The syllogistic form of logical argumentation dominated logic for
2,000 years.

M etaphysiCs. Aristotle's editors gave the name " M etaphysics’ to hisworks on first philosophy,
either because they went beyond or followed after his physical investigations. Aristotle begins by
sketching the history of philosophy. For Aristotle, philosophy arose historically after basic
necessities wer e secured. It grew out of a feeling of curiosity and wonder, to which religious myth
gave only provisional satisfaction. The earliest speculators (i.e. Thales, Anaximenes, Anaximander)
wer e philosopher s of nature. The Pythagor eans succeeded these with mathematical abstractions.
Thelevel of purethought wasreached partly in the Eleatic philosopher s (such as Par menides) and
Anaxagor as, but more completely in the work of Socrates. Socrates contribution wasthe
expression of general conceptionsin the form of definitions, which hearrived at by induction and
analogy. For Aristotle, the subject of metaphysics deals with the first principles of scientific
knowledge and the ultimate conditions of all existence. M ore specifically, it dealswith existencein
its most fundamental state (i.e. being as being), and the essential attributes of existence. Thiscan be
contrasted with mathematics which deals with existence in termsof linesor angles, and not
existenceasit isin itself. In itsuniver sal character, metaphysics superficially resembles dialectics
and sophistry. However, it differsfrom dialectics which istentative, and it differsfrom sophistry
which is a pretence of knowledge without the reality.

The axioms of science fall under the consideration of the metaphysician insofar asthey are
properties of all existence. Aristotle arguesthat there are a handful of universal truths. Against the
follower s of Heraclitus and Protagor as, Aristotle defends both the laws of contradiction, and that
of excluded middle. He does this by showing that their denial issuicidal. Carried out toitslogical
consequences, the denial of these lawswould lead to the sameness of all factsand all assertions. It
would also result in an indifferencein conduct. Asthe science of being as being, the leading
guestion of Aristotle's metaphysicsis, What is meant by thereal or true substance? Plato tried to
solve the same question by positing a universal and invariable element of knowledge and existence
-- theforms -- asthe only real permanent besides the changing phenomena of the senses. Aristotle
attacks Plato's theory of the forms on three different grounds.

First, Aristotle argues, forms ar e powerlessto explain changes of things and a thing's ultimate
extinction. Forms ar e not causes of movement and alteration in the physical objects of sensation.
Second, forms ar e equally incompetent to explain how we arrive at knowledge of particular things.
For, to have knowledge of a particular object, it must be knowledge of the substance which isin
that things. However, the for ms place knowledge outside of particular things. Further, to suppose
that we know particular things better by adding on their general conceptions of their forms, is
about as absurd asto imagine that we can count numbersbetter by multiplying them. Finally, if
forms wer e needed to explain our knowledge of particular objects, then forms must be used to
explain our knowledge of objects of art; however, Platonists do not recognize such forms. The third
ground of attack isthat the forms simply cannot explain the existence of particular objects. Plato
contendsthat formsdo not exist in the particular objects which partakein the forms. However,
that substance of a particular thing cannot be separated from the thing itself. Further, aside from
thejargon of " participation," Plato does not explain therelation between forms and particular
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things. In reality, it ismerely metaphorical to describe the forms as patter ns of things; for, what is
a genusto one object isa speciesto a higher class, the sameidea will have to be both aform and a
particular thing at the sametime. Finally, on Plato's account of the forms, we must imagine an
inter mediate link between the form and the particular object, and so on ad infinitum: there must
alwaysbea " third man" between the individual man and the form of man.

For Aristotle, the form is not something outside the object, but rather in the varied phenomena of
sense. Real substance, or true being, isnot the abstract form, but rather the concrete individual
thing. Unfortunately, Aristotle'stheory of substanceisnot altogether consistent with itself. In the
Categories the notion of substance tends to be nominalistic (i.e., substance is a concept we apply to
things). In the Metaphysics, though, it frequently inclinestowardsrealism (i.e., substance hasareal
existencein itself). We are also struck by the apparent contradiction in his claimsthat science deals
with universal concepts, and substance isdeclared to be an individual. In any case, substanceisfor
him a merging of matter into form. Theterm " matter" isused by Aristotlein four overlapping
senses. Firgt, it isthe underlying structur e of changes, particularly changes of growth and of decay.
Secondly, it isthe potential which hasimplicitly the capacity to develop into reality. Thirdly, it isa
kind of stuff without specific qualities and so isindeterminate and contingent. Fourthly, it is
identical with form when it takeson aform in its actualized and final phase.

The development of potentiality to actuality is one of the most important aspects of Aristotle's
philosophy. It wasintended to solve the difficulties which earlier thinkershad raised with
refer ence to the beginnings of existence and therelations of the one and many. The actual vs.
potential state of thingsis explained in terms of the causes which act on things. There are four
causes:

1. Material cause, or the elements out of which an object is created;
2. Efficient cause, or the means by which it is created;

3. Formal cause, or the expression of what it is;

4. Final cause, or theend for which it is.

Take, for example, a bronze statue. Its material causeisthe bronzeitself. Its efficient causeisthe
sculptor, insofar has he for ces the bronzeinto shape. The formal causeistheidea of the completed
statue. Thefinal causeistheidea of the statue asit prompts the sculptor to act on the bronze. The
final cause tendsto be the same asthe formal cause, and both of these can be subsumed by the
efficient cause. Of thefour, it isthe formal and final which isthe most important, and which most
truly givesthe explanation of an object. Thefinal end (purpose, or teleology) of athingisrealized
in the full perfection of the object itsalf, not in our conception of it. Final causeisthusinternal to
the nature of the object itself, and not something we subjectively impose on it.

God to Aristotleisthefirst of all substances, the necessary first sour ce of movement who is himself
unmoved. God is a being with everlasting life, and perfect blessedness, engaged in never-ending
contemplation.

Philosophy of Nature. Aristotle sees the univer se as a scale lying between the two extremes:
form without matter ison one end, and matter without form ison the other end. The passage of
matter into form must be shown in itsvarious stagesin the world of nature. To do thisisthe object
of Aristotle's physics, or philosophy of nature. It isimportant to keep in mind that the passage
from form to matter within natureisa movement towards endsor purposes. Everything in nature
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hasits end and function, and nothing iswithout its purpose. Ever ywher e we find evidences of
design and rational plan. No doctrine of physics can ignor e the fundamental notions of motion,
space, and time. Motion isthe passage of matter into form, and it isof four kinds: (1) motion which
affectsthe substance of a thing, particularly its beginning and its ending; (2) motion which brings
about changesin quality; (3) motion which brings about changesin quantity, by increasing it and
decreasing it; and (4) motion which brings about locomotion, or change of place. Of thesethelast is
the most fundamental and important.

Aristotle rgectsthe definition of space asthe void. Empty spaceis an impossibility. Hence, too, he
disagrees with the view of Plato and the Pythagoreansthat the elements are composed of
geometrical figures. Space isdefined asthe limit of the surrounding body towardswhat is
surrounded. Timeis defined asthe measure of motion in regard to what isearlier and later. it thus
dependsfor its existence upon motion. If there where no change in the univer se, there would be no
time. Sinceit isthe measuring or counting of motion, it also dependsfor its existence on a counting
mind. If there were no mind to count, there could be no time. Asto theinfinite divisibility of space
and time, and the paradoxes proposed by Zeno, Aristotle arguesthat space and timeare
potentially divisible ad infinitum, but are not actually so divided.

After these preliminaries, Aristotle passesto the main subject of physics, the scale of being. The
first thing to notice about thisscaleisthat it isa scale of values. What is higher on the scale of
being is of moreworth, because the principle of form is more advanced in it. Species on this scale
areeternally fixed in their place, and cannot evolve over time. The higher itemson the scaleare
also more organized. Further, the lower items areinorganic and the higher are organic. The
principle which givesinter nal organization to the higher or organic itemson the scale of being is
life, or what he callsthe soul of the organism. Even the human soul is nothing but the organization
of the body. Plants ar e the lowest forms of life on the scale, and their souls contain a nutritive
element by which it preservesitself. Animals are above plants on the scale, and their souls contain
an appetitive feature which allows them to have sensations, desires, and thus gives them the ability
to move. The scale of being proceeds from animalsto humans. The human soul sharesthe nutritive
element with plants, and the appetitive element with animals, but also hasa rational element which
isdistinctively our own. The details of the appetitive and rational aspects of the soul are described
in the following two sections.

The Soul and Psychology. Soul isdefined by Aristotle as the perfect expression or
realization of a natural body. From this definition it followsthat thereis a close connection
between psychological states, and physiological processes. Body and soul are unified in the same
way that wax and an impression stamped on it are unified. M etaphysicians before Aristotle
discussed the soul abstractly without any regard to the bodily environment; this, Aristotle believes,
was a mistake. At the sametime, Aristotle regardsthe soul or mind not asthe product of the
physiological conditions of the body, but asthe truth of the body -- the substance in which only the
bodily conditions gain their real meaning.

The soul manifestsitsactivity in certain " faculties® or " parts' which correspond with the stages of
biological development, and ar e the faculties of nutrition (peculiar to plants), that of movement
(peculiar to animals), and that of reason (peculiar to humans). These facultiesresemble
mathematical figuresin which the higher includesthe lower, and must be understood not aslike
actual physical parts, but like such aspects as convex and concave which we distinguish in the same
line. The mind remains throughout a unity: and it isabsurd to speak of it, as Plato did, asdesiring
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with one part and feeling anger with another. Sense perception is a faculty of receiving the for ms of
outwar d objects independently of the matter of which they are composed, just asthe wax takes on
thefigure of the seal without the gold or other metal of which the seal iscomposed. Asthe subject
of impression, per ception involves a movement and a kind of qualitative change; but perception is
not merely a passive or receptive affection. It in turn acts, and, distinguishing between the qualities
of outward things, becomes " a movement of the soul through the medium of the body."

The objects of the senses may be either (1) special, (such as color isthe special object of sight, and
sound of hearing), (2) common, or apprehended by several sensesin combination (such as motion
or figure), or (3) incidental or inferential (such aswhen from the immediate sensation of white we
come to know a person or object which iswhite). There arefive special senses. Of these, touch isthe
must rudimentary, hearing the most instructive, and sight the most ennobling. The organ in these
senses never actsdirectly , but is affected by some medium such asair. Even touch, which seemsto
act by actual contact, probably involves some vehicle of communication. For Aristotle, the heart is
the common or central sense organ. It recognizes the common qualities which areinvolved in all
particular objects of sensation. It is, first, the sense which brings us a consciousness of sensation.
Secondly, in one act before the mind, it holds up the objects of our knowledge and enables usto
distinguish between thereports of different senses.

Aristotle definesthe imagination as" the movement which results upon an actual sensation.” In
other words, it isthe process by which an impression of the sensesis pictured and retained before
the mind, and isaccordingly the basis of memory. The representative pictureswhich it provides
form the materials of reason. | llusions and dreams ar e both alike due to an excitement in the organ
of sense similar to that which would be caused by the actual presence of the sensible phenomenon.
Memory isdefined asthe permanent possession of the sensuous picture as a copy which represents
the object of which it isa picture. Recollection, or the calling back to mind the residue of memory,
depends on the laws which regulate the association of our ideas. We trace the associations by
starting with the thought of the object present to us, then considering what issimilar, contrary or
contiguous.

Reason isthe sour ce of thefirst principles of knowledge. Reason is opposed to the sense
insofar as sensations arerestricted and individual, and thought isfree and universal. Also, while
the senses deals with the concrete and material aspect of phenomena, reason deals with the
abstract and ideal aspects. But whilereason isin itself the sour ce of general ideas, it is so only
potentially. For, it arrives at them only by a process of development in which it gradually clothes
sensein thought, and unifies and inter prets sense-presentations. Thiswork of reason in thinking
beings suggests the question: How can immaterial thought cometo receive material things? It is
only possiblein virtue of some community between thought and things. Aristotle recognizes an
active reason which makes objects of thought. Thisisdistinguished from passive reason which
receives, combines and compar es the objects of thought. Active reason makestheworld intelligible,
and bestows on the materials of knowledge those ideas or categorieswhich make them accessibleto
thought. Thisisjust asthe sun communicatesto material objectsthat light, without which color
would beinvisible, and sight would have no object. Hence reason is the constant support of an
intelligible wor ld. While assigning reason to the soul of humans, Aristotle describesit as coming
from without, and almost seemsto identify it with God asthe eternal and omnipresent thinker.
Even in humans, in short, reason realizes something of the essential characteristic of absolute
thought -- the unity of thought as subject with thought as obj ect.
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Ethics. Ethics, asviewed by Aristotle, isan attempt to find out our chief end or highest good: an
end which he maintainsisreally final. Though many ends of life are only meansto further ends,
our aspirations and desires must have some final object or pursuit. Such a chief end isuniversally
called happiness. But people mean such different things by the expression that he findsit necessary
to discussthe natureof it for himself. For starters, happiness must be based on human nature, and
must begin from the facts of personal experience. Thus, happiness cannot be found in any abstract
or ideal notion, like Plato's self-existing good. It must be something practical an human. It must
then be found in thework and life which isunique to humans. But thisis neither the vegetative life
we share with plants nor the sensitive existence which we share with animals. It follows therefore
that true happinessliesin the activelife of arational being or in a perfect realization and
outworking of the true soul and self, continued thr oughout a lifetime.

Aristotle expands his notion of happiness through an analysis of the human soul which structures
and animates a living human organism. The parts of the soul are divided asfollows:

|Ca|cu|ative -- Intellectual Virtue

|Rationa|

|Appetitive -- Moral Virtue

|Irrational

\Vegetative -- Nutritional Virtue

The human soul has an irrational element which is shared with the animals, and a rational element
which isdistinctly human. The most primitiveirrational element isthe vegetative faculty which is
responsible for nutrition and growth. An organism which does thiswell may be said to have a
nutritional virtue. The second tier of the soul isthe appetitive faculty which isresponsible for our
emotions and desires (such asjoy, grief, hope and fear). Thisfaculty isboth rational and irrational.
It isirrational since even animals experience desires. However, it isalso rational since humans
have the distinct ability to control these desires with the help of reason. The human ability to
properly control these desiresis called moral virtue, and isthe focus of morality. Aristotle notes
that thereisa purely rational part of the soul, the calculative, which isresponsible for the human
ability to contemplate, reason logically, and formulate scientific principles. The mastery of these
abilitiesiscalled intellectual virtue.

Aristotle continues by making several general points about the nature of moral virtues(i.e.
desire-regulating virtues). First, he arguesthat the ability to regulate our desiresisnot instinctive,
but learned and isthe outcome of both teaching and practice. Second, he notesthat if we regulate
our desireseither too much or too little, then we create problems. As an analogy, Aristotle
commentsthat, either " excessor deficiency of gymnastic exerciseisfatal to strength." Third, he
arguesthat desire-regulating virtues are char acter traits, and are not to be under stood as either
emotions or mental faculties.

The core of Aristotle's account of moral virtueis hisdoctrine of the mean. According to this
doctrine, moral virtues are desire-regulating character traits which are at a mean between more
extreme character traits (or vices). For example, in responseto the natural emotion of fear, we
should develop the virtuous char acter trait of courage. |f we develop an excessive character trait
by curbing fear too much, then we are said to berash, which isavice. If, on the other extreme, we
develop a deficient character trait by curbing fear too little, then we are said to be cowar dly, which
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isalso avice. Thevirtue of courage, then, lies at the mean between the excessive extreme of
rashness, and the deficient extreme of cowardice. Aristotleis quick to point out that the virtuous
mean isnot a strict mathematical mean between two extremes. For example, if eating 100 applesis
too many, and eating zer o applesistoo little, thisdoes not imply that we should eat 50 apples,
which isthe mathematical mean. Instead, the mean isrationally deter mined, based on therelative
meritsof thesituation. That is, it is" asa prudent man would determineit.” He concludesthat it is
difficult to livethe virtuouslife primarily becauseit is often difficult to find the mean between the
extremes.

Most moral virtues, and not just courage, are to be understood as falling at the mean between two
accompanying vices. Hislist may be represented by the following table:

| Viceof Deficiency | VirtuousMean | Viceof Excess
|Cowardice |Courage |Rashness
Insensibility |Temperance |Intemper ance

I liberality Liberality IProdigality
|Pettiness IMunificence \Vulgarity
IHumble-mindedness IHigh-mindedness \Vaingloriness
\Want of Ambition IRight Ambition |Over-ambition
Spiritlessness |Good Temper |Irascibility
Surliness IFriendly Civility |Obsequiousness
lIronical Depreciation Sincerity |Boastfulness
IBoorishness \Wittiness |Buffoonery
|Shamelessness IModesty |Bashfulness
|Callousness \Just Resentment Spitefulness

The prominent virtue of thislist is high-mindedness, which, asbeing a kind of ideal self-respect, is
regarded asthe crown of all the other virtues, depending on them for itsexistence, and itself in
turn tending to intensify their force. Thelist ssemsto be more a deduction from the formula than a
statement of the facts on which the formula itself depends, and Aristotle accordingly finds
language frequently inadequate to express the states of excessor defect which histheory involves
(for examplein dealing with the virtue of ambition). Throughout thelist heinsistson the

" autonomy of will" asindispensableto virtue: courage for instanceisonly really worthy of the
name when done from alove of honor and duty: munificence again becomes vulgarity when it is
not exercised from alove of what isright and beautiful, but for displaying wealth.

Justiceisused both in ageneral and in a special sense. In itsgeneral senseit is equivalent tothe
observance of law. Assuch it isthe samething asvirtue, differing only insofar as virtue exer cises
the disposition simply in the abstract, and justice appliesit in dealings with people. Particular
justice displaysitself in two formes. First, distributive justice hands out honors and rewards
according to the merits of the recipients. Second, corrective justice takes no account of the position
of the parties concerned, but simply secures equality between the two by taking away from the
advantage of the one and adding it to the disadvantage of the other. Strictly speaking, distributive
and corrective justice are mor e than mereretaliation and reciprocity. However, in concr ete
situations of civil life, retaliation and reciprocity is an adequate for mula since such circumstances
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involve money, depending on arelation between producer and consumer. Since absolute justiceis
abstract in nature, in thereal world it must be supplemented with equity, which correctsand
modifiesthe laws of justice whereit falls short. Thus, morality requires a standard which will not
only regulate the inadequacies of absolute justice but be also an idea of moral progress.

Thisidea of morality isgiven by the faculty of moral insight. Thetruly good person isat the same
time a person of perfect insight, and a person of perfect insight isalso perfectly good. Our idea of
the ultimate end of moral action isdeveloped through habitual experience, and this gradually
framesitself out of particular perceptions. It isthejob of reason to apprehend and organize these
particular perceptions. However, moral action is never theresult of a mere act of the

under standing, nor isit theresult of a ssmple desire which views objects merely as things which
produce pain or pleasure. We start with arational conception of what is advantageous, but this
conception isin itself powerless without the natural impulse which will giveit strength. The will or
purposeimplied by morality isthus either reason stimulated to act by desire, or desire guided and
controlled by under standing. These factors then motivate the willful action. Freedom of thewill is
afactor with both virtuous choices and vicious choices. Actions are involuntary only when another
person forcesour action, or if we areignorant of important detailsin actions. Actionsare
voluntary when the originating cause of action (either virtuous or vicious) liesin our selves.

M or al weakness of the will resultsin someone does what iswrong, knowing that it isright, and yet
follows hisdesire against reason. For Aristotle, thiscondition isnot a myth, as Socrates supposed it
was. The problem isa matter of conflicting moral principles. Moral action may berepresented asa
syllogism in which a general principle of morality formsthefirst (i.e. major) premise, whilethe
particular application isthe second (i.e. minor) premise. The conclusion, though, which isarrived
at through speculation, isnot always carried out in practice. The moral syllogism isnot simply a
matter of logic, but involves psychological drivesand desires. Desires can lead to a minor premise
being applied to onerather than another of two major premises existing in the agent's mind.
Animals, on the other hand, cannot be called weak willed or incontinent since such a conflict of
principlesisnot possible with them.

Pleasureisnot to be identified with Good. Pleasureisfound in the consciousness of free
spontaneous action. It isan invisible experience, like vision, and is always present when a perfect
organ acts upon a perfect object. Pleasur es accordingly differ in kind, varying along with the
different value of the functions of which they arethe expression. They are determined ultimately
by the judgment of " the good person.” Our chief end isthe perfect development of our true
nature; it thus must be particularly found in the realization of our highest faculty, that is, reason.
It isthisin fact which constitutes our personality, and we would not be pursuing our own life, but
the life of some lower being, if we followed any other aim. Self-love accordingly may be said to be
the highest law of morals, because while such self-love may be under stood as the selfishness which
gratifies a person'slower nature, it may also be, and isrightly, the love of that higher and rational
natur e which constitutes each person'strue self. Such alife of thought isfurther recommended as
that which is most pleasant, most self-sufficient, most continuous, and most consonant with our
purpose. It isalso that which ismost akin to thelife of God: for God cannot be conceived as
practising the ordinary moral virtues and must therefore find his happinessin contemplation.

Friendship isan indispensable aid in framing for our selvesthe higher moral life; if not itself a
virtue, it isat least associated with virtue, and it provesitself of servicein almost all conditions of
our existence. Such results, however, areto be derived not from the worldly friendships of utility
or pleasure, but only from those which arefounded on virtue. Thetruefriend isin fact a second
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self, and thetrue moral value of friendship liesin the fact that the friend presentsto usamirror of
good actions, and so intensifies our consciousness and our appreciation of life.

Politics. Aristotle does not regard politics as a separ ate science from ethics, but asthe
completion, and almost a verification of it. Themoral ideal in political administration isonly a
different aspect of that which also appliesto individual happiness. Humans ar e by nature social
beings, and the possession of rational speech (logos) in itself leads usto social union. The stateisa
development from the family through the village community, an offshoot of the family. Formed
originally for the satisfaction of natural wants, it exists afterwardsfor moral endsand for the
promotion of the higher life. The statein fact isno merelocal union for the prevention of wrong
doing, and the convenience of exchange. It isalso no mereinstitution for the protection of goods
and property. It isa genuine moral organization for advancing the development of humans.

The family, which ischronologically prior to the state, involves a series of relations between
husband and wife, parent and child, master and slave. Aristotle regardsthe slave as a piece of live
property having no existence except in relation to his master. Slavery isa natural institution
because thereisaruling and a subject class among peoplerelated to each other as soul to body;
however, we must distinguish between those who ar e slaves by natur e, and those who have become
slaves merely by war and conquest. Household management involves the acquisition of riches, but
must be distinguished from money-making for its own sake. Wealth is ever ything whose value can
be measured by money; but it isthe userather than the possession of commaodities which
constitutesriches.

Financial exchangefirst involved bartering. However, with the difficulties of transmission between
countries widely separated from each other, money asa currency arose. At first it wasmerely a
specific amount of weighted or measured metal. Afterwardsit received a stamp to mark the
amount. Demand isthereal standard of value. Currency, therefore, ismerely a convention which
represents the demand; it stands between the producer and therecipient and securesfair ness.
Usury isan unnatural and reprehensible use of money.

The communal owner ship of wives and property as sketched by Plato in the Republic restson a
false conception of political society. For, the state is not a homogeneous unity, as Plato believed, but
rather ismade up of dissimilar elements. The classification of constitutionsis based on the fact that
gover nment may be exercised either for the good of the governed or of the governing, and may be
either concentrated in one person or shared by a few or by the many. There arethusthreetrue
forms of government: monar chy, aristocracy, and constitutional republic. The perverted for ms of
these are tyranny, oligarchy and democracy. The difference between the last two is not that
democracy isa government of the many, and oligar chy of the few; instead, democracy isthe state
of the poor, and oligar chy of therich. Considered in the abstract, these six states stand in the
following order of preference: monarchy, aristocracy, constitutional republic, democracy,

oligar chy, tyranny. But though with a perfect person monar chy would be the highest form of

gover nment, the absence of such people putsit practically out of consideration. Similarly, true
aristocracy ishardly ever found in itsuncorrupted form. It isin the constitution that the good
person and the good citizen coincide. | deal preferences aside, then, the constitutional republicis
regar ded as the best attainable form of gover nment, especially asit securesthat predominance of a
lar ge middle class, which isthe chief basis of permanence in any state. With the spread of
population, democracy islikely to become the general form of gover nment.
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Which isthe best state isa question that cannot be directly answered. Different races are suited for
different forms of gover nment, and the question which meetsthe politician isnot so much what is
abstractly the best state, but what isthe best state under existing circumstances. Generally,
however, the best state will enable anyoneto act in the best and livein the happiest manner. To
servethisend theideal state should be neither too great nor too small, but ssmply self-sufficient. It
should occupy a favorable position towar ds land and sea and consist of citizens gifted with the
spirit of the northern nations, and the intelligence of the Asiatic nations. It should further take
particular careto exclude from government all those engaged in trade and commerce; " the best
state will not make the " working man" a citizen; it should provide support religious wor ship; it
should secure mor ality through the educational influences of law and early training. Law, for
Aristotle, isthe outward expression of the moral ideal without the bias of human feeling. It isthus
No mer e agreement or convention, but a moral for ce coextensive with all virtue. Sinceit is
universal in its character, it requires modification and adaptation to particular circumstances
through equity.

Education should be guided by legislation to make it correspond with the results of psychological
analysis, and follow the gradual development of the bodily and mental faculties. Children should
during their earliest years be carefully protected from all injurious associations, and be introduced
to such amusements aswill preparethem for the serious duties of life. Their literary education
should begin in their seventh year, and continueto their twenty-first year. This period isdivided
into two cour ses of training, one from age seven to puberty, and the other from puberty to age
twenty-one. Such education should not be left to private enter prise, but should be undertaken by
the state. There arefour main branches of education: reading and writing, Gymnastics, music, and
painting. They should not be studied to achieve a specific aim, but in theliberal spirit which
createstrue freemen. Thus, for example, gymnastics should not be pursued by itself exclusively, or
it will result in a harsh savage type of character. Painting must not be studied merely to prevent
people from being cheated in pictures, but to make them attend to physical beauty. M usic must not
be studied merely for amusement, but for the moral influence which it exertson the feelings.
Indeed all true education is, as Plato saw, atraining of our sympathies so that we may love and
hatein aright manner.

Art. Art isdefined by Aristotle astherealization in external form of atrueidea, and istraced
back to that natural love of imitation which characterizes humans, and to the pleasur e which we
feel in recognizing likenesses. Art however isnot limited to mere copying. It idealizes nature and
completesits deficiencies: it seeksto grasp the universal typein theindividual phenomenon. The
distinction ther efor e between poetic art and history isnot that the one uses meter, and the other
doesnot. Thedistinction isthat while history islimited to what has actually happened, poetry
depictsthingsin their universal character. And, therefore, " poetry is mor e philosophical and more
elevated than history.” Such imitation may represent people either asbetter or aswor sethan
people usually are, or it may neither go beyond nor fall below the average standard. Comedy isthe
Imitation of the wor se examples of humanity, under stood however not in the sense of absolute
badness, but only in so far aswhat islow and ignoble entersinto what is laughable and comic.

Tragedy, on the other hand, isthe representation of a serious or meaningful, rounded or finished,
and more or less extended or far-reaching action -- a representation which is effected by action and
not mere narration. It isfitted by portraying events which excite fear and pity in the mind of the
observer to purify or purge these feelings and extend and regulate their sympathy. It isthusa
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homeopathic curing of the passions. Insofar asart in general universalizes particular events,
tragedy, in depicting passionate and critical situations, takesthe observer outside the selfish and
individual standpoint, and viewsthem in connection with the general lot of human beings. Thisis
similar to Aristotle's explanation of the use of orgiastic music in the wor ship of Bacchas and other
deities: it affordsan outlet for religiousfervor and thus steadies one'sreligious sentiments.

IlEP
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INTRODUCTION

Aristotle defines motion, by which he means change of any kind, as the actuality of a potentiality as such
(or as movable, or as a potentiality - Physics 201a 10-11, 27-29, b 4-5.) The definition is a conjunction of
two terms which normally contradict each other, along with, in Greek, a qualifying clause which seems
to make the contradiction inescapable. Yet St. Thomas Aquinas called it the only possible way to define
motion by what is prior to and better known than motion. At the opposite extreme is the young Descartes,
who in the first book he wrote announced that while everyone knows what motion is, no one understands
Aristotle's definition of it. According to Descartes, "motion . . . is hothing more than the action by which
any body passes from one place to another” (Principles |, 24). The use of the word "passes’ makes this
definition an obvious circle; Descartes might just as well have called motion the action by which athing
moves. But the important part of Descartes definition is the words "nothing more than,” by which he
asserts that motion is susceptible of no definition which is not circular, as one might say "the color red is
just the color red," to mean that the term is not reducible to some modification of awave, or analyzable
in any other way. There must be ultimate terms of discourse, or there would be no definitions, and indeed
no thought. The point is not that one cannot construct a non-circular definition of such aterm, one
claimed to be properly irreducible, but that one ought not to do so. The true atoms of discourse are those
things which can be explained only by means of things less known than themselves. If motion is such an
ultimate term, then to define it by means of anything but synonyms iswillfully to choose to dwell in a
realm of darkness, at the sacrifice of the understanding which is naturally ours in the form of "good
sense” or ordinary common sense.
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Descartes' treatment of motion is explicitly anti-Aristotelian and his definition of motion is deliberately
circular. The Cartesian physicsisrooted in a disagreement with Aristotle about what the best-known
things are, and about where thought should take its beginnings. There is, however, along tradition of
interpretation and tranglation of Aristotle's definition of motion, beginning at least five hundred years
before Descartes and dominating discussions of Aristotle today, which seeks to have things both ways.
An unusually clear instance of this attitude is found in the following sentence from a medieval Arabic
commentary: "Motion is afirst entelechy of that which isin potentiality, insofar asit isin potentiality,
and if you prefer you may say that it is atransition from potentiality to actuality.” Y ou will recognize the
first of these two statements presented as equivalent as a trandlation of Aristotle's definition, and the
second as a circular definition of the same type as that of Descartes. Motion is an entelechy; motionisa
transition The strangeness of the word "entelechy” masks the contradiction between these two claims.
We must achieve an understanding of Aristotle's word entelecheia, the heart of his definition of motion,
in order to see that what it says cannot be said just as well by such aword as "transition.”

ENERGEIA AND ENTELECHIA

The word entelecheia was invented by Aristotle, but never defined by him. It is at the heart not only of
his definition of motion, but of all histhought. Its meaning is the most knowable in itself of all possible
objects of the intellect. There is no starting point from which we can descend to put together the cements
of its meaning. We can come to an understanding of entelecheia only by an ascent from what is
intrinsically less knowable than it, indeed knowable only through it, but more known because more
familiar to us. We have a number of resources by which to begin such an ascent, drawing upon the
linguistic elements out of which Aristotle constructed the word, and upon the fact that he uses the word
energeia as a synonym, or all but a synonym, for entelechela.

The root of energeia is ergon—deed, work, or act—from which comes the adjective energon used in
ordinary speech to mean active, busy, or at work. Energela is formed by the addition of a noun ending to
the adjective energon; we might construct the word “ at-work-ness’ from Anglo-Saxon roots to translate
energeia into English, or use the more euphonious periphrastic expression, “being-at-work.” If we are
careful to remember how we got there, we could alternatively use Latin roots to make the word
"actuality” to trandlate energeia. The problem with this aternative is that the word "actuality" already
belongs to the English language, and has alife of its own which seemsto be at variance with the smple
sense of being active. By the actuality of athing, we mean not its being-in-action but its being what it is.
For example, | recently saw a picture of afish with an effective means of camouflage: it looks like arock
but it isactually afish. | don't seem to be talking about any activity when | attribute an actuality to that
thing, completely at rest at the bottom of the ocean. But according to Aristotle, to be something aways
means to be at work in a certain way. In the case of the fish at rest, its actuality is the activity of
metabolism, the work by which it is constantly transforming material from its environment into parts of
itself and losing material from itself into its environment, the activity by which the fish maintainsitself as
afish and asjust the fish it is, and which ceases only when the fish ceasesto be. Any static state which
has any determinate character can only exist as the outcome of a continuous expenditure of effort,
maintaining the state asit is. Thus even the rock, at rest next to the fish, isin activity: to be arock isto
strain to be at the center of the universe, and thus to be in motion unless constrained otherwise, as the
rock in our exampleis constrained by the large quantity of earth already gathered around the center of the
universe. A rock at rest at the center is at work maintaining its place, against the counter-tendency of all
the earth to displace it. The center of the universe is determined only by the common innate activity of
rocks and other kinds of earth. Nothing is which is not somehow in action, maintaining itself either asthe
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whole it is, or as apart of some whole. A rock isinorganic only when regarded in isolation from the
universe as a whole which is an organized whole just as blood considered by itself could not be called
alive yet isonly blood insofar as it contributes to the maintenance of some organized body. No existing
rock can fail to contribute to the hierarchical organization of the universe; | can therefore call any
existing rock an actual rock.

Energela, then, always means the being-at-work of some definite, specific something; the rock cannot
undergo metabolism, and once the fish does no more than fall to earth and remain there it isno longer a
fish. The material and organization of athing determine a specific capacity or potentiality for activity
with respect to which the corresponding activity has the character of an end (telos). Aristotle says "the
act isan end and the being-at-work is the act and since energeia is named from the ergon it also extends
to the being-at-an-end (entelecheia)" (Metaphysics 1050a 21-23). The word entelecheia has a structure
parallel to that of energeia. From the root word telos, meaning end, comes the adjective enteles, used in
ordinary speech to mean complete, perfect, or full-grown. But while energeia, being-at-work, is made
from the adjective meaning at work and a noun ending, entelecheia is made from the adjective meaning
complete and the verb exein. Thusif we trand ate entelechela as "completeness' or "perfection” the
contribution the meaning of exein makes to the term is not evident. | would suggest that Aristotle uses
exein for two reasons which lead to the same conclusion: First, one of the common meanings of exein is
"to be" in the sense of to remain, to stay, or to keep in some condition specified by a preceding adverb as
in the idioms kalos exel, "things are going well," or kakos exei, "things are going badly." It means "to be"
in the sense of to continue to be. Thisisonly one of several possible meanings of exein, but thereisa
second fact which makes it likely that it is the meaning which would strike the ear of a Greek-speaking
person of Aristotle's time. There was then in ordinary use the word endelecheia, differing from Aristotl€'s
word entelecheia only by adeltain place of the tau. Endelecheia means continuity or persistence. As one
would expect, there was a good deal of confusion in ancient times between the invented and undefined
term entelecheia and the familiar word endelecheia. The use of the pun for the serious philosophic
purpose of saying at once two things for whose union the language has no word was a frequent literary
device of Aristotle'steacher Plato. In this striking instance, Aristotle seems to have imitated the playful
style of histeacher in constructing the most important term in his technical vocabulary. The addition of
exein to enteles, through the joint action of the meaning of the suffix and the sound of the whole,
superimposes upon the sense of "completeness' that of continuity. Entelecheia means continuing in a
state of completeness, or being at an end which is of such a nature that it is only possible to be there by
means of the continual expenditure of the effort required to stay there. Just as energeia extends to
entelechela because it is the activity which makes athing what it is, entelecheia extends to energela
because it is the end or perfection which has being only in, through, and during activity. For the
remainder of this entry, the word "actuality” translates both energeia and entelecheia, and by actuality |
shall mean just that area of overlap between being-at-work and being-at-an-end which expresses what it
means to be something determinate. The words energeia and entelecheia have very different meanings,
but function as synonyms because the world is such that things have identities, belong to species, act for
ends, and form material into enduring organized wholes. The word actuality as thus used is very closein
meaning to the word life, with the exception that it is broader in meaning, carrying no necessary
implication of mortality.

THE STANDARD ACCOUNT OF ARISTOTLE’'SVIEW OF MOTION
We embarked on this quest for the meaning of entelecheia in order to decide whether the phrase
“transition to actuality” could ever properly render it. The answer is now obviously "no." An actuality is
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something ongoing, but only the ongoing activity of maintaining a state of completeness or perfection
already reached; the transition into such a state always lacks and progressively approaches the perfected
character which an actuality always has. A dog is not a puppy: the one is, among other things, capable of
generating puppies and giving protection, while the other isincapable of generation and in need of
protection. We might have trouble deciding exactly when the puppy has ceased to be a puppy and
become a dog— at the age of one year, for example, it will probably be fully grown and capable of
reproducing, but still awkward in its movements and puppyish in its attitudes—but in any respect in
which it has become a dog it has ceased to be a puppy.

But our concern was to understand what motion is, and it is obviously the puppy which isin motion,
sinceit is growing toward maturity, while the dog is not in motion in that respect, since its activity has
ceased to produce change and become wholly directed toward self-maintenance. If the same thing cannot
be in the same respect both an actuality and a transition to actuality, it is clearly the transition that motion
IS, and the actuality that it isn't. It seems that Descartesis right and Aristotle iswrong. Of courseit is
possible that Aristotle meant what Descartes said, but simply used the wrong word, that he called motion
an entelecheia three times, at the beginning, middle, and end of his explanation of what motion is, when
he really meant not entelecheia but the transition or passage to entelecheia. Now, this suggestion would
be laughable if it were not what almost everyone who addresses the question today believes. Sir David
Ross, certainly the most massively qualified authority on Aristotle of those who have lived in our century
and written in our language, the man who supervised the Oxford University Press's forty-five year project
of trandating all the works of Aristotle into English, in acommentary, on Aristotle's definition of motion,
writes. "entelecheia must here mean 'actualization,' not ‘actuality’; it is the passage to actuality that is
kinesis* (Physics, text with commentary, London, 1936, p. 359). In another book, his commentary on the
Metaphysics, Ross makes it clear that he regards the meaning entelecheia has in every use Aristotle
makes of it everywhere but in the definition of motion as being not only other than but incompatible with
the meaning "actualization." In view of that fact, Ross decision that "entelecheia must here mean
‘actualization™ is a desperate one, indicating a despair of understanding Aristotle out of his own mouth. It
IS not translation or interpretation but plastic surgery.

Ross full account of motion as actualization (Aristotle, New Y ork, 1966, pp. 81-82) cites no passages
from Aristotle, and no authorities, but patiently explains that motion is motion and cannot, therefore, be
an actuality. There are authorities he could have cited, including Moses Mamonides, the twelfth century
Jewish philosopher who sought to reconcile Aristotle's philosophy with the Old Testament and Talmud,
and who defined motion as "the transition from potentiality to actuality,”" and the most famous
Aristotelian commentator of all time, Averroes, the twelfth century Spanish Moslem thinker, who called
motion a passage from non-being to actuality and complete reality. In each case the circular definitionis
chosen in preference to the one which seems laden with contradictions. A circular statement, to the extent
that it iscircular, is at least not false, and can as a whole have some content: Descartes definition
amounts to saying "whatever motion is, it is possible only with respect to place," and that of Averroes,
Maimonides, and Ross amounts to saying "whatever motion is, it results alwaysin an actuality." An
accurate rendering of Aristotl€e's definition would amount to saying (a) that motion is rest, and (b) that a
potentiality, which must be, at a minimum, a privation of actuality, is at the same time that actuality of
which it isthe lack. There has been one major commentator on Aristotle who was prepared to take
seriously and to make sense of both these claims.

THOMAS ACCOUNT OF ARISTOTLE'SVIEW OF MOTION
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St. Thomas Aquinas, in hisinterpretation of Aristotle's definition of motion, (Commentary on Aristotle's
Physics, London, 1963, pp. 136-137), observes two principles. (1) that Aristotle meant what he wrote,
and (2) that what Aristotle wrote is worth the effort of understanding. Writing a century after
Maimonides and Averroes, Thomas disposes of their approach to defining motion with few words: it is
not Aristotle's definition and it is an error. A passage, atransition, an actualization, an actualizing, or any
of the more complex substantives to which trans ators have resorted which incorporate in some more or
less disguised form some progressive sense united to the meaning of actuality, all have in common that
they denote a kind of motion. If motion can be defined, then to rest content with explaining motion as a
kind of motion is certainly to err; even if oneisto reject Aristotle's definition on fundamental
philosophical grounds, as Descartes was to do, the first step must be to see what it means. And Thomas
explains clearly and ssmply a sense in which Aristotle's definition is both free of contradiction and
genuinely adefinition of motion. One must simply see that the growing puppy is a dog, that the half
formed lump of bronze on which the sculptor isworking is a statue of Hermes, that the tepid water on the
fireis hot; what it means to say that the puppy is growing, the bronze is being worked, or the water is
being heated, is that each is not just the complex of characteristicsit possesses right now; in each case,
something that the thing is not yet, already belongsto it as that toward which it is, right now, ordered. To
say that something isin motion isjust to say that it is both what it is aready and something else that it
isn't yet. What else do we mean by saying that the puppy is growing, rather than remaining what it is, that
the bronze under the sculptor's hand is in a different condition from the identically shaped lump of
bronze he has discarded, or that the water is not just tepid but being heated? Motion is the mode in which
the future belongs to the present, is the present absence of just those particular absent things which are
about to be.

Thomas discusses in detail the example of the water being heated. Assume it to have started cold, and to
have been heated so far to room temperature. The heat it now has, which has replaced the potentiality it
previously had to be just that hot, belongs to it in actuality. The capacity it has to be still hotter belongs to
it in potentiality. To the extent that it is actually hot it has been moved; to the extent that it is not yet as
hot asit isgoing to be, it is not yet moved. The motion is just the joint presence of potentiality and
actuality with respect to same thing, in this case heat.

In Thomas' version of Aristotle's definition one can see the alternative to Descartes approach to physics.
Since Descartes regards motion as ultimate and given, his physics will give no account of motion itself,
but describe the transient static configurations through which the moving things pass. By Thomas
account, motion is not ultimate but is a consequence of the way in which present states of things are
ordered toward other actualities which do not belong to them. One could build on such an account a
physics of forces, that is, of those directed potentialities which cause a thing to move, to pass over from
the actuality it possesses to another which it lacks but to which it is ordered. Motion will thus not have to
be understood as the mysterious departure of things from rest, which alone can be described, but as the
outcome of the action upon one another of divergent and conflicting innate tendencies of things. Rest
will be the anomaly, since things will be understood as so constituted by nature as to pass over of
themselves into certain states of activity, but states of rest will be explainable as dynamic states of
balance among things with opposed tendencies. Leibniz, who criticized Descartes' physics and invented a
science of dynamics, explicitly acknowledged his debt to Aristotle (see, e.g., Specimen Dynamicum),
whose doctrine of entelecheia he regarded himself as restoring in a modified form. From Leibniz we
derive our current notions of potential and kinetic energy, whose very names, pointing to the actuality
which is potential and the actuality which is motion, preserve the Thomistic resolutions of the two
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paradoxes in Aristotle's definition of motion.
THELIMITSOF THOMAS ACCOUNT

But though the modern science of dynamics can be seen in germ in St. Thomas' discussion of motion, it
can be seen also to reveal difficultiesin Thomas' conclusions. According to Thomas, actuality and
potentiality do not exclude one another but co-exist as motion. To the extent that an actuality isalso a
potentiality it isamotion, and to the extent that an actuality isamotion it is a potentiality. The two
seeming contradictions cancel each other in the dynamic actuality of the present state whichis
determined by its own future. But are not potential and kinetic energy two different things? The rock
which | hold six feet above the ground has been actually moved identically to the rock which | have
thrown six feet above the ground, and at that distance each strainsidentically to fall to earth; but the one
isfalling and the other isn't. How can the description which is common to both, when one is moving and
the other is at rest, be an account of what motion is? It seems that everything which Thomas says about
the tepid water which is being heated can be said aso of the tepid water which has been removed from
the fire. Each is a coincidence of a certain actuality of heat with afurther potentiality to the same heat.
What does it mean to say that the water on the fire has, right now, an order to further heat which the
water off the fire lacks? If we say that the fire is acting on the one and not on the other in such away as
to disturb its present state, we have begged the question and returned to the position of presupposing
motion to explain motion. Thomas' account of Aristotle's definition of motion, though immeasurably
superior to that of Sir David Ross as interpretation, and far more sophisticated as an approach to and
specification of the conditions an account of motion would have to meet, seems ultimately subject to the
same circularity. Maimonides, Averroes, and Ross fail to say how motion differs from rest. Thomasfails
to say how any given motion differs from a corresponding state of balanced tension, or of strain and
constraint.

The strength of Thomas' interpretation of the definition of motion comes from his taking every word
seriously. When Ross discusses Aristotle's definition, he gives no indication of why the he toiouton, or
"Insofar asit is such,” clause should have been included. By Thomas' account, motion is the actuality of
any potentiality which is nevertheless still a potentiality. It is the actuality which has not canceled its
corresponding potentiality but exists along with it. Motion then is the actuality of any potentiality insofar
asitisstill apotentiality. Thisisthe formulawhich applies equally well to the dynamic state of rest and
the dynamic state of motion. We shall try to advance our understanding by being still more careful about
the meaning of the pronoun he.

Thomas' account of the meaning of Aristotle's definition forces him to construe the grammar of the
definition in such away that the clause introduced by the dative singular feminine relative pronoun he
has as its antecedent, in two cases, the neuter participle tou ontos, and in the third, the neuter substantive
adjective tou dunatou. It istrue that this particular feminine relative pronoun often had an adverbial sense
to which its gender was irrelevant, but in the three statements of the definition of motion thereis no verb
but estin. If the clause is understood adverbially, then, the sentence must mean something like: if motion
isapotentiality, it is the actuality of a potentiality. Whatever that might mean, it could at any rate not be
adefinition of motion. Thus the clause must be understood adjectivally, and Thomas must make the
relative pronoun dependent upon aword with which it does not agree in gender. He makes the sentence
say that motion is the actuality of the potentiality in which there is yet potentiality. Reading the pronoun
as dependent upon the feminine noun entelecheia with which it does agree, we find the sentence saying
that motion is the actuality aswhich it is a potentiality of the potentiality, or the actuality as a potentiality
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of the potentiality.
FACING THE CONTRADICTIONS OF ARISTOTLE'SACCOUNT OF MOTION

This reading of the definition implies that potentialities exist in two ways, that it is possibleto be a
potentiality, yet not be an actual potentiality. | said at the beginning of this entry that Aristotle's
definition of motion was made by putting together two terms, actuality and potentiality, which normally
contradict each other. Thomas resolved the contradiction by arguing that in every motion actuality and
potentiality are mixed or blended, that the condition of becoming-hot of the water isjust the
simultaneous presence in the same water of some actuality of heat and some remaining potentiality of
heat. | also said earlier that there was a qualifying clause in Aristotle's definition which seemed to
intensify, rather than relieve, the contradiction. | was referring to the he toiouton, or he kineton, or he
dunaton, which appears in each version of the definition, and which, being as | have claimed
grammatically dependent on entelecheia, signifies something the very actuality of which is potentiality.
The Thomistic blend of actuality and potentiality has the characteristic that, to the extent that it is actual
It is not potential and to the extent that it is potential it is not actual; the hotter the water is, thelessisit
potentially hot, and the cooler it is, the lessisit actually, the more potentially, hot.

The most serious defect in Saint Thomas' interpretation of Aristotle's definition isthat, like Ross
interpretation, it broadens, dilutes, cheapens, and trivializes the meaning of the word entelecheia. An
immediate implication of the interpretations of both Thomas and Ross is that whatever happens to be the
case right now is an entelecheia, as though being at 70 degrees Fahrenheit were an end determined by the
nature of water, or as though something which isintrinsically so unstable as the instantaneous position of
an arrow in flight deserved to be described by the word which Aristotle everywhere else reserves for
complex organized states which persist, which hold out in being against internal and external causes
tending to destroy them.

Aristotle's definition of motion appliesto any and every motion: the pencil falling to the floor, the white
pages in the book turning yellow, the glue in the binding of the book being eaten by insects. Maimonides,
Averroes, and Ross, who say that motion is always atransition or passage from potentiality to actuality,
must call the being-on-the-floor of the pencil, the being-yellow of the pages, and the crumbled condition
of the binding of the book actualities. Thomas, who says that motion is constituted at any moment by the
joint presence of actuality and potentiality, isin astill worse position: he must call every position of the
pencil on the way to the floor, every color of the pages on the way to being yellow, and every loss of a
crumb from the binding an actuality. If these are actualities, then it is no wonder that philosophers such
as Descartes rejected Aristotle's account of motion as a useless redundancy, saying no more than that
whatever changes, changes into that into which it changes.

We know however that the things Aristotle called actualities are limited in number, and constitute the
world in its ordered finitude rather than in its random particularity. The actuality of the adult horseis one,
although horses are many and all different from each other. Books and pencils are not actualities at all,
even though they are organized wholes, since their organizations are products of human art, and they
maintain themselves not as books and pencils but only as earth. Even the organized content of a book,
such as that of the first three chapters of Book Three of Aristotle's Physics, does not exist as an actuality,
sinceit isonly the new labor of each new reader that gives being to that content, in this case avery
difficult labor. By this strict test, the only actualities in the world, that is, the only things which, by their
own innate tendencies, maintain themselves in being as organized wholes, seem to be the animals and
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plants, the ever-the-same orbits of the ever-moving planets, and the universe as awhole. But Aristotle
has said that every motion is an entelecheia; if we choose not to trivialize the meaning of entelecheia to
make it applicable to motion, we must deepen our understanding of motion to make it applicable to the
meaning of entelecheia.

WHAT MOTION IS

In the Metaphysics, Aristotle argues that if there is a distinction between potentiality and actuality at all,
there must be a distinction between two kinds of potentiality. The man with sight, but with his eyes
closed, differs from the blind man, although neither is seeing. The first man has the capacity to see,
which the second man lacks. There are then potentialities as well as actualitiesin the world. But when the
first man opens his eyes, has he lost the capacity to see? Obviously not; while he is seeing, his capacity to
seeisno longer merely a potentiality, but is a potentiality which has been put to work. The potentiality to
See exists sometimes as active or at-work, and sometimes as inactive or latent. But this example seems to
get us no closer to understanding motion, since seeing isjust one of those activitieswhich isnot a
motion. Let us consider, then, a man's capacity to walk across the room. When he is sitting or standing or
lying still, his capacity to walk islatent, like the sight of the man with his eyes closed; that capacity
nevertheless has real being, distinguishing the man in question from aman who is crippled to the extent
of having lost all potentiality to walk. When the man is walking across the room, his capacity to walk has
been put to work. But while he is walking, what has happened to his capacity to be at the other side of the
room, which was also latent before he began to walk? It too is a potentiality which has been put to work
by the act of walking. Once he has reached the other side of the room, his potentiality to be there has
been actualized in Ross' sense of the term, but while he is walking, his potentiality to be on the other side
of the room is not merely latent, and is not yet canceled by, an actuality in the weak sense, the so-called
actuality of being on that other side of the room; while he is walking his potentiality to be on the other
side of the roomis actual just as a potentiality. The actuality of the potentiality to be on the other side of
the room, asjust that potentiality, is nothing more nor |less than the walking across the room.

A similar analysis will apply to any motion whatever. The growth of the puppy is not the actualization of
its potentiality to be adog, but the actuality of that potentiality as a potentiality. The falling of the pencil
is the actuality of its potentiality to be on the floor, in actuality asjust that: as a potentiality to be on the
floor. In each case the motion isjust the potentiality qua actual and the actuality qua potential. And the
sense we thus give to the word entelecheia is not at odds with its other uses: amotion islike an animal in
that it remains completely and exactly what it is through time. My walking across the room is no more a
motion asthe last step is being taken than at any earlier point. Every motion is a complex whole, an
enduring unity which organizes distinct parts, such as the various positions through which the falling
pencil passes. As parts of the motion of the pencil, these positions, though distinct, function identically in
the ordered continuity determined by the potentiality of the pencil to be on the floor. Things have being
to the extent that they are or are part of determinate wholes, so that to be means to be something, and
change has being because it alwaysis or is part of some determinate potentiality, at work and manifest in
the world as change.

ZENO’SPARADOXESAND ARISTOTLE'SDEFINITION OF MOTION

| shall close be considering the application of Aristotle's account of motion to two paradoxes famousin
antiquity. Zeno argued in various ways that there is no motion. According to one of his arguments, the
arrow in flight is always in some one place, therefore always at rest, and therefore never in motion. We
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can deduce from Aristotle's definition that Zeno has made the same error, technically called the fallacy of
composition, as one who would argue that no animal is alive since its head, when cut off, is not alive, its
blood, when drawn out, is not alive, its bones, when removed are not alive, and so on with each part in
turn. The second paradox is one attributed to Heracleitus, and taken as proving that there is nothing but
motion, that is, no identity, in the world. The saying goes that one cannot step into the same river twice.
If the river flows, how can it continue to be itself? But the flux of theriver, like the flight of the arrow, is
an actuality of just the kind Aristotle formulates in his definition of motion. The river is always the same,
asariver, precisely because it is never the same as water. To be ariver isto be the aways identical
actuality of the potentiality of water to be in the sea.

Joe Sachs
St. John's College, Annapolis

[Contributor's note: This entry isthe text of atalk givenin 1975. After it was published, | learned of an
articleby L. A. Kosman, "Aristotle’ s Definition of Motion," published in 1969 in the journal Phronesis.
Kosman interprets the definition in substantially the same way, utilizing examples of kinds of entelecheia
given by Aristotle in On the Soul, and thus succeeds in bypassing the inadequate translations of the word.
In 1995 Rutgers University Press published my tranglation of Aristotle's Physics, in which entelecheia is
most often translated as being-at-work-staying-itself. -J9
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Artificial Intelligence

Asatheory in the philosophy of mind, artificial intelligence (or Al) isthe view that human
cognitive mental states can be duplicated in computing machinery. Accordingly, an intelligent
system is nothing but an infor mation processing system. Discussions of Al commonly draw a
distinction between weak and strong Al. Weak Al holdsthat suitably programmed machines can
simulate human cognition. Strong Al, by contrast, maintainsthat suitably programmed machines
ar e capable of cognitive mental states. The weak claim isunproblematic, since a machine which
mer ely ssimulates human cognition need not have conscious mental states. It isthe strong claim,
though, that has generated the most discussion, since this does entail that a computer can have
cognitive mental states. In addition to the weak/strong distinction, it is also helpful to distinguish
between other related notions. First, cognitive smulation iswhen a device such asa computer
simply has the same the same input and output as a human. Second, cognitive replication occurs
when the sameinternal causal relations are involved in a computational device as compared with a
human brain. Third, cognitive emulation occurs when a computational device hasthe same causal
relations and is made of the same stuff asa human brain. This condition clearly precludes
silicon-based computing machines from emulating human cognition. Proponents of weak Al
commit themselves only to thefirst condition, namely cognitive smulation. Proponents of strong
Al, by contrast, commit themselves to the second condition, namely cognitivereplication, but not
the third condition.

Proponents of strong Al are split between two camps:. (@) classical computationalists, and (b)
connectionists. Accor ding to classical computationalism, computer intelligence involves central
processing units operating on symbolic representations. That is, information in the form of
symbolsis processed serially (one datum after another) through a central processing unit. Daniel
Dennett, a key proponent of classical computationalism, holdsto a top-down progressive
decomposition of mental activity. That is, more complex systems break down into more simple
ones, which end in binary on-off switches. Thereisno homunculi, or tiny person inside a cognitive
system which doesthe thinking. Several criticisms have been launched against the classical
computationalist position. First, Dennett'stheory, in particular, showsonly that digital computers
do not have homunculi. It isless clear that human cognition can be broken down into such
subsystems. Second, thereisno evidence for saying that cognition is computational in itsstructure,
rather than saying that it islike computation. Since we do not find computational systemsin the
natural world, it ismor e safe to presume that human thinking isonly like computational processes.
Third, human cognition seemsto involves a global understanding of one's environment, and thisis
not so of computational processes. Given these problems, critics contend that human thinking
seemsto be functionally different than digital or serial programming.

The other school of strong Al is connectionism which contendsthat cognition is distributed across
anumber of neural nets, or interconnective nodes. On thisview, thereisno central processing unit,
symbols are not asimportant, and infor mation is diver se and redundant. Perhaps most

http://www.utm.edu/research/iep/a/artintel.htm (1 of 2) [4/21/2000 8:36:44 AM]



Artificial Intelligence (Internet Encyclopedia of Philosophy)

importantly, it isconsistent with what we know about neurological arrangement. Unlike
computational devices, devices made in the neural net fashion can execute commonsense tasks,
recognize patterns efficiently, and learn. For example, by presenting a device with a series of male
and female pictures, the device picks up on patternsand can correctly identify new picturesas
male or female. In spite of these advantages, several criticisms have been launched against
connectionism. First, in teaching the device to recognize patterns, it takes too many training
sessions, sometimes numbering in the thousands. Human children, by contrast, learn to recognize
some patter ns after a single exposur e. Second, critics point out that neural net devices are not good
at rule-based processing higher level reasoning, such aslearning language. These tasks ar e better
accomplished by symbolic computation in serial computers. A third criticism is offered by Fodor
who maintainsthat connectionism is presented with a dilemma concer ning mental representation;

1. Mental representation is cognitive

2. If it iscognitive, then it issystematic (e.g., picking out one color or shape over another)
3. If it issystematic, then it is syntactic, like language, and consequently, it isalgorithmic
4. However, if it issyntactic, then it isjust the same old computationalism

5. If it isnot syntactic, then it isnot true cognition

But connectionists may defend themselves against Fodor's attack in at least two ways. First, they
may object to premise two and claim that cognitive representation is not systematic, but, instead, is
pictorial or holistic. Second, connectionists can point out that the same dilemma appliesto human
cognition. Since, presumably, we would want to deny (4) and (5) as pertainsto humans, then we
must r e ect the reasoning that leadsto it.

The most well known attack on strong Al, whether classical or connectionist, isJohn Searle's
Chinese Room thought experiment. Searl€e'starget isa computer program which allegedly

inter prets stories the way humans can by reading between the lines and drawing infer ences about
eventsin the story which we draw from our life experience. Proponents of strong Al say that the
program in question (1) understands stories, and (2) explains human ability to under stand stories
(i.e., providesthe sufficient conditionsfor " understanding" ). In response, Searle offersthe
following thought experiment. Suppose that a non-Chinese speaking person is put in aroom and
given three sets of Chinese characters (a script, a story, and questions about the story). He also
recelves a set of rulesin English which allow him to correlate the three sets of character swith each
other (i.e., a program). Although the man does not know the meaning of the Chinese symbols, he
gets so good at manipulating symbolsthat from the outside no one can tell if heis Chinese or not
Chinese. For Searle, this goes against both of the above two claims of strong Al. Critics of Searle
contend that the Chinese Room thought experiment does not offer a systematic exposition of the
problemswith strong Al, but instead is more like an expression of areligious conviction which the
believer immediately " sees' and the disbeliever does not see.

lEP
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Augustine (354-430)

EARLY YEARS. Augustineisthefirst ecclesiastical author the whole cour se of whose
development can be clearly traced, aswell asthefirst in whose case we are able to determine the
exact period covered by hiscareer, tothevery day. He informs us himself that he was born at
Thagaste (Tagaste; now Suk Arras), in proconsular Numidia, Nov. 13, 354; hedied at Hippo
Regius (just south of the modern Bona) Aug. 28, 430. [Both Suk Arrasand Bona arein the present
Algeria, thefirst 60 m. W. by s. and the second 65 m. w. of Tunis, the ancient Carthage.] Hisfather
Patricius, asa member of the council, belonged to the influential classes of the place; he was,
however, in straitened circumstances, and seems to have had nothing remarkable either in mental
equipment or in character, but to have been alively, sensual, hot-tempered person, entirely taken
up with hisworldly concerns, and unfriendly to Christianity until the close of hislife; he became a
catechumen shortly before Augustine reached his sixteenth year (369-370). To hismother Monnica
(so the manuscriptswrite her name, not Monica; b. 331, d. 387) Augustine later believed that he
owed what lie became. But though she was evidently an honorable, loving, self-sacrificing, and able
woman, she was not alwaystheideal of a Christian mother that tradition has made her appear .
Her religion in earlier life hastraces of formality and worldliness about it; her ambition for her
son seems at first to have had little moral ear nestness and she regr etted his Manicheanism more
than she did his early sensuality. It scemsto have been through Ambrose and Augustine that she
attained the mature per sonal piety with which sheleft theworld. Of Augustine as a boy his parents
wer e intensely proud. Hereceived hisfirst education at Thagaste, learning, to read and write, as
well asthe rudiments of Greek and Latin literature, from teacherswho followed the old traditional
pagan methods. He seemsto have had no systematic instruction in the Christian faith at this
period, and though enrolled among the catechumens, appar ently was near baptism only when an
illness and his own boyish desire madeit temporarily probable.

Hisfather, delighted with hisson'sprogressin his studies, sent him first to the neighboring
Madaur a, and then to Carthage, some two days journey away. A year's enfor ced idleness, while
the meansfor this more expensive schooling wer e being accumulated, proved a time of mor al
deterioration; but we must be on our guard against forming our conception of Augustine'svicious
living from the Conlessiones alone. To speak, as M ommsen does, of " frantic dissipation " isto
attach too much weight to his own penitent expressions of self-reproach. L ooking back as a bishop,
he naturally regarded hiswholelifeup tothe" conversion " which led to his baptism as a period of
wandering from the right way; but not long after this conversion, he judged differently, and found,
from one point of view, the turning point of his career in histaking up philosophy -in his
nineteenth year. Thisview of hisearly life, which may betraced also in the Confessiones, is
probably nearer the truth than the popular conception of a youth sunk in all kinds of immorality.
When he began the study of rhetoric at Carthage, it istruethat (in company with comrades whose
ideas of pleasur e wer e probably much more grossthan his) he drank of the cup of sensual pleasure.
But hisambition prevented him from allowing his dissipationsto interfere with his studies. His son
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Adeodatus was born in the summer of 372, and it was probably the mother of this child whose
charmsenthralled him soon after hisarrival at Carthage about the end of 370. But he remained
faithful to her until about 385, and the grief which hefelt at parting from her showswhat the
relation had been. In the view of the civilization of that period, such a monogamous union was
distinguished from a formal marriage only by certain legal restrictions, in addition to the
informality of its beginning and the possibility of a voluntary dissolution. Even the Church was
slow to condemn such unions absolutely, and Monnica seemsto havereceived the child and his
mother publicly at Thagaste. In any case Augustine was known to Carthage not asaroysterer but
asa quiet honorable student. He was, however, internally dissatisfied with hislife. The Hortensius
of Cicero, now lost with the exception of a few fragments, made a deep impression on him. To
know thetruth was henceforth his degpest wish. About the time when the contrast between his
ideals and his actual life becameintolerable, he learned to conceive of Christianity asthe one
religion which could lead him to the attainment of hisideal. But hispride of intellect held him back
from embracing it earnestly; the Scriptures could not bear comparison with Cicero; he sought for
wisdom, not for ]JJumble submission to authority.

MANICHEAN AND NEOPLATONIST PERIOD. In thisframe of mind he wasready to be
affected by the M anichean propaganda which was then actively carried on in Africa, without

appar ently being much hindered by the imperial edict against assemblies of the sect. Two things
especially attracted him to the Manicheans: they felt at liberty to criticize the Scriptures,
particularly the Old Testament, with perfect freedom; and they held chastity and self-denial in
honor. The former fitted in with the impression which the Bible had made on Augustine himself;
the latter corresponded closely to hismood at thetime. The prayer which hetellsushe had in his
heart then," Lord, give me chastity and temperance, but not now," may be taken asthe formula
which representsthe attitude of many of the Manichean auditores. Among these Augustine was
classed during his nineteenth year; but he went no further, though he held firmly to Manicheanism
for nineyears, during which he endeavored to convert all hisfriends, scorned the sacraments of the
Church, and held frequent disputations with catholic believers.

Having finished his studies, he returned to Thagaste and began to teach grammar, living in the
house of Romanianus, a prominent citizen who had been of much serviceto him since hisfather's
death, and whom he converted to Manicheanism. Monnica deeply grieved at her son's heresy,
forbade him her house, until reassured by a vision that promised hisrestoration. She comforted

her self also by the word of a certain bishop (probably of Thagaste) that " the child of so many tears
could not belost." He seemsto have spent little more than a year in Thagaste, when the desirefor a
wider field, together with the death of a dear friend, moved him to return to Carthage as a teacher
of rhetoric.

The next period was a time of diligent study, and produced (about the end of 380) the treatise, long
sincelost, De pulchro et apto. Meanwhile the hold of M anicheanism on him was loosening. Its feeble
cosmology and metaphysics had long since failed to satisfy him, and the astrological super stitions
springing from the credulity of its disciples offended hisreason. The members of the sect, unwilling
to lose him, had great hopes from a meeting with their leader Faustus of Mileve; but when he came
to Carthage in the autumn of 382, hetoo proved disappointing, and Augustine ceased to be at heart
a Manichean. He was not yet, however, prepared to put anything in the place of the doctrine he
had held, and remained in outward communion with hisformer associates while he pursued his
search for truth. Soon after his M anichean convictions had broken down, he left Carthage for
Rome, partly, it would seem, to escape the preponder ating influence of his mother on a mind which
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craved perfect freedom of investigation. Here he was brought more than ever, by obligations of
friendship and gratitude, into close association with Manicheans, of whom there were many in
Rome, not merely auditores but perfecti or fully initiated members. Thisdid not last long, however,
for the prefect Symmachus sent him to Milan, certainly befor e the beginning of 385, in answer to a
request for a professor of rhetoric.

The change of residence completed Augustine's separation from Manicheanism. He listened to the
preaching of Ambrose and by it was made acquainted with the allegorical inter pretation of the
Scriptures and the weakness of the M anichean Biblical criticism, but hewas not yet ready to
accept catholic Christianity. His mind was still under the influence of the skeptical philosophy of
the later Academy. Thiswasthe least satisfactory stage in his mental development, though his
external circumstances wer eincreasingly favorable. He had his mother again with him now, and
shared a house and garden with her and hisdevoted friends Alypiusand Nebridius, who had
followed him to Milan; hisassured social position is shown also by the fact that, in deferenceto his
mother's entreaties, he was for mally betrothed to a woman of suitable station. As a catechumen of
the Church, helistened regularly to the sermons of Ambrose. The bishop, though asyet he knew
nothing of Augustine'sinternal struggles, had welcomed him in the friendliest manner both for his
own and for Monnica's sake. Y et Augustine was attracted only by Ambrose's eloquence, not by his
faith; now he agreed, and now he questioned. Morally hislife was perhapsat itslowest point. On
his betrothal, he had put away the mother of his son; but neither the grief which hefelt at this
parting nor regard for hisfuturewife, who was as yet too young for marriage, prevented him from
taking a new concubine for the two intervening years. Sensuality, however, began to pall upon him,
littlea she cared to struggle against it. Hisidealism was by no means dead; he told Romanian, who
cameto Milan at thistime on business, that he wished lie could live altogether in accor dance with
the dictates of philosophy; and a plan was even made for the foundation of a community retired
from the world, which should live entirely for the pursuit of truth. With this project hisintention
of marriage and hisambition interfered, and Augustine was further off than ever from peace of
mind.

In histhirty-first year he was strongly attracted to Neoplatonism by thelogic of his development.
Theidealistic character of this philosophy awoke unbounded enthusiasm, and he was attracted to
it also by itsexposition of pureintellectual being and of the origin of evil. These doctrines brought
him closer to the Church, though he did not yet grasp the full significance of its central doctrine of
the personality of Jesus Christ. In hisearlier writings he names this acquaintance with the
Neoplatonic teaching and itsrelation to Christianity asthe turning-point of hislife, though in the
Confessionesit appearsonly as a statue on thelong, road of error. Thetruth, asit may be
established by a careful comparison of hisearlier and later writings, isthat hisidealism had been
distinctly strengthened by Neoplatonism, which had at the sametimerevealed hisown, will, and
not a natura alterain him, asthe subject of hisbaser desires. This made the conflict between ideal
and actual in hislife more unbearable than ever. Yet his sensual desireswere still so strong that it
seemed impossible for him to break away from them.

CONVERSION AND ORDINATION. Help camein a curious way. A countryman of his,
Pontitianus, visited him and told him things which he had never heard about the monastic life and
the wonderful conquests over self which had been won under itsinspiration. Augustine's pride was
touched; that the unlearned should take the kingdom of heaven by violence, while he with all his
lear ning was still held captive by the flesh, seemed unwor thy of him. When Pontitianus had gone,
with a few vehement wordsto Alypius, he went hastily with him into the garden to fight out this
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new problem. Then followed the scene so often described. Overcome by his conflicting emotions he
left Alypiusand threw himself down under afig-treein tears. From a neighboring house came a
child'svoice repeating again and again thesmplewords Tolle, lege, " Takeup and read.” It
seemed to him a heavenly indication; he picked up the copy of St. Paul's epistles which he had left
wher e he and Alypius had been sitting, and opened at Romans xiii. When he cameto thewords, "
L et uswalk honestly asin theday; not in rioting and drunkenness, not in chambering and
wantonness," it seemed to Mm that a decisive message had been sent to hisown soul, and his
resolve was taken. Alypiusfound aword for himself afew linesfurther, " Him that isweak in the
faith receiveye;" and together they went into the house to bring the good newsto Monnica. This
was at the end of the summer of 386.

Augustine, intent on breaking wholly with hisold life, gave up his position, and wr ote to Ambrose
to ask for baptism. The months which intervened between that summer and the Easter of the
following year, at which, according to the early custom, he intended to receive the sacrament, were
spent in delightful calm at a country-house, put at hisdisposal by one of hisfriends, at Cassisiacum
(Casciago, 47 m. n. by w. of Alilan). Here Monnica Alypius, Adeodatus, and some of his pupils kept
him company, and he still lectured on Vergil to them and held philosophic discussions. The whole
party returned to Milan before Easter (387), and Augustine, with Alypius and Adeodatus, was
baptized. Plans wer e then made for returning to Africa; but these were upset by the death of
Monnica, which took place at Ostia asthey were preparing to cross the sea, and has been described
by her devoted son in one of the most tender and beautiful passages of the Conlessiones. Augustine
remained at least another year in Italy, apparently in Rome, living the same quiet life which he had
led at Cassisiacum, studying and writing, in company with his countryman Evodius, later bishop of
Uzalis. Here, where he had been most closely associated with the Manicheans, hisliterary warfare
with them naturally began; and he was also writing on free will, though this book was only finished
at Hippo in 391. In the autumn of 388, passing through Carthage, hereturned to Thagaste, a far
different man from the Augustine who had left it five years before. Alypiuswas still with him, and
also Adeodatus, who died young, we do not know when or where. Here Augustine and hisfriends
again took up a quiet, though not yet in any sense a monastic, lifein common, and pursued their
favorite studies. About the beginning of 391, having found a friend in Hippo to help in the
foundation of what he callsa monastery, he sold hisinheritance, and was ordained presbyter in
response to a general demand, though not without misgivings on hisown part.

The yearswhich he spent in the presbyterate (391-395) are thelast of hisformative period. The
very earliest workswhich fall within the time of his episcopate show usthe fully developed
theologian of whose special teaching we think when we speak of Augustinianism. Thereislittle
externally noteworthy in these four years. Hetook up active work not later than the Easter of 391,
when we find him preaching to the candidates for baptism. The plansfor a monastic community
which had brought him to Hippo were now realized. | n a garden given for the purpose by the
bishop, Valerius, he founded his monastery, which seemsto have been thefirst in Africa, and is of
especial significance because it maintained a clerical school and thus made a connecting link
between monasticis and the secular clergy. Other details of thisperiod arethat he appealed to
Auréelius, bishop of Carthage, to suppressthe custom of holding banquets and entertainmentsin
the churches, and by 395 had succeeded, through his cour ageous eloguence, in abolishingit in
Hippo; that in 392 a public disputation took place between him and a Manichean presoyter of
Hippo, Fortunatus; that histreatise Defide et symbolswas prepared to be read before the council
held at Hippo October 8, 393; and that after that hewasin Carthage for a while, perhapsin
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connection with the synod held therein 394.

LATER YEARS. Theintellectual interests of these four yearsare more easily deter mined,
principally concerned asthey arewith the Manichean controver sy, and producing the treatises De
utilitate credendi (391), De duabus animabus contra Manichaos (fir st half of 392), and Contra
Adimantum (394 or 395). His activity against the Donatists also beginsin this period, but heis still
mor e occupied with the Manicheans, both from the recollections of hisown past and from his
increasing knowledge of Scripture, which appears, together with a stronger hold on the Church's
teaching, in the worksjust named, and even morein othersof this period, such as his expositions of
the Sermon on the Mount and of the Epistlesto the Romans and the Galatians. Full asthe writings
of thisepoeli are, however, of Biblical phrases and terms,-grace and the law, predestination,
vocation, justification, regener ation-a reader who isthoroughly acquainted with Neoplatonism will
detect Augustine'said loveof it in a Christian dressin not a few places. He hasentered so far into
St. Paul'steaching that humanity as a whole appear sto him a massa peccati or peccatorum, which,
iIf left toitself, that is, without the grace of God, must inevitably perish. However much weare here
reminded of thelater Augustine, it isclear that he still held the belief that the free will of man
could decide his own destiny. He knew some who saw in Romansix an unconditional
predestination which took away the freedom of the will; but he was still convinced that thiswas not
the Church'steaching. His opinion on this point did not change till after he was a bishop.

The morewidely known Augustine became, the more Valerius, the bishop of Hippo, was afraid of
losing him on the fir st vacancy of some neighboring see, and desired to fix him permanently in
Hippo by making him coadjutor-bishop,-a desire in which the people ardently concurred.
Augustine was strongly opposed to the project, though possibly neither he nor Valerius knew that
it might be held to be a violation of the eighth canon of Niema, which forbadein itslast clause”
two bishopsin onecity " ; and the primate of Numidia, M egalius of Calama, seemsto haveraised
difficultieswhich sprang at least partly from a personal lack of confidence. But Valeriuscarried
his plan through, and not long before Christmas, 395, Augustine was consecrated by Megalius. It is
not known when Valerius died; but it makes little difference, sincefor therest of hislife heleft the
administration more and morein the hands of his assistant. Space for bids any attempt to trace
events of hislater life; and in what remainsto be said, biographical interest must be largely our
guide. We know a consider able number of eventsin Augustine's episcopal life which can be surely
placed-the so-called third and eighth synods of Carthagein 397 and 403, at which, as at those still
to be mentioned, he was certainly present; the disputation with the Manichean Felix at Hippoin
404; the eleventh synod of Carthage in 407; the conference with the Donatistsin Carthage, 411, the
synod of Mileve, 416; the African general council at Carthage, 418; thejourney to Caesareain
Maur etania and the disputation with the Donatist bishop there, 418; another general council in
Carthage, 419; and finally the consecration of Eraclius as hisassistant in 426.

ANTI-MANICHEANISM. AND PELAGIAN WRITINGS. His special and direct opposition to

M anicheanism did not last a great while after his consecration. About 397 he wrote a tractate
Contra epistolam [Manichcet] guam vocant fundamenti; in the De agone christiano, written about
the sametime, and in the Confessiones, a little later, numerous anti-M anichean expr essions occur .
After this, however, he only attacked the M anicheans on some special occasion, aswhen, about 400,
on therequest of his" brethren,” hewrote a detailed rejoinder to Faustus, a Manichean bishop, or
made thetreatise De natura boni out of hisdiscussions with Felix; alittle later, also, theletter of the
M anichean Secundinus gave him occasion to write Contra Secundinum, which, in spite of its
compar ative brevity, heregarded as the best of hiswritings on this subject. | n the succeeding

http://www.utm.edu/research/iep/a/augustin.htm (5 of 9) [4/21/2000 8:36:54 AM]



Augustine(Internet Encyclopedia of Philosophy)

period, lie was much more occupied with anti-Donatist polemics, which in their turn were forced to
take second place by the emer gence of the Pelagian controver sy.

It has been thought that Augustine's anti-Pelagian teaching grew out of his conception of the
Church and its sacraments as a means of salvation; and attention was called to the fact that before
the Pelagian controver sy this aspect of the Church had, through the struggle with the Donatists,
assumed special importance in hismind. But this conception should be denied. It is quite true that
in 395 Augustine' sviewson sin and grace, freedom and predestination, wer e not what they
afterward cameto be. But the new trend was given to them befor e the time of his anti-Donatist
activity, and so befor e he could have heard anything of Pelagius. What we call Augustinianism was
not a reaction against Pelagianism; it would be much truer to say that the latter was areaction
against Augustine's views. He himself names the beginning of his episcopate as the turning-point.
Accordingly, in thefirst thing which he wrote after his consecration, the De diversis gucestionibus
ad Simplicianum (396 or 397), we come already upon the new conception. In no other of his
writings do we see as plainly the gradual attainment of conviction on any point; as he himself says
In the Retractationes, he was laboring for the free choice of the will of man, but the grace of God
won the day. So completely wasit won, that we might set forth the specifically Augustinian
teaching on grace, as against the Pelagians and the M assilians, by a series of quotations taken
wholly from thistreatise. It istruethat much of hislater teaching is still undeveloped here; the
guestion of predestination (though the word is used) does not really come up; heisnot clear asto
theterm " election” ; and nothing issaid of the" gift of perseverance." But what we get on these
pointslater isnothing but the logical consequence of that which is expressed here, and so we have
the actual genesis of Augustine's predestinarian teaching under our eyes. It isdetermined by no
refer ence to the question of infant baptism -- still less by any consider ations connected with the
conception of the Church. Theimpulse comesdirectly from Scripture, with the help, it istrue, of
those exegetical thoughts which he mentioned earlier asthose of othersand not hisown. To be
sure, Paul alone can not explain this doctrine of grace; thisis evident from the fact that thevery
definition of graceis non-Pauline. Graceisfor Augustine, both now and later, not the misericordia
peccata condonans of the Refor mers, asjustification is not the alteration of therelation to God
accomplished by means of the accipere remissionem. Graceisrather the misericordia which
displaysitself in the divineinspiratio and justification isjustum or pium fieri asaresult of this. We
may even say that thisgraceisan interneilluminatio such as a study of Augustine's Neoplatonism
enables us easily to under stand, which restor es the connection with the divine bonum esse. He had
long been convinced that " not only the greatest but also the smallest good things can not be, except
from him from whom are all good things, that is, from God;" and it might well seem to him to
follow from thisthat faith, which is certainly a good thing, could proceed from the operation of
God alone. Thisexplainstheideathat grace workslike alaw of nature, drawing the human will to
God with a divine omnipotence. Of cour se this Neoplatonic coloring must not be exagger ated; it is
mor e consistent with itself in hisearlier writingsthan in thelater, and he would never have arrived
at his predestinarian teaching without the New Testament. With thisknowledge, wearein a
position to estimate the for ce of a difficulty which now confronted Augustine for thefirst time, but
never afterward left him, and which has been present in the Roman Catholic teaching even down
to the Councilsof Trent and the Vitican. If faith depends upon an action of our own, solicited but
not caused by vocation, it can only save a man when, per fidem gratiam accipiens, he becomes one
who not merely believesin God but loves him also. But if faith has been already inspired by grace,
and if, whilethe Scripture speaks of justification by faith, it isheld (in accordance with the
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definition of grace) that justification follows upon the infitsio caritatis, -then either the conception
of the faith which is God-inspired must passits fluctuating boundaries and, approach nearer to
that of caritas, or the conception of faith which isunconnected with caritaswill render the fact of
itsinspiration unintelligible and justification by faith impossible. Augustine's anti-Pelagian
writings set forth this doctrine of grace more clearly in some points, such astheterms™ election,”

" predestination," " the gift of perseverance," and also morelogically; but space forbids usto show
thishere, asthe part taken in this controver sy by Augustineis so fully detailed elsewhere.

ACTIVITY AGAINST DONATISM. In order to arrive at a decision asto what influence the
Donatist controversy had upon Augustine'sintellectual development, it is necessary to see how long
and how intensely he was concer ned with it. We have seen that even before he was a bishop he was
defending the catholic Church against the Donatists; and after his consecration hetook part
directly or indirectly in all theimportant discussions of the matter, some of which have been
already mentioned, and defended the cause of the Church in lettersand sermonsaswell asin his
mor e formal polemical writings. Thefirst of these which belongsto the period of his episcopate,
Contra partem Donati, has been lost; about 400 he wrote the two cognate treatises Contra epistulam
Parmeniani (the Donatist bishop of Carthage) and De baptismo contra Donatistas. He was
considered by the schismatics astheir chief antagonist, and was obliged to defend himself against a
libelous attack on their part in aregoinder now lost. From the years 401 and 402 we have thereply
to the Donatist bishop of Cirta, Contra epistulam Petiliani, and also the Epistula ad catholicos de
unitate ecclesioe. The conflict was now reaching its most acute stage. After the Carthaginian synod
of 403 had made preparationsfor a decisive debate with the Donatists, and the latter had declined
tofall in with the plan, the bitterness on both sidesincreased. Another synod at Carthage the
following year decided that the emperor should be asked for penal laws against the Donatists.
Honorius granted therequest; but the employment of forcein matters of belief brought up a new
point of discord between the two sides. When these laws wer e abrogated (409), the plan of ajoint
conference wastried once morein June, 411, under imperial authority, nearly 300 bishops being
present from each side, with Augustine and Aurelius of Carthage asthe chief representatives of the
Catholic cause. In the following year, the Donatists proving insubor dinate, Honoriusissued a new
and severer edict against them, which proved the beginning of the end for the schism. For these
year s from 405 to 412 we have twenty-one extant letters of Augustine's bearing on the controver sy,
and there were eight formal treatises, but four of these arelost. Those which we still have are:
Contra Cresconium grammaticum (about 406); De unico baptismio (about 410 or 411), in answer to
awork of the same name by Petilian; the brief report of the conference (end of 411); and the Liber
contra Donatistas post collationem (probably 412).

DEVELOPMENT OF HISVIEWS. The earliest of the extant wor ks against the Donatists present
the same views of the Church and its sacraments which Augustine developed later. The principles
which herepresented in this conflict are merely those which, in a simpler form, had either
appear ed in the anti-Donatist polemics before histime or had been part of hisown earlier belief.
What he did was to formulate them with more dogmatic precision,. and to per meate the ordinary
controversial theseswith his own deep thoughts on unitas, caritas, and inspiratio graticein the
Church, thoughts which again trace their origin back to his Neoplatonic foundations. I n the cour se
of the conflict he changed his, opinion about the methodsto be employed; he had at first been
opposed to the employment of force, but later cametothe" Compel them tocomein " point of
view. It may well be doubted, however, if the practical struggle with the schismatics had as much to
do with Augustine's development as has been supposed. Far mor e weight must be attached to the
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fact that Augustine had become a presbyter and a bishop of the catholic Church, and as such

wor ked continually deeper into the ecclesiastical habit of thought. Thiswas not hard for the son of
Monnica and thereverent admirer of Ambrose. His position as a bishop may fairly be said to be
the only determining factor in hislater views besides his Neoplatonist foundation, his ear nest study
of the Scripture, and the predestinarian conception of grace which he got from this. Everything
elseismerely secondary. Thuswe find Augustine practically complete by the beginning of his
episcopate-about the time when he wrote the Confessiones. It would be too much to say that his
development stood still after that; the Biblical and ecclesiastical coloring of histhoughts becomes
mor e and mor e visible and even vivid; but such development asthisisno more significant than the
effect of the years seen upon a strong face; in fact, it is even less observable here-for whilethe
characteristic features of his spiritual mind stand out mor e shar ply astime goes on with Augustine,
his mental for ce shows scar cely a sign of age at seventy. His health was uncertain after 386, and his
body aged before the time; on Sept. 26, 426, he solemnly designated Eraclius (or Heraclius) as his
successor, though without consecr ating him bishop, and transferred to him such a portion of his
dutiesaswas possible. But hisintellectual vigor remained unabated to the end. We see him, as
Prosper depicts him in hischronicle, " answering the books of Julian in the very end of his days,
while the on-rushing Vandals wer e at the gates, and gloriously persevering in the defense of
Christian grace." In thethird month of the siege of Hippo by the barbarian invaders, liefell ill of a
fever and, after lingering mor e than ten days, died Aug. 28, 430. Hewas ableto read on his
sick-bed; he had the Penitential Psalms placed upon the wall of hisroom where he could see them.
Meditating upon them, he fulfilled what he had often said before, that even Christiansrevered for
the sanctity of their lives, even presbyters, ought not to leave the world without fitting thoughts of
penitence.

MISCELLANEOUS WORKS. Of works not yet mentioned, those written after 395 and named in
the Retractationes, may be classified under three heads-exegetical works; minor dogmatic,
polemical, and practical treatises; and a separ ate class containing four mor e extensive wor ks of
special importance. The earliest of the minor treatisesis De catechizandis rudibus (about 400),
interesting for its connection with the history of catechetical instruction and for many other
reasons. A brief enumeration of the otherswill suffice; they are: De opera monachorum (about
400); De bono conjugali and De sancta virginitate (about 401), both directed against Jovinian's
depreciation of virginity; De deviation damonum (between 406 and 411); De fide et operibus (413), a
completion of the argument in the De spiritu et litera, useful for a study of the difference between
the Augustinian and the Lutheran doctrines of grace; De cura pro mortuis, interesting as showing
his attitude towar d super stition within the Church; and a few others of less interest. We come now
to the four workswhich have deserved placing in a special category. Oneisthe De doctrina
christiana (begun about 397, finished 426), important as giving histheory of scriptural

inter pretation and homiletics; another isthe Enchiridion de fide, spe, et caritate (about 421),
notewor thy as an attempt at a systematic collocation of histhoughts. Thereremain the two
doctrinal master pieces, the De trinitate (probably begun about 400 and finished about 416) and the
De civitate Del (begun about 413, finished about 426). The last-named, beginning with an apologetic
purpose, takeson later theform of a history of the City of God from its beginnings,

|lEP
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Francis Bacon (1516-1626)

LIFE. Francis Bacon was born in London on January 22, 1561, at York House off the Strand. He
was the younger of two sons of Sir Nicholas Bacon, Lord Keeper of the Great Seal under Queen
Elizabeth |. Bacon had a virtual dualistic upbringing. Hismother was a zealous Puritan. Bacon's
father hoped Franciswould become a diplomat and taught him the ways of a courtier.

In 1573, Bacon entered Trinity College, Cambridge and studied there until 1575. Hisfather died
when Bacon was eighteen and, because Bacon was the youngest, he remained virtually penniless.
The only way he saw for a poor man to get out and establish himself, both financially and socially,
wasto study law. In 1576, Bacon was admitted as a senior governor of Gray's|nn, an institution
for legal education. He became one of the leading lawyersin England, thus earning the queen's
notice. In 1584, at the age of twenty-three, he established a seat for himself in the House of
Commons. Whilein position to obtain the office of attorney general to Queen Elizabeth, he
criticized ataxation policy in Parliament. This event destroyed any chance he might have had for
the position under Elizabeth. Bacon's closest friend was the Earl of Essex, who, unlike Bacon, was
looked upon with favor by the queen. Bacon used the Earl to help regain the status necessary to
gain the position of attor ney general. However, this plan did not work, and Essex also fell out of
her favor. The Earl was accused of going against the queen'sorders, brought to trial and
eventually to the scaffold, with Bacon as prosecutor. Bacon later defended his own actionsin " An
Apology in Certain Imputation Concerning the late Earl of Essex."

With the death of Elizabeth and the succession of James |, Bacon was established as solicitor
general. Helater achieved attorney general, and eventually took over hisfather'sold position of
the Lord Keeper of the Great Seal. Bacon rosein rank again when along timerival, Sir Edward
Coke, wasremoved from his position after refusing to for ce a confession out of a prisoner and
pronounce him guilty. In 1602, Bacon was knighted, and in 1605 he married Alice Barnham, the
daughter of a London alderman. Herose through various postsin the public service until he
reached the Lord Chancellorship in 1618. Later that year, at the age of fifty-seven, he was
established as Baron Verulam. In 1621, he was made Viscount St. Albans. That same year, he was
charged with accepting bribes, tried and found guilty. His offices wer e taken from him and he was
sentenced to: afine of ,40,000, imprisonment during the king's pleasure, expatriation from
parliament and coming within twelve miles of the court. Feeling utter disgrace, he went into
retirement and devoted the remainder of hislifeto study and literary work. The parliamentary
sentence, however, was not imposed, and King James| practically remitted hisfine. In 1622, Bacon
was allowed to come to London and, eventually, to kissthe king's hand.

In March 1626, Bacon bought a chicken in order to see how long its flesh could be preserved by
stuffing it with snow. He caught cold and went to stay at the Earl of Arundel’'s house near by. Bacon
preferred the nobleman's best room, wher e there was a damp bed, to a more modest room in

which therewasadry bed. On April 9, 1626, due to complications arising from bronchitis, Francis
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Bacon died at Highgate, in the Earl of Arundel’'s house.

NOVUM ORGANUM. During hisyearsof political service, Francis Bacon published a collection of
essays and several wor ks on reorganizing the natural sciences. The most important of the latter
was the Novum Organum, written in 1620. Thetitleistaken from Aristotle's Organum, meaning
"logical works", and accordingly signals a radical departurefrom thetraditional method of
scientific inquiry. Thiswork, along with therest of his published and unpublished philosophical
writings, can be seen as part of his grandiose plan to reor ganize the sciences. Thisreorganization
involved a projected, and largely unfinished, six-part work entitled I nstauratio. The plan involved:

1. A new division of the sciences,

A new method of scientificinquiry,

A collection of scientific observations and facts,

Examples of the new method,

Philosophical precursorsto the new philosophy, and

. Thenew philosophy itself resulting from the application of the new method.

The Novum Organum, a work which may be viewed as a preliminary of division two of the
I nstauratio, isdivided into two parts. Thefirst part, Book |, dealswith the need for an inductive
system, and the second, Book |1, dealswith the applications of such a method.

In Book |, Bacon groundsthe human under standing in observation and experience which leadsto
a harsh regection of the popular Aristotelian a priori, deductive method. The alternative he
proposesis an a posteriori, inductive appr oach.

Bacon'sidea of such an approach is made metaphorically in one of hisaphorisms (XCV).
Commonly used symbolsfor understanding nature are those of the ant and spider. The ant
experiments by collecting and using. This method symbolizes the human tendency to use facts
without clearly understanding them. The spider, on the other hand, does not experiment but
produces webs from its own substance, symbolizing the tendency to for mulate ideas and facts by
thought alone. The method for under standing nature Bacon holdsto be the most significant isthat
of the bee which gathersthe pollen of the flower, changesit through its own efforts, and then uses
it. According to Bacon, we must observe and collect experiences, analyze exactly what we know,
then act on the most reliable facts.

Bacon also distinguishes between the Anticipation of Nature and the | nterpretation of Nature. Few
reasons exist for believing in the Anticipations. They are generalizations which are easily believed.
The I nterpretations ar e based on various data which enables oneto master things. The

| nter pretations ar e not easily accepted, but are clearly the most stable method of analyzing nature.

One of the most important of Bacon's beliefs, and the one for which he was most widely known, is
hisidea of the Four Idols. These Idols are what he believesto be the primary hindrance to our
effortsin studying nature. Thefirst aretheldols of the Tribe. These havetheir foundation in
human nature. Humansfalsely assumetheir perceptions are based on universalswhen in fact their
per ceptions ar e based purely on individual views. The second are The | dols of the Cave. Theseare
distinguished from the I dols of the Tribe and deal with the individual, for every person perceives
things by means of his own individual nature. One's personality and experiences make them see
thingsin ways which they may not be. Thethird are The Idols of the Marketplace. These I dols deal
with the language of people. Because of the errancy in choosing which wordsto usein order to
convey a certain meaning, one may expressthe wrongidea to another. Thefourth are The I dols of

o U A ®WN
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the Theatre. These Idols deal with the dogmas of all philosophies. What is already established and
believed to be true may not be. One cannot be biased toward any popular belief system.

In Book |1, Bacon describesthe part of hismethod involved with gathering facts. Aristotle
contended that science involvesthe discovery of a phenomenon's causes. For example, to

under stand the natur e of heat, we must discover the causes of heat. For Aristotle, this process
involves uncovering all four of its causes: formal, material, efficient, and final. I n spite of Bacon's
harsh reection of Aristotle's deductive syllogism, Bacon follows Aristotle by seeing science asthe
discovery of causes, and, specifically, formal causes. According to Bacon, the formal causes of a
thing (that isto say, its" forms") areits physical properties. For example, the form of heat isthe
violent, irregular motion of particles. Thus, by discovering thisform of heat, wereveal the
scientific nature of heat itself. For Bacon a good set of rules of scientific method will reveal the
forms of a thing. He notes four thingsthat we should expect from a good set of such rules. Firgt, it
will not deceive him; second, it will not tie him down to any particular mode of operation; third, it
leads to action; and fourth it will lead to the discovery of the necessary and sufficient conditions of
a given nature (such as heat). Theforms, then, arejust those necessary and sufficient conditions
(such asviolent, irregular motion of particles).

Having maintained the job of scienceisto uncover athing'sforms, Bacon finally explainsthe
inductive method by which thisuncovering is performed. Bacon's specific inductive methodology is
presented in what he describes asthethree " Tables of Compar ative Instances' which involve
presence, absence, and degrees. The " Table of Presence” (agreement) involves examining instances
in which the same phenomena ar e present, and noting what other circumstances are in common.
For example, to under stand the formsinvolved with heat, we examine all hot things and see what
circumstanceisin common, such asirregular motion of particles. The second table, the" Table of
Absence," involves examining instancesin which a phenomenon is absent, and noting what
circumstances arein common. Thus, to understand heat, for example, we must also examine alist
of cold things and discern what featuresareirrelevant to the production of heat, such as density.
Finally, the" Table of Degrees"' involves examining instancesin which a phenomenon ispresent in
varying degrees, noting what circumstances also vary. For example, to under stand heat we must
observethings at different temperatures and note what circumstances are present in varying

degr ees, such asvarying speedsin theirregular motion of particles. By constructing thethree

" Tables of Comparable Instances' we eliminateirrelevant properties, such asdensity, and
pinpoint the essential properties, such astheirregular motion of particles. This, according to
Bacon, istrueinduction. Bacon recognized that we cannot examine an endless number of instances
for thethree tables. At some point we must stop and survey theinstances so far. Thisreview he
callsthe" first vintage."

|lEP
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j The Bakhtin Circle

The Bakhtin Circle was a contempor ary school of Russian thought which centered on the work of
Mikhail Mikhailovich Bakhtin (1895-1975). The circle addressed the social and cultural issues
posed by the Russian Revolution and its degeneration into the Stalin dictator ship in philosophical
terms. Their work focused on the centrality of questions of signification in social lifein general and
artistic creation in particular, examining the way in which language register ed the conflicts
between social groups. The key views of the circle arethat linguistic production is essentially
dialogic, formed in the process of social interaction and that thisleadsto the iteraction of different
social values being registered in terms of reaccentuation of the speech of others. Whiletheruling
stratum triesto posit a single discour se as exemplary, the subaltern classes are inclined to subvert
this monologic closure. In the sphere of literature, poetry and the epic represent the centripetal
forceswithin the cultural arena whilethe novel isthe structurally elabor ated expression of popular
ideologiekritik. Members of the circleincluded Matvei | saevich Kagan (1889-1937); Pavel
Nikolaevich Medvedev (1891-1938); L ev Vasilievich Pumpianskii (1891-1940); Ivan | vanovich
Sollertinskii (1902-1944); Valentin Nikolaevich Voloshinov (1895-1936) and others.

M .M. Bakhtin and hiscircle began meeting in the Belorussian towns of Nevel and Vitebsk in 1918
before moving to Leningrad in 1924. Their group meetings wer e ter minated dueto the arrest of
many of the group in 1929. From thistime until hisdeath in 1975, Bakhtin continued to work on
the topics which had occupied hisgroup, living in internal exilefirst in Kustanai (Kazakhstan,
1930-36), Savelovo (about 100 km from Moscow, 1937-45), Saransk (Mordovia, 1936-7, 1945-69)
and finally moving in 1969 to M oscow, where he died at the age of eighty. In Saransk Bakhtin

wor ked at the Mordov Pedagogical | nstitute (now University) until retirement in 1961.

The Bakhtin circleisreputed to have been initiated by Kagan on hisreturn from Germany, where
he had studied philosophy in Leipzig, Berlin and Marburg. He had been a pupil of the founder of
Mar burg Neo-K antianism Herman Cohen and had attended lectures by Ernst Cassirer. Kagan
established a'Kantian Seminar' at which various philosophical, religious and cultural issueswere
discussed. Kagan was a Jewish intellectual who had been a member of the Social Democr atic Party
(the precursor of the Bolsheviks and Mensheviks) and he may have been attracted to Cohen's
philosophy for its supposed affinity with Marxism (Cohen regarded his ethical philosophy as
completely compatible with that of M arx), whiler¢g ecting the atheism of Russian Communism.
Whatever the truth of the matter, the members of the circle did not restrict themselvesto academic
philosophy but became closely involved in theradical cultural activities of the time, activities which
became mor e intense with the movement of the group to Vitebsk, where many important
avant-garde artists such as M alevich and Chagall had settled to avoid the privations of the Civil
War. One of the group, Pavel M edvedev, a graduate in law from Petrograd Univer sity, became
rector of the Vitebsk Proletarian University, editing the town's cultural journal Iskusstvo (Art) to
which he and Voloshinov contributed articles, while Bakhtin and Pumpianskii both gave public
lectureson a variety of philosophical and cultural topics, student notes from which have been
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published recently. Pumpianskii, it is known, never finished his studies at Petrograd univer sity,
while it isdoubtful whether Bakhtin had any formal higher education at all despite his claims, now
disproven, to have graduated from the same University in 1918. It seemsthat Bakhtin attempted to
gain acceptance in academic circles by adopting aspects of hisolder brother's biography. Nikolai
Bakhtin had a solid classical education from his Ger man gover ness and graduated from Petrograd
University, where he had been a pupil of the renowned classicist F.F. Zelinskii. Bakhtin had

ther efor e been exposed to philosophical ideas since hisyouth. After Nikolai's departurefor the
Crimea, and Mikhail's moveto Nevel, it ssemsthat Kagan took the place of hisbrother as
unofficial mentor, having an important influence on Bakhtin's philosophy in a new and exciting
cultural environment, although the two friends went their separate waysin 1921, the year Bakhtin
married.

Kagan, however, moved to take up ateaching position at the newly established provincial
university in Orel in 1921. While there he published the only sustained piece of philosophy to be
published by a member of the group beforethe late 1920s entitled 'Kak vozmozhna istoria'(How Is
History Possible) in 1922. The same year he produced an obituary of Hermann Cohen in which he
stressed the historical and sociological aspects of Cohen's philosophy and wrote other unpublished
works. 1922 also saw the publication of Pumpianskii's paper 'Dostoevskii i antichnost™ (Dostoevskii
and Antiquity), a themethat wasto recur in Bakhtin'swork for many years. While Bakhtin
himself did not publish any substantial work until 1929, he was clearly working on mattersrelated
to Neo-K antian philosophy and the problem of authorship at thistime. Bakhtin's earliest published
work isthetwo page 'l skusstvo i otvetstvennost™ (Art and Answer ability) from 1919 and fragments
of alarger project on moral philosophy written between 1920 and 1924, now usually referred to as
K filosofii postupka (Towar ds a Philosophy of the Act).

Most of the group's significant work was produced after their moveto Leningrad in 1924. It seems
that there the group became acutely awar e of the challenge posed by Saussurean linguistics and its
development in thework of the Formalists. Thusthere emer ges a new awar eness of the importance
of the philosophy of language in philosophy and poetics. The most significant work on the
philosophy of language was published in the period 1926-1930 by Voloshinov: a series of articles
and a book entitled Marksizm i filosofia iazyka (M arxism and the Philosophy of L anguage) (1929).
M edvedev, who had been put in charge of the ar chive of the symbolist poet Aleksandr Blok,
participated in the vigorous discussions between M ar xist and formalist literary theoristswith a
series of articlesand a book, Formal“Inyi metod v literaturovedenii (The Formal Method in Literary
Scholarship) (1928) and thefirst book-length study of Blok's work. VVoloshinov also published an
articleand a book (1925, 1926) on the debate which raged around Freudianism at the time. In 1929
Bakhtin produced thefirst edition of his famous monograph Problemy tvorchestva Dostoevskogo
(Problems of Dostoevskii's Work), but many other works dating from 1924-9 remained
unpublished and usually unfinished. Among these was a critical essay on formalism called
'Problema soderzheniia i formy v slovesnom khudozhestvennom tvorchestve' (The Problem of
Content, Material and Form in Verbal Artistic Creation) (1924) and a book length study called
‘Avtor i geroi v esteticheskoi deiatel"nosti' (Author and Hero in Aesthetic Activity) (1924-7).

Since the 1970s the wor ks published under the names of Voloshinov and M edvedev have often been
ascribed to Bakhtin, who neither consented nor objected. A voluminous, ideologically motivated,
often bad-tempered and largely futile body of literature has grown up to contest the issue one way
or another, but sincethereisno concrete evidence to suggest that the published authorswere not
responsible for the texts which bear their names, there seemsno real caseto answer. It seems much
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more likely that the materials were written asaresult of lively group discussions around these
issues, which group memberswrote up according to their own per spectives afterwards. Thereare
clearly many philosophical, ideological and stylistic discrepancies which, despite the presence of
certain parallelsand points of agreement, suggest these very different workswere largely the work
of different authors. In accordance with Bakhtin's own philosophy, it seemslogical to treat them as
rg oinder sin ongoing dialogues between group members on the one hand and between the group
and other contemporary thinkerson the other.

The sharp deterioration in the situation of unorthodox intellectualsin the Soviet Union at the end
of 1928 effectively broke the Bakhtin circle up. Bakhtin, whose health had already begun to
deteriorate, was arrested, presumably because of his connection with the St. Petersburg
Religious-Philosophical society, and was sentenced to ten years on the Solovetskii | slands. After
vigorous inter cession by Bakhtin'sfriends, a favourable review of his Dostoevskii book by
Commissar of Enlightenment Lunachar skii and a per sonal appeal by Maksim Gor “kii, thiswas
commuted to six years exilein Kazakhstan. With thetightening of censorship at thetime, very little
was published by Voloshinov, while Medvedev published a book on theories of authorship V
laboratorii pisatelia (In the Laboratory of the Writer) in 1933 and a new version of the Formalism
study, revised to fit in more closely with the ideological requirements of thetime, in 1934.

M edvedev was appointed full professor at the L eningrad Historico-Philological I nstitute but was
arrested and disappeared during theterror of 1938. Voloshinov worked at the Her zen Pedagogical
Institute in Leningrad until 1934 when he contracted tuber culosis. He died in a sanitorium two
year later leaving unfinished atrandation of thefirst volume of Ernst Cassirer's The Philosophy of
Symbolic Forms, a book which is of considerable importance in the work of thecircle. Kagan died
of anginain 1937 after working as editor of an encyclopedic atlas of energy resourcesin the Soviet
Union for many years. Pumpianskii pursued a successful career as Professor of Literature at
Leningrad University, but published only short articles and introductionsto works of Russian
authors, most notably Turgenev. Sollertinskii joined the L eningrad Philharmonicin 1927 asa
lecturer, but soon established himself as one of the leading Soviet musicologists, producing over
two hundred articles, books and reviews. He died of a heart attack, probably resulting from the
privations of the Leningrad blockade, in 1944.

Whilein Kazakhstan Bakhtin began work on his now famous theory of the novel which resulted in
the now famous articles Slovo v romane (Discour se in the Novel) (1934-5), |z predystorii romannogo
slovo (From the Prehistory of Novelistic Discour se) (1940), Eposi roman (Epic and Novel) (1941),
Formy vremeni i khronotopa v romane (Forms of Time and Chronotopein the Novel) (1937-8).
Between 1936 and 1938 he completed a book on the Bildungsroman and its significancein the
history of realism which was lost when the publishing house at which the manuscript waslying
awaiting publication was destroyed in the early days of the German invasion of the Soviet Union in
1941. Voluminous, most still unpublished, preparatory material still exists, although part islost,
allegedly because Bakhtin used it for cigarette papersduring the wartime paper shortage.
Bakhtin's exceptional productiveness at thistimeisfurther accentuated when one consider sthat
one of hislegswas amputated in February 1938. He had suffered from inflammation of the bone
marrow, osteomyelitis, for many years, which gave him alot of pain, high temperatures, and often
confined him to bed for weekson end. This had been afactor in the appeals of hisfriendsand
acquaintancesfor clemency when he was internally exiled, a factor that may well have saved his
life. Thisdid not, however, prevent him from presenting a now famous doctor al thesis on Rabelais
tothe Gor kii Institute of World Literaturein 1940. The work proved extremely controversial in
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the hostile ideological climate of the time and it was not until 1951 that Bakhtin was eventually
granted the qualification of kandidat. It was not published in book form until 1965.

The period between the completion of the Rabelais study and the second edition of the Dostoevskii
study in 1963 is perhapsthe least well known of Bakhtin'slifein terms of work produced. This has
been recently (1996) rectified with the publication of archival materials from this period, when
Bakhtin wasworking as a lecturer at the M ordov Pedagogical I nstitute. The most substantial wor k
dating from this period is Problema rechevykh zhanrov (The Problem of Speech Genres) which was
most likely produced in responseto the reorganisation of Soviet linguisticsin the wake of Stalin's
article Marksizm i voprosy iazykoznaniia (M arxism and Questions of Linguistics) of 1953. Many
other fragmentsexist from thistime, including notesfor a planned article about Maiakovskii and
mor e methodological comments on the study of the novel.

In the more liberal atmosphere of the so-called 'thaw' following K hruschev's accession, Bakhtin's
wor k on Dostoevskii cameto the attention of a group of younger scholarsled by Vadim K ozhinov
who, upon finding out that he was still alive, contacted Bakhtin and tried to convince him to
republish the 1929 Dostoevskii book. After someinitial hesitation, Bakhtin responded by
significantly expanding and fundamentally altering the overall project. It was accepted for
publication in September 1963 and received a generally favour able reception. Publication of the
Rabelais study, newly edited for purposes of acceptability (mainly the toning down of scatology
and an analysis of a speech by Lenin) followed soon after. As Bakhtin's health continued to decline,
he was taken to hospital in Moscow in 1969 and in May 1970 he and hiswife, who died a year later,
wer e moved into an old people's home just outside M oscow. Bakhtin continued to work until just
before hisdeath in 1975, producing work of a mainly methodological character.

Since Bakhtin's death, several collections of hiswork have appeared in Russian and many
translations have followed. English language translations have been appearing since 1968, although
the quality of trandlation and systematicity of publication has been uneven. Up to ten different
translators have published work by a writer whose terminology is very specific, often rendering
key conceptsin avariety of different ways. This has exacer bated problems of inter pretation and
guestions of theoretical heritage, especially sincethereisa quite sharp distinction between works
written before and after the 1929 Dostoevskii study. Another problem has been the questions of
author ship of the Bakhtin circle and the extent to which a Marxist vocabulary in the works of
Voloshinov and M edvedev should be taken at face value. Those, for example, who argue Bakhtin
was the author of these works also tend to argue that the vocabulary is mere 'window dressing' to
facilitate publication, while those who support the authenticity of the original publications also
tend to takethe Marxist arguments seriously. Asaresult writersabout Bakhtin have tended to
choose one period of Bakhtin's career and treat it as definitive, a practice which has produced a
variety of divergent versions of 'Bakhtinian' thought. The recent appearance of the fir st volume of
a collected worksin Russian might help to over come the problems which have dogged Bakhtin
studies.

THE EARLY WORK S 1919-1927. Thework of the Bakhtin Circle should beregarded asa
philosophy of culture. Questions which seem to be of very specific relevance such asthe modality of
author-hero relations actually involve questions of a much mor e general nature encompassing the
value-laden relations between subject and object, subjects and other subjects. The
phenomenological arguments presented by the young Bakhtin are directed against the abstractions
of rationalist philosophy and contemporary positivism. He draws much of his conceptual structure
from the work of the Marburg School (most notably Hermann Cohen (1842-1918), Paul Natorp
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(1854-1924) and Nicolai Hartmann (1882-1950)) and Ger man phenomenologists such as M ax
Scheler (1874-1928) and Heinrich Rickert (1863-1936). However, it is particularly difficult to trace
the precise influence of these writer s because Bakhtin was notoriously inconsistent in crediting his
sour ces and was not aver se to copying whole passages which he had translated from German into
Russian in hisworkswithout referenceto theoriginal. This hasled many commentatorseither to
guess at influences on the young Bakhtin or to credit him with the invention of a philosophical
vocabulary almost from nothing. However, recent archival work by Brian Poole has uncover ed
notebooksin which Bakhtin made copious notes from various Ger man idealist philosopherswhich
give us a better idea both of the sources of hisideas and the originality of the philosophical work
which resulted from hisfusion of disparate ideas.

Theideas of the Marburg School were undoubtedly filtered to Bakhtin through the wor ks of
Matvel Kagan on hisreturn from Germany at the end of the First World War. In hisobituary of
Cohen Kagan stressed thereligious, messianic aspects of the former's philosophy, which emer ges
in hislater work. For the late Cohen, 'the unity of objective being, as an unending lar ge process of
the unity of being and concept demands the unending small unity of the singular individuum....
Thewhole problem of religion is contained in the problem of theindividuum asin the question of
God'. The continual relationship between theindividuum and God isthe absolute element of
subjectivity and isthe unity of monotheism. Theindividual does not combine with God but
continually relatesto God. This has social significance, for religion grows out of ethics. 'thereligion
of the unity of humanity is monotheism.... Religion iseverywhere, in all regions of culture....
Religion itself is philosophy'. Problems of inter subjectivity must berelated to questions of
historical development: 'in our opinion, the problem of individual relationships, the problem of
subj ective consciousness, ontological subjectivity can be based on the pathos of the individual
condition of the struggle of the historical life of culture, the person and humanity'. Kagan stresses
the parallels between Cohen's ethics and the traditions of Russian populism, a factor which recurs
later in Bakhtin's career when the novel becomes linked with a populist political process. (M.
Kagan, German Kogen, 1922) The unity of the individual is dependent on the unity of the people
and thisisin turn dependent on the unity of God.

Whatever the difficulties of tracing his moreimmediate precursorsthereisno doubt that Bakhtin's
philosophical project maintained a fundamental connection with the traditions of Enlightenment
aesthetics and with Kantianism in particular. Asfor Kant, the aesthetic isdistinguished by its
‘disinterestedness, the uncoupling of purposiveness from representation of the end. Where Kant
concentrated on aesthetic judgement, however, Bakhtin wasinterested in aesthetic activity which
can help to establish a mode of reciprocal inter subjective relationships necessary to produce an
intimate unity of individuals whose specificity isin no way endangered. This project, which
remains constant throughout hiswork, adopts various forms. The aesthetic isthe realm where now
detached from the'open event of being' and 'finalised' by virtue of the author's'exteriority’
(vnenakhodimost”), the value-laden essence of the hero's deed is manifested. I f the hero's activity
wer e not objectified by the author then he or she would remain in some per petual stream of
consciousness, completely obliviousto the wider significance of those deeds. However, in order to
visualise the meaningful nature of those deeds, the author must also have an insight into the
subjective world of the hero, hisor her horizon, sphere of views and inter ests (krugozor). Only the
appropriate mode of empathy and objectification can producethe sort of productive whole
Bakhtin envisages.

Several problemsarise from thismodel. Thefirst isthat Bakhtin seemsto want to usethe
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author-hero model asareciprocal principle within society and as a model of relationsin literary
composition. In thefirst model authors and heroes change their roles constantly, the unique

per spective of each subject allows the objectification of others except oneself, who is obj ectified by
others. Although the concept hardly appearsin the early works, from 1928 onwar ds dialogue
becomes the model of such interactions: one gains an awar eness of one's own place within the
whole through dialogue, which helpsto bestow an awar eness on others at the sametime. A very
pleasant model aslong asrelationships remain equal. Y et the author-hero model also assumes a
fundamental inequality in that the hero of a work can never have a reciprocal vantage point from
which to objectify the author and thusthe creator. Thereisa crucial difference between a

per son-to-person and a per son-to-God relationship which Bakhtin's model seemsto obscure.

Furthermore, Bakhtin's model of the unique per spective of each author/her o, which isdrawn from
the Kantian model of an individual consciousness bearing a-priori categories encountering and
giving form to the manifold of senseimpressions, is seriously compromised when one admitsa
socio-linguistic dimension into the equation. This happensin Voloshinov's 1926 article on discour se
in life and poetry. The alter native adopted by Voloshinov foregroundsthe intonational dimension
of language which manifests the unique evaluative connections between subject and object.

L anguage enmeshed within everyday practical activity isextracted, or liberated, from its
connection with the 'open event of being' by the author who then reflects upon it, from hisor her
own unigque vantage point, manifesting its total intonational meaning. The hero'slanguageisalien
to the author and thereforeripefor objectification; the crucial category isthe latter's exteriority.
Stress on thisintonational dimension allows the encounter of the two consciousnessesto be spoken
about in phenomenological rather than linguistic terms and ther efor e allows Bakhtin to counter
what he calls'theoreticism’, the tendency to consider the inner meaning of an action and its
historical specificity in isolation from each other. This might include Hegel's tendency to view the
particular incident as meaningful only as an instance of the unfolding of reason, Husserl's
sublation of inter-subjectiverelationsin transcendental subjectivity or the positivistic assumption
that categorisation of a phenomenon is sufficient to explain that phenomenon.

Thedistinctively Bakhtinian approach to language only really beginsto emerge in Voloshinov's
1926 essay Slovo v zhizni i lovo v poezii: k voprosam sotsiologicheskoi poetiki (Discoursein Life and
Discoursein Poetry: Questions of Sociological Poetics), written during his postgraduate studies at
the Institute of Material, Artistic and Verbal Culturein Leningrad where L .P. lakubinskii, the
pioneer of the study of dialogic speech, was among his advisers. Thiswork, which has been seen as
the earliest example of pragmatics by more than one commentator, isthefirst work of thecircleto
be presented as an explicitly Marxist text. The author attemptsto define the aesthetic as a specific
form of social interaction characterised by its'completion by the creation of the artistic work and
by its continual recreationsin cocreative perception and it does not require any other
objectifications. In the artistic work unspoken social evaluations are 'condensed' and deter mine
artistic form. The deeper structural featuresof a particular social interaction are made manifest in
a successful artistic work; as Voloshinov putsit, 'form should be a convincing evaluation of the
content' (Bakhtin School Papers ed. Shukman, Colchester 1983 p.9, 19, 20). The early Bakhtinian
phenomenology is now recast in terms of discursiveinteraction, with a specifically sociological
frame of reference.

Another of Voloshinov's projectswasacritical responseto incipient psychoanalysis and
contemporary attemptsto attempt a fusion of Marxism and Freudianism. In 1927 he published his
first book called Freidizm: Kriticheskii ocherk (Freudianism a Critical Sketch), which continued the
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theme of an earlier article from 1925 Po tu storonu sotsial nogo (Just Beyond the Social) in which
Freud was accused of a biological reductionism and subjectivism quite alien to the spirit of

Mar xism. L eaning upon a sociological analysis of language and culture, Voloshinov stressesthat
inter subjectivity precedes subjectivity as such and that all meaning production and thusrepression
of meanings ar e socio-ideological rather than individual and biological as Freud supposed. It must
be noted, however, that VVoloshinov does not pay any attention to Freud's later work on cultural
phenomena and thus presentsarather one-sided view of contemporary psychology. Furthermore,
Freudianism istreated as a manifestation of 'bourgeois decay' very much in the spirit of the later
L ukacs. Thisindicates a turning towar ds a mor e Hegelian approach to questions of cultural and
philosophical development, while the recasting of the Freudian superego in terms of the repression
of unofficial ideologies by an official ideology anticipates one of the central themesthat would
occupy Bakhtin in the 1930s and 1940s.

THE CONCLUDING WORKSOF THE BAKHTIN CIRCLE 1928-1929. In the late 1920s the
sociological and linguistic turn signalled by Voloshinov's article on discour se had begun to form
into a distinct school of thought in which language wasthe index of social relations and
embodiment of ideological worldview. While Voloshinov'slinguistic studies wer e undoubtedly
crucial to thisreorientation, one of the central influences on the group at the time was the work of
Ernst Cassirer, whose ground-breaking Philosophy of Symbolic Forms (3 Vols) was published
between 1923 and 1929. One of Voloshinov's unfinished projects, which he began while at
University, was a translation of the first volume of Cassirer'swork on language. Thisvolume

mar ked the culmination of Cassirer's move away from Marburg Neo-Kantianism to a Hegelian
rectification of Kant. Adopting Hegel's dialectical orientation, evolutionary approach to human
knowledge and existence and concentration of the totality of human activities, Cassirer sought to
over come the exclusivity of the Kantian focus on mankind'srational thought processes. At the
sametime, however, Cassirer strovetoresist the Hegelian subsumption of all realms of the human
spirit into the Absolute by retaining the Kantian distinction between the 'languages of the human
spirit. Tothisend Cassirer drew upon Herder and von Humboldt'sidentification of thought and
signification, viewing the 'symbolic function' as the common element to all areas of knowledge, but
which took a specific form in each of them. Thetruth, agreed Cassirer and Hegel, iswhole, but the
former understood thisto mean that each of the per spectives offered by various symbolic formsis
equally valid and must be progressively 'unfolded’ so asto fully articulate itself. Thisformulation,
aswe shall see, had afar reaching effect on thelater work of Bakhtin, but there are signsof its
influence almost immediately in the work of the group.

In 1928 P.N. M edvedev published a book-length critique of Russian Formalism. Thiswork begins
with a definition of literary scholar ship as'one branch of the study of ideologies, a study which
‘embraces all areas of man'sideological creativity'. Medvedev goes on to argue that while Mar xism
has established the bases of such a study, including itsrelationship to economic factors, the study of
‘'the distinctive featur es and qualitative individuality of each of the branches of ideological creation
- science, art, ethics, religion, etc. - is still in the embryonic stage' (p.3). Despite the r eplacement of
‘symbolic forms with 'branches of ideological creation' the continuity of approach isclear. Where
Cassirer sought to examine the symbolic function as'afactor which recursin each basic cultural
form but in no two takes exactly the same shape' (vol. 1, p.84), M edvedev sought to investigate the
‘sociological laws of development' which can be found in each 'branch' of 'ideological creation' but
which manifestsitself in specific ways. This sociological adaption of Cassirer'swork wasto feature
lar gely in Bakhtin'swork from the 1930s and 1940s, wher e, as Poole has demonstr ated, many
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unattributed passages from the former'swork appear in Russian translation within the body of the
latter'swork. M edvedev felt that the For malists wer e correct in attempting to define the specific
featuresof literary creation but fundamentally mistaken in the positivistic approach they took
towardsliterary devices which tended to efface the ideological, meaning-bearing and thus
sociological aspect of literary form. In conclusion M edvedev recommended that the for malists be
treated respectfully and serioudly, even if their fundamental premises wer e erroneous. M ar xist
criticism, he argued, should value For malism as an object of serious criticism through which the
bases of the former can beclarified.

While subjecting the Russian For maliststo intense criticism on the basis of their partisan alliance
with the Futurist movement and their sharing itstendency towards a nihilistic destruction of
meaning, M edvedev particularly praised Western 'formalist art scholar ship' such asthe work of
Hildebrand, Wolfflin and Worringer. These theorists wereimportant for the development of the
Bakhtin circle because they treated changes of artistic formsand styles as changes of 'artistic
volition', i.e. having ideological significance. Worringer saw art history to be marked by an
alternation of naturalism (empathy) and abstraction (estrangement) which correlated to the
harmony or otherwise in therelationship of man and his environment. While formal and
evaluative aspects are not identical, they do tend to maintain a close affiliation and this, M edvedev
concluded, can be applied to literary form aswell asvisual art. Thisparticular chapter, along with
some shorter extracts of the book wer e omitted from the second edition of the book published with
thetitle Formalizm | formalisty (Formalism and the Formalists) in 1934. By thistime a toler ant
attitude towards the Formalists or Western scholar ship was not per mitted, and thus an additional
and extremely hostile chapter called 'The Collapse of Formalism' wasincluded. Earlier writerson
the Bakhtin Circletended to ascribe thefirst edition to Bakhtin and the second to Medvedev, but it
isclear that the body of the second edition isan expurgated version of thefirst.

Medvedev's formulation was carried over into Bakhtin's now famous study Problemy tvorchestva
Dostoevskogo (Problems of Dostoevskii's Work) published in 1929. Here the great
nineteenth-century novelist's own verbally affirmed and often reactionary ideology is downplayed
in favour of his'form-shaping ideology' which is seen to beimbued with a profoundly democratic
spirit. Bakhtin attacksthose critics, such as Engelgar dt, who characterised Dostoevskii's creative
method as Hegelian. I n such a scheme two positions struggle for ascendancy but are transformed
into a synthesis at the end; however, according to Bakhtin, thereis no merging of voicesinto a
final, authoritative voice asin the Hegelian absolute. Dostoevskii does not present an abstract
dialectic but an unmer ged dialogue of voices, each given equal rights. Bakhtin followsthe
nineteenth-century German novelist and critic Otto Ludwig in terming thistype of dialogue
‘polyphonic dialogu€e', which allows Cassirer'sinsistence on a plurality of cultural formsto be
extended to a plurality of discoursesin society and the novel. In the cour se of Dostoevskii's novels,
argues Bakhtin, very much in the spirit of Cassirer, the worldviews of Dostoevskii's her oes
‘unfold’, presenting their own unique per spective upon the world. The novelist does not, asisthe
case with Tolstoi, submerge all positions beneath a single authoritative per spective, but allowsthe
voice of the narrator to reside beside the voices of the characters, bestowing no greater authority
on that voice than on any of the others. Voices inter sect and interact, mutually illuminating their
ideological structures, potentialities, biases and limitations.

Bakhtin's early phenomenology is now translated into discursive terms. Where Bakhtin was
initially concer ned with inter subjective relations and the modality of authorial and heroic
interaction, thisis now examined in terms of the way in which one language encounter s another,
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reporting and modifying the utterance by reaccentuating it. M odes of interaction range from
stylisation to explicit parody, which Bakhtin spends a consider able proportion of the book
cataloguing. Asonly the later edition of the book (1963) has been published in English, thereisa
tendency to confuse the chronology of the emer gence of Bakhtin'skey concepts. It should be noted
that thereisno reflection on carnival or on the Menippean Satirein thefirst edition of the
Dostoevskii study. These features only emerged in the next decadein relation to the history of the
novel asa genre. Thefirst edition of the Dostoevskii study isa monograph on the work of the
famous novelist in termswhich in many respects embody the poetics of a significant portion of
contemporary 'fellow-traveller' writing. When considered in its historical context, the Dostoevskii
study can be seen asa sort of rearguard defence of liberality in the cultural arena against the
encroachment of palitical control. The book was published on the eve of the destructive RAPP
dictator ship, when bellicose advocates of 'proletarian culture' were granted freereign by the newly
victorious Stalinist leader ship of the Soviet Communist Party. Formal experimentation and an
inadequately tendentious narrative position was branded asreactionary, while Bakhtin's work
defended the presentation of a plurality of perspectivesfree from 'monologic' closure. The formal
characteristics of a work were themselves of ideological significance, but thereactionary tendency
was in theimposition of a unitary per spective on a varied community of opinion.

The semiotic dimension of the new orientation of the Bakhtin Circle was developed at the same
time by Voloshinov. In a series of articles between 1928 and 1930 punctuated by the appear ance of
the book-length Marksizmi filosofiia iazyka (M ar xism and the Philosophy of L anguage) in 1929
(2nd edition 1930) Voloshinov published an analysis of the relationship between language and
ideology unsur passed for several decades. Voloshinov examines two contempor ary accounts of
language, what he calls 'abstract objectivism', whose leading exponent is Saussur e, and
‘individualistic subjectivism', developed from the work of Wilhelm von Humboldt by the romantic
idealists Benedetto Croce (1866-1952) and Karl Vossler (1872-1942). Voloshinov arguesthat the
two trends derive from rationalism and romanticism respectively and shar e both the strengths and
weaknesses of those movements. Whilethe former identifiesthe systematic and social character of
language it mistakesthe'system of self-identical forms for the sour ce of language usage in society;
it abstractslanguage from the concrete historical context of its utilisation (Bakhtin's
'theoreticism'); the part is examined at the expense of the whole; the individual linguistic element is
treated asa 'thing' at the expense of the dynamics of speech; a unity of word meaning is assumed
to the neglect of the multiplicity of meaning and accent and languageistreated as a ready-made
system whose developments are aberrations. The latter trend iscorrect in viewing language as a
continuous gener ative process and asserting that this processis meaningful, but fundamentally
wrong in identifying the laws of that creation with those of individual psychology, viewing the
gener ative process as analogous with art and treating the system of signsasan inert crust of the
creative process. These partial insights, Voloshinov arguesthat a stable system of linguistic signsis
mer ely a scientific abstraction; the gener ative process of language isimplemented in the
social-verbal interaction of speakers; the laws of language gener ation ar e sociological laws;
although linguistic and artistic creativity do not coincide, this creativity must be understood in
relation to the ideological meanings and values that fill language and that the structure of each
concr ete utteranceis a sociological structure.

Several commentator s have noted how Voloshinov's approach to language anticipates many of the
criticisms of linguistic philosophy levelled by present day Poststructuralists, but does so without
invoking therelativism of much of the latter or the nullity of Derrida's 'horstexte'. Voloshinov
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firmly establishes the sign-bound natur e of consciousness and the shifting natur e of the language
system, but instead of viewing the subject asfragmented by thereality of difference, he poses each
utterance to be a microcosm of social conflict. This allows sociological structure and the plurality
of discourseto be correlated according to a unitary historical development. In this sense
Voloshinov's critique bear s a strong resemblance to the Italian Communist leader Antonio
Gramsci's account of hegemony in his Prison Notebooks. Like Voloshinov and Bakhtin, Gramsci
drew upon thework of Croce and Vossler and Matteo Bartoli's Saussurean 'spatial linguistics,
and combined it with a Hegelian reading of Marxism. Aswe have seen, however, Voloshinov was
heavily influenced by the work of Cassirer, whose admiration for the work of von Humboldt, the
founder of generative linguistics, was substantial. VVoloshinov's critique thus tended towards the
romantic pole of language study rather than taking up the equidistant position he claimed in his
study. This can be seen in the tendency to see social groups as collective subjectsrather than
institutionally defined collectives and such assertions as those which suggest the meaning of a word
Is'totally determined’ by its context. What Voloshinov effectively doesisto supplement
Humboldt'srecognition of individual and national linguistic variability with a sociological
dimension. Humboldt's'inner-form' of languageisrecast astherelationality of discourse,
dialogism. Abandoning the Marxist distinction between base and super structure, Voloshinov
follows Cassirer and Hegel in seeing the variety of linguistic forms as expressions of a single
essence. It issignificant that Gramsci, who adopted a consistently pragmatist epistemology
followed the same cour se and emer ged with startlingly smilar formulations.

Thissuggeststhat therelations between the work of the Bakhtin school and M arxism ar e ones
which are complex and worthy of close scrutiny. Those who havetried to set up a Chinese wall
between the two tendencies or who havetried to identify them, have consistently failed to do justice
to this philosophical dialogue. Some have even gone so far asto seethe work of the group as
fundamentally anti-Hegelian, a char ge which collapses as soon as one traces the use of ter minology
in theworks from the late 1920s.

BAKHTIN AND THE THEORY OF THE NOVEL 1933-1941. The shift in Bakhtin's thought from
Kant towards Hegel isnowhere clearer than in hiscentral workson the novel. Thiscan beseenin
the new centrality Bakhtin grantsto the history of literatureto which Kant had been largely
indifferent. Asif to stress hisindebtednessto Ger man idealism, Bakhtin adoptsall of the
characteristics of the novel as a genre catalogued by Goethe, Schlegel and Hegel with little
modification and traces how the 'essence’ of the genre'appears over a course of time. The
development of the novel isdescribed in a way distinctly reminiscent of Cassirer's'symbolic forms
which unfold to present their unique view of the world which isitself a modified version of Hegel's
characterisation of the Phenomenology of Spirit asthe representation of 'appearing knowledge'. At
the same time, however, the novel adopts many of the features of the role of Hegel's philosophy in
its Cassireran guise asthe philosophy of culture. Such a philosophy, argued Cassirer, does not
attempt to go behind the various image wor lds created by the human spirit but 'to under stand and
elucidate their basic formative principle’ (The Philosophy of Symbolic Formsvol. 1, Language
p.113). The novel, according to the scheme developed by Bakhtin, elucidatesthis principle with
regard both to other literary genres and socio-ideological discourses. The old idealist for mulation
of the novel'simperativethat it be a'full and comprehensivereflection of itsera’ isreformulated
as 'the novel must represent all theideological voicesof itsera... all the era'slanguages that have
any claim to being significant' (411). The novel isa symbolic form, but a specific onein which the
‘basic formative principle’ of symbolic formsbecomesvisible. The socially stratified national
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language, heteroglossia in itself, becomes heteroglossia for-itself rather asthought perceivesitself as
its own object at the climax of Hegel's Phenomenology.

Thenovel, for Bakhtin, uncoversthe formative principle of discourse, itsrelationality, dialogism,
without presenting some final absolute language of truth such asthat which constitutes Hegelian
conceptualism. The novel developsinto something akin to a'visio intellectualis of the sort Cassirer
found in thework of Nicholas Cusanus. Thisisawholewhich includes all various viewpointsin its
accidentiality and necessity, 'the thing seen and the manner and direction of the seeing' (Cassirer
The Individual and the Cosmosin Renaissance Philosophy 1963, p.32). No individual perspectiveis
adequateto thewholein itself, for only the concrete totality of perspectives can present the whole:

L anguages of heter oglossia, like mirrorsthat face each other, each of which in its own

way reflectsalittle piece, a tiny corner of theworld, force usto guess at and grasp

behind their inter-reflecting aspectsfor a world that is broader, more multi-levelled

and multi-horizoned than would be available to one language, one mirror. (Bakhtin

Voprosy literatury i estetiki pp.225-26)
Whilethis aspect of Bakhtin'stheory of the novel ismost likely based on the philosophy of
Cassirer, who developed hiswork as a defence of liberal valuesin the context of an increasingly
chauvinistic atmospherein Weimar Germany, a different political slant becomes markedly more
apparent in Bakhtin'swork of the 1930s. The novelist now becomesthe heir of an
anti-authoritarian popular cultural strategy to deflate the pretensions of the official language and
ideology and institute a popular -collective lear ning process. The antecedent of thisstrategy isnot
German bour geois liberalism but Russian populism (narodnichestvo). Thusthe dialectic of
mythical and critical symbolic formswhich Cassirer outlined in his philosophy now becomes fused
with a dialectic of official and popular socio-cultural forces. On one side stand the for ces of
cultural centralisation and stabilisation: the'official strata’, unitary language, theliterary canon
and so on. On the other side standsthe decentralising influence of popular culture: popular
festivity and collectiveridicule, literary parody, and the anti-canonic novel. Therise of the novel is
correlated with the collapse of antique unity and the breaking down of cultural boundaries. Where
the official culture developed a canon of poetic genres which posited a rarified language in
opposition to the common spoken language, presented a monolithically serious worldview and epic
accounts of a golden age and heroic beginnings, the novel par odiesthese features, ridiculing the
official culture'sclaimsto universal validity and the ossified conventionality of canonic forms and
language.

Thenovel isthusa literary expression of a whole socio-cultural process, but thisprocessisrather
too broad to beincorporated under the label Bakhtin givesto it without consider able problems
with regard to conceptual accuracy. The adjective poetic becomes shorthand for the whole complex
of institutional and cultural formswhich can beincluded on the side of officialdom. Thus poetic
denotes both a type of discourse used in artistic textsand a hierarchical relation between
discour ses which constitutes the hegemonic relationships of an unequal society. Correspondingly,
novelistic describes both the character of a genre, multi-accented artistic discour se, and an
anti-authoritarian relationship between discour ses. Another pair of termswhich is often used
inter changeably with these two is monologic and dialogic. The former denotes a mono-accentual
type of discourse and an authoritarian stance towards another discourse. The latter describesa
multi-accentual discourse, therelationality of discourse, and an orientation on a monologic
discour se which seeksto reveal theideological structure lurking behind surface appearances. The
ground between formal and political ter ms shifts beforethe reader, who is constantly reminded of
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theinstitutional co-ordinatesfor all discursive phenomena but isnever presented with a
sociological account of those co-ordinates. This might be explained both by the ideological
restrictions placed on any writer in Stalin's Russia and by theidealist frame of Bakhtin'sown
theory. Thisambiguity has allowed very different inter pretations of Bakhtin'swork to be drawn,
ranging from a tendency to reduce the whole argument to one of artistic forms, leadingto a
liberalistic formal criticism and attemptsto correlate Bakhtin's argument with the institutional
forms of modern capitalist society. Bakhtin'swork has thus become a battleground between
(mainly American) liberal academics and (mainly British) anti-Stalinist Mar xists.

Initsclassical phase, Russian populism was, according to Walicki, '‘opposed to the " abstract
intellectualism™ of those revolutionarieswho tried to teach the peasants, to impose on them the
ideals of Western socialism, instead of lear ning what wer e their real needs and acting in the name
of such interests and ideals of which the peasants had already become awar€'. Yet it also suggested
an opposition to those Second I nternational Mar xists who argued that capitalism was an
unavoidable stage in the development of Russia (The Controversy Over Capitalism 1989 p.3). In one
sensg, then, it was a political ideology compatible with Third International Marxism, but in
another it sought to rever se the hegemony of intellectuals over 'the people'. Bakhtin's poetisa
hegemonic intellectual whose language relatesin an authoritative fashion to the discour se of the
masses, while the novelist aimsto break and indeed rever se that hegemonic relationship. In
Bakhtin'sformulation, the locus of critical forces of cultureisthe people, while the mythological
forces of culture emerge from the official stratum.

Many of the central works on the novel were at least partially written in responseto the theory of
the novel developed by Georg L ukacs. Bakhtin had begun to translate L ukacs Theory of the Novel
in the 1920s but abandoned the project upon learning that L ukacs no longer liked the book but in
the 1930s, when L ukacs accommodated to the Stalin regime and essentially became a right
Hegelian, histheory of the novel became canonical. Bakhtin agreed with L ukacsthat the novel
represented the 'essence of the age' and that irony constituted a central factor of the novelistic
method, but reg ected the latter's assertion that unlessthe novel revealed the thread of rationality
running through a seemingly anarchic world, i.e. presented an authoritative per spective, the
author had succumbed to bour geois decadence. M oder nist formal experimentation and the
dominance of parody in moder nist literature L ukacs found to be a reflection of 'bour geois decay’,
while Bakhtin stroveto reveal its popular-democratic roots. The novel should not be seen asa
compensation for the restlessness of contemporary society, uncovering the assured road to
progress, but the embodiment of the dynamic for cesthat could shape society in a
popular-democr atic fashion. Thus where L ukacs championed epic closur e, Bakhtin highlighted
novelistic openendedness; where L ukacs advocated a strong narrative presence, Bakhtin advocated
the maximalisation of multilingual inter section and the testing of discourse. Bakhtin takes a stance
against L ukécs; dialogism becomes analogousto Hegel's Geist, both describing the social whole and
standing in judgement over those erasin which the dialogic imperative is not realised.

CARNIVAL, HISTORY AND POPULAR CULTURE: RABELAIS, GOETHE AND
DOSTOEVSKII ASPHILOSOPHERS. The high point of Bakhtin's populism can be seen in his
now famous 1965 study of Rabelais and the heavily revised second edition of the 1929 Dostoevskii
book (1963). The former had been composed as Bakhtin's doctoral dissertation which had been
written in the late 1930s but was only prepared for publication when he emer ged from obscurity in
the 1960s. Tvorchestvo Fransua Rablei narodnaia kul tura srednevekov'ia i renessansa (The work of
Francois Rabelais and the Popular Culture of the Middle Ages and the Renaissance) isa
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remar kable work. Bakhtin concentrates on the collapse of the strict hierarchies Middle Ages and
the beginning of the Renaissance by looking at the way in which ancient modes of living and

wor king collectively, in accordance with the rhythms of nature, re-emergein the forms of popular
culture opposed to official culture. In Problemy poetiki Dostoevskogo (Problems of Dostoevskii's
Poetics) Bakhtin summarises the essence of the question thus:

It could be said (with certain reservations, of cour se) that a person of the Middle Ages
lived, asit were, two lives. one that was the official life, monolithically serious and
gloomy, subjugated to a strict hierarchical order, full of terror, dogmatism, reverence
and piety; the other wasthe life of the carnival square, free and unrestricted, full of
ambivalent laughter, blasphemy, the profanation of everything sacred, full of debasing
and obscenities, familiar contact with everyone and everything. Both these liveswere
legitimate, but separated by strict temporal boundaries. (p.129-30)

The activities of the carnival square: collective ridicule of officialdom, inversion of hierarchy,
violations of decorum and proportion, celebration of bodily excess and so on embody, for Bakhtin,
an implicit popular conception of the world. This conception isnot, however, able to become
ideologically elabor ated until the radical laughter of the square entered into the ‘world of great
literature' (Rabelais p.96). The novel of Rabelaisis seen asthe epitome of this process of breaking
down therigid, hierarchical world of the Middle Ages and the birth of the modern era. Rabelaisis
much mor e than a novelist for Bakhtin: hiswork embodies a whole new philosophy of history, in
which theworld isviewed in the process of becoming. The grotesque isthe image of this becoming,
the boundaries between person and per son, person and thing, are erased asthe individual merges
with the people and the whole cosmos. Asthe individual body istranscended, the biological body is
negated and the 'body of historical, progressing mankind' movesto the centre of the system of
Images. In the carnival focus on death and rebirth theindividual body dies, but the body of the
peoplelives and grows, biological life ends but historical life continues.

The carnivalesque becomes a set of image-bor ne strategies for destabilising the official worldview.
In arecently published articlewritten for inclusion in the Soviet Literaturnaia entsiklopediia
(Literary Encyclopaedia) in 1940, Bakhtin definesthe satirical attitude asthe 'image-borne
negation' of contemporary actuality asinadequacy, which contains within itself a positive moment
in which an improved actuality is affirmed. This affirmed actuality isthe historical necessity
implicit in contemporary actuality and which isimplied by the grotesque image. The grotesque,
argues Bakhtin, 'discloses the potentiality of an entirely different world, of another order, another
way of life. It leads man out of the confines of the apparent (false) unity, of the indisputable and
stable' (Rabelais p.48). The grotesque image of the body, as an image which reveals incomplete
metamor phosis no longer representsitself, it represents what Hegel called the'universal dialectic
of life'.

The Renaissance birth of the historical world led to a new development in the Enlightenment.
Wher e Rabelais was presented as the high point of Renaissance literary and philosophical
development, the Enlightenment reaches one of its high pointsin the work of Goethe. The process
dispersing the 'residue of otherworldly cohesion and mythical unity' was completed at thistime,
helping 'reality to gather itself together and condense into the visible whole of a new world' (Speech
Genres and Other Late Essays p.45). The Enlightenment, argues Bakhtin in a section which draws
heavily on Cassirer (the corresponding passage is The Philosophy of the Enlightenment p.197),
should no longer be considered an a-historical era, but 'an epoch of great awakening of a sense of
time, above all ... in nature and human life' (p.26). But, argues Bakhtin 'this process of preparing
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for the disclosure of historical timetook place morerapidly, completely, and profoundly in literary
creativity than in the abstract philosophical, ideological views of Enlightenment thinkers' (p.26).
Goethe'simagination was fundamentally chronotopic, he visualised time in space:

Time and space merge ... into an insepar able unity ... a definite and absolutely concr ete
locality serves at the starting point for the creativeimagination... thisis a piece of
human history, historical time condensed into space. Thereforethe plot (sum of
depicted events) and the characters... arelike those creative for ces that for mulated
and humanised thislandscape, they made it a speaking vestige of the movement of
history (historical time), and, to a certain degree, predeter mined its subsequent cour se
aswell, or likethose creative forces a given locality needsin order to organise and
continue the historical process embodied in it. (p.49)

Goethe wanted to 'bring together and unite the present, past and future with thering of necessity’
(p-39), to make the present creative. Like Rabelais, Goethe was as much a philosopher asa writer.

The same pattern of analysis shapesthe 1963 version of the Dostoevskii study. Here Dostoevskii is
no longer treated, asin the 1929 version, asa totally original innovator, but asthe heir toa
tradition rooted in popular culture. The novelist stood poised at the threshold of anew era, asthe
rigidly hierarchical Russian Empire was poised to give way to the catastrophic arrival of capitalist
anar chy and ultimately revolution. Dostoevskii thusinter sected with the threshold poetics of
carnival at adifferent stagein its development, he sought to present the voicesof hiserain a'pure
simultaneity' unrivalled since Dante. I n contradistinction to that of Goethe this chronotope was one
of visualising relationsin terms of space not time and thisleadsto a philosophical bent that is
distinctly messianic:

Only such things as can conceivably be linked at a single point in time ar e essential and

areincorporated into Dostoevskii'sworld; such things can becarried over into

eternity, for in eternity, according to Dostoevskii, all is ssmultaneous, everything

coexists.... Thusthereisno causality in Dostoevskii's novels, no genesis, no

explanations based on the past, on the influences of the environment or of upbringing

and so forth. Every act a character commitsisin the present, and in this senseis not

predeter mined; it is conceived of and represented by the author asfree. (p.29)

Theroots of such a conception liein carnival and, according to Bakhtin, in the carnivalised
philosophical dialoguesthat constituted the M enippean Satire. This philosophico-literary genre
reaches a new stage in Dostoevskii's work, wher e the roots of the novel as a genre stands out
particularly clearly. One of those roots was the Socr atic Dialogue, which was overwhelmed by the
monologic Aristotelian treatise, but which continued to lead a subterranean lifein the
non-canonical minor satirical genres and then became a constitutive element of the novel form and,
implicitly, literary moder nism. Thisaccountsfor its philosophical importance

BAKHTIN'SLAST WORKS. In hislast years Bakhtin returned to the methodological questions
that had preoccupied hisearlier years, though now with arather different perspective. This began
with hiswork on speech genresin the 1950s, though apart from this study, did not yield any
sustained texts until the 1970s. Bakhtin now began to stressthe dialogic character of all study in
the *human sciences, the fact that one needsto deal with another 'I' who can speak for and about
hisor herself in a fundamentally different way than with an inanimate and voiceless object. To this
end he sought to differentiate his position from that of incipient Soviet structuralism, which
adopted the 'abstract objectivist' approach to language and the constitution of the subject.
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Bakhtin's approach to subjectivity isdialogic, referring to the exchange of utterancesrather than
narrowly linguistic, and this extends to the analysis of texts which are alwaysintertextual, meeting
and illuminating each other. Just astexts have genres, 'definite and relatively stable typical forms
of construction of the whole' so too does speech. Thusthe boundaries between complex genres such
asthose commonly regarded asliterary and other less for malised genres should be seen as por ous
and flexible, allowing a dialogue of genres aswell as styles.

CONCLUSION. Thework of the Bakhtin circleis multifaceted and extremely pertinent to
contemporary philosophical concerns. Yet their work moves beyond philosophy narrowly defined
to encompass anthropology, literary studies, historiography and political theory. The vicissitudes
of intellectual lifein the Soviet Union have complicated assessment of the work of the circle, as has
theway in which the works have been published and trandlated in recent years. On top of this, the
wor ks of the group have been read into a theoretical position framed by present-day concer ns over
poststructuralism and the fate of the subject in modern philosophy. A proper historical assessment
of thework of the Bakhtin Circlewill be much aided by the publication of Bakhtin's Complete
Workswhich will appear over the next few years. Thiswill hopefully be followed by a har monised
English trandlation which will facilitate an informed assessment in the English speaking world.

Thework of the Bakhtin Circle are currently being published in a seven-volume Russian edition.
Details of Russian and English language editions as well as a consider able amount of secondary
material isavailable at the The Bakhtin Centre Web Site.

Craig Brandist (c.s.brandist@sheffield.ac.uk)
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LIFE. Cesare Beccaria (1738-1794) was born the eldest son in an aristocratic family and educated
at a Jesuit school. In hismid twenties Beccaria became close friends with Pietro and Alessandro
Verri, two brotherswho formed an intellectual circle called " the academy of fists' which focused
on reforming the criminal justice system. Through this group Beccaria became acquainted with
French and British political philosophers, such as Hobbes, Hume, Diderot, Helvetius, M ontesquieu,
and Hume. At the encour agement of Pietro, Beccaria wrote On Crimes and Punishments (1764).
Some background infor mation was provided by Pietro, who wasin the process of authoring a text
on the history of torture, and Alessandro was an official at a Milan prison had first hand
experience of the prison's appalling conditions. The brief work relentlessly protests against torture
to obtain confessions, secret accusations, the arbitrary discretionary power of judges, the
inconsistency and inequality of sentencing, using personal connectionsto get a lighter sentence, and
the use of capital punishment for serious and even minor offenses. Almost immediately, the wor k
wastrandlated into French and English and went through several editions. Philosophers of thetime
hailed it, and several European emperorsvowed to follow it. With great hesitation, Beccaria acted
on an invitation to Paristo meet the great thinkers of the day. A chronically shy person, Beccaria
made a poor impression at Parisand returned to Milan after three weeks. Beccaria continued to
gain official recognition and held several nominal political positionsin Italy. Separated from the
invaluable input from hisfriends, though, hefailed to produce another text of equal importance.
Outside Italy, an unfounded myth grew that Beccaria'sliterary silence owed to Italian restrictions
on free expression.

ON CRIMES AND PUNISHMENTS. Editions of Beccaria's text follow two distinct arrangements
of the material: that by Beccaria himself, and that by French translator Andre Moreéllet (1765) who
imposed a mor e systematic order to Beccaria'soriginal text. Beccaria opens hiswork describing
the great need for reform in the criminal justice system, and he observes how few studiesthere are
on the subject of such reform. Throughout hiswork, Beccaria develops his position by appealing to
two key philosophical theories: social contract and utility. Concer ning the social contract, Beccaria
arguesthat punisnment isjustified only to defend the social contract and to ensur e that everyone
will be motivated to abide by it. Concerning utility (perhapsinfluenced by Helvetius), Beccaria
arguesthat the method of punishment selected should be that which servesthe greatest public
good.

Contemporary political philosopher s distinguish between two principle theories of justifying
punishment. First, theretributive approach maintains that punishment should be equal to the
harm done, either literally an eyefor an eye, or morefiguratively which allowsfor alter native
forms of compensation. Theretributive approach tendsto beretaliatory and vengeance-oriented.
The second approach is utilitarian which maintains that punishment should increase the total
amount of happinessin theworld. This often involves punishment as a means of reforming the
criminal, incapacitating him from repeating hiscrime, and deterring others. Beccaria clearly takes

http://www.utm.edu/research/iep/b/beccaria.htm (1 of 3) [4/21/2000 8:37:25 AM]



Cesare Beccaria (Internet Encyclopedia of Philosophy)

a utilitarian stance. For Beccaria, the purpose of punishment isto create a better society, not
revenge. Punishment servesto deter othersfrom committing crimes, and to prevent the criminal
from repeating hiscrime.

Beccaria arguesthat Punishment should be swift since this hasthe greatest deterrence value. He
defends his view about the swiftness of punishment by appealing to the theory of the association of
Ideas (developed most notably by David Hume and David Hartley). Accor ding to associationists, if
we know the rules by which the mind connectstogether two different ideas (such astheideas of
crime and punishment), then we can strengthen their association. For Beccaria when a punishment
quickly follows a crime, then the two ideas of " crime" and " punishment™ will be mor e quickly
associated in a person’'s mind. Also, thelink between a crime and a punishment isstronger if the
punishment is somehow related to the crime. Given the fact that the swiftness of punishment has
the greatest impact on deterring others, Beccaria arguesthat thereisno justification for severe
punishments. In time we will naturally grow accustomed to increasesin severity of punishment,
and, thus, theinitial increasein severity will loseits effect. There are limits both to how much

tor ment we can endure, and also how much we can inflict.

Beccaria toucheson an array of criminal justice practices, recommending reform. For example, he
arguesthat dueling can be eliminated if laws protected a person from insultsto hishonor. Laws
against suicide ar e ineffective, and thus should be eliminated, leaving punishment of suicideto
God. Bounty hunting should not be per mitted sinceit incites people to be immoral and shows a
weakness in the gover nment. He argues that laws should be clear in defining crimes so that judges
do not interpret the law, but only decide whether a law has been broken. Punishments should bein
degreeto the severity of thecrime. Treason istheworst crime since it harms the social contract.
Thisisfollowed by violence against a person or hisproperty, and, finally, by public disruption.
Crimes against property should be punished by fines. The best waysto prevent crimes ar e to enact
clear and simple laws, reward virtue, and improve education.

AGAINST CAPITAL PUNISHMENT. In On Crimes and Punishments Beccaria presents one of the
first sustained critiques of the use of capital punishment. Briefly, his position isthat capital
punishment isnot necessary to deter, and long term imprisonment is a mor e power ful deterrent
since execution istransient. He starts by describing the connection between the social contract and
our right tolife. Locke argued that people forfeit their right to life when they initiate a state of war
with other people. Beccaria disagr ees. Following Hobbes, Beccaria believesthat, in the social
contract, we negotiate away only the minimal number of rights necessary to bring about peace.
Thus, people hold onto their right to life, and do not hand this over to the public good. Given the
fact that capital punishment cannot bejustified by L ocke's reasoning, Beccaria arguesthat the
only other justification isthat it iseither necessary or useful for public good. He contests both of
these claims. For Beccaria, history shows that capital punishment failsto deter determined
criminals. What we know about human natur e also suggeststhat it has minimal deterrence value.
A steady example over along period of timeis more effectivein creating moral habitsthan isa
single shocking example of an execution. Beccaria arguesthat perpetual slavery isa mor e effective
deterrent than capital punishment. Since we should choose the least sever e punishment which
accomplishes our purpose (i.e., deterrence), then perpetual slavery isthe preferred mode of
punishment for the worst crimes. From the spectator's per spective, observing per petual slavery
will have a mor e lasting impression than capital punishment. Perpetual slavery will also seem more
terrible from the vantage of the spectator, than from the criminal himself. Beccaria explainsthe
psychology of the criminal who wishesto return to the state of naturein view of the grossinequity
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between therich and the poor. Again, per petual slavery isthe best deterrence against this
motivation. Beccaria argues further that the death penalty in fact has bad effects on society by
reducing their sensitivity to human suffering. Potential criminals seeit as one more method of
per petuating tyranny. Although capital punishment is practiced in most countries, it isstill an
error which in timewill becomerare. Heurgesrulersto adopt his stance against capital
punishment, and predictsthat thiswill give them a lasting fame as peacemakers.

|lEP
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Behaviorism

Behaviorism isatheory in the philosophy of mind which maintainsthat talk of mental events
should be trandated into talk about observable behavior. Behaviorism parts company with
dualistic traditions which hold that mind isa distinct substance from material bodies. Further,
behaviorism resists attemptsto define mental expressionssuch as“pain” in referenceto
introspective reports by the subject. There are different degrees of behaviorist conviction which
ar e often described as hard and soft behaviorism. Hard behaviorism is an ontological position that
immaterial minds do not exist. Soft behaviorism isthe view that mental events (whether an
immaterial mind existsor not) cannot be characterized independently from overt physical
behaviors. There may be mental states, but methodologically scientists can explain everything
without referring to mental states. Related to soft behaviorism iswhat is sometimes called
methodological behaviorism, the view that the behaviorist approach isused for instrumental

pur poses, but mental life consists of more than behavior.

In addition to these distinctions, ther e are thr ee separ ate schools of behaviorist thought which
represent its philosophical development, particularly in the first half of the 20th century.
Psychological or scientific behaviorism was championed by psychologist J. B. Watson who wanted
make to psychology follow the" hard sciences' by only dealing with publicly observable featur es of
human activity. For Watson, a true scientific account of the mind is one which rests on publicly
observable stimuli and responses. Theterm “behavior” refersto the way in which such stimuli and
responses interact. B.F. Skinner contributed to psychological behaviorism by conducting
experiments which linked behavior swith many of the terms commonly use to describe mental
states.

Behaviorism took a decidedly philosophical turn with logical positivists such as Carnap, Hempel,
and Ayer who argued that meaningful terms about mental states must trace back to some
verifiable behavior. Thisfollows directly from the logical positivist principle of verifiability which
holdsthat only empirically verifiable statements are meaningful. Indeed, the meaning of a
statement isits method of verifiability. The behaviorism of logical positivism declined with the
logical positivist movement itself and its problematic principle of verification.

The most philosophically important type of behaviorism, often called logical or philosophical
behaviorism, is associated with Gilbert Rylein hisbook, The Concept of the Mind (1949). Ryle
beginswith a critique of Cartesian dualism, which he characterizes asthe ghost in the machine
dogma. According to thisdogma, publicly observable events are insepar ably linked with physical
bodies; by contrast, private events areinseparably linked with spiritual minds. For Ryle, this
dogma commits a category mistake by placing " mind" in a category of “privateness’ to which it
does not belong. Instead, mental termsrefer to the way people do things, not to private spiritual
states. Ryle argues that, with the exception of pain, all of our mental states can be analyzed
through our behavior, and he deniesthat our mental statesreflect anything morethan a
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predictable way of acting. For instance, the belief that " it issunny" does not correspond to any
immaterial thing in one's mind. That particular belief only describes dispositionsto behavein
certain ways, such aswearing suntan lotion, sunbathing, and saying " it's sunny."

Central to Ryle' saccount isthe notion of a disposition. A disposition in general can beillustrated in
the tendency of glassisto break. Human dispositions ar e expressed in the form of conditional
(if-then) statements. For example, the disposition of Jonesto be hungry might be expressed in the
following complex conditional: | F Jones has food set before him, and it isnot poisoned, and the
situation is socially appropriate ... THEN Joneswill eat the food. Ryle explainsthat the description
must remain open (asrepresented in the ellipses above) since, for complex creatures and complex
dispositions, we will never have the complete list of conditionsrelevant to the disposition. M ost
importantly, inner states are not causally relevant to explaining dispositions. Thus, to name a
mental event isto make a prediction about a person's behavior given dispositionsto behavein
certain ways.

Behaviorism is open to several criticisms. First, we commonsensically think that mental events
such as pain, seeing bright light, or hearing a song all involve mor e than predicted behavior. To an
extent, Rylerecognizesthisin the case of pain. Second, by restricting their analysis of mental
eventsto only stimuli and dispositional responses, behaviorism may be engaged in overkill. In
reacting against flaws of Cartesian dualism, other mor e moder ate — yet thor oughly materialistic --
alternatives are available for explaining mental states. Theseinclude linking mental states with
neural activity (i.e., identity theory), or explaining a given mental statein terms of its causal
relation to other inner states (i.e., functionalism).

lEP
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Belief isthe acceptance of something astrue, or thinking that something could betrue. Thereare
two distinct notions of belief: belief in x, and belief that x. Regarding belief in, we can believein the
existence, truth, or value of something, or believe in something that we think ought to be. The
notion of believein isusually used to designate believe in good things. For example, we believein
Jones's cheery attitude but not his selfishness. Philosophersare principally concerned with belief
that, and describethis as doxastic belief. Thiskind of belief isone of several types propositional
attitudes; othersarethinking that x, wishing that x, and feeling that x.

Therearelimitsto propositions in which we can believe. It is questionable asto whether an
individual can believe contradictions, such as" that p existsand also that p does not exist at the
sametime." It isalso uncertain whether a person can believe something that she knowsisfalse or
thinksisimprobable. To study belief isto study its connections with long-ter m dispositions,
actions, and inner experiences, not just the short-term idea that a per son claimsto accept. Other
issues with belief concern how far belief isvoluntary, and whether a person hasa moral duty to
believe certain things.

William James ar gued that acceptance of truth sometimesrequires an act of the will which goes
beyond what the facts present and is based on feelings. Belief in divinerevelation isan example of
thistype. Ortegay Gasset thought of belief asthe power behind ideasinsofar asideas need to be
founded in pre-rational belief. Together, ideas and belief make vital reason. In contrast to this
approach, William Crawford arguesthat one must not accept something unless all evidence
supportsit.

Thetheological use of theterm belief isthe closest to its common usage. A theologian distinguishes
between two different meanings. Thefirst ismorelike an opinion, which isbélief in the probably of
something. The second isthe belief in the certainty of something. Catholic theologians distinguish
between explicit and implicit belief. When someone believes a truth that she knows, the belief is
explicit; when she believes the consequences of a truth which she cannot know, the belief becomes
implicit.

|lEP
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} Jeremy Bentham (1748-1832)

LIFE. A leading theorist in Anglo-American philosophy of law and one of the 'founders' of
utilitarianism, Jeremy Bentham was born in Houndsditch, in London, on 15 February 1748. He
was the son and grandson of attorneys, and his early family life was coloured by a mix of pious
super stition (on hismother's side) and Enlightenment rationalism (from hisfather). Bentham lived
during atime of major social, political and economic change. The'industrial revolution," with the
massive economic and social shiftsthat it brought in itswake, therise of the middle class,
revolutionsin France and America--all werereflected in Bentham'sreflections on existing
institutions. In 1760 Bentham entered Queen's College, Oxford and, upon graduation in 1764,
studied law at Lincoln'sInn. Though qualified to practice law, he never did so. I nstead, he devoted
most of hislifeto writing on matters of legal reform--though, curiously, he madelittle effort to
publish much of what he wr ote.

Bentham spent histimein intense study, often writing some eight to twelve hours a day. While
most of hisbest known work dealswith theoretical questionsin law, Bentham was an active
polemicist and he was engaged for some time in developing projectsthat proposed various
‘practical' ideasfor thereform of social institutions. Although hiswork cameto have an important
influence on political philosophy, Bentham did not write any single text gave the essential
principles of hisviews on thistopic. Hismost important theoretical work isthe Introduction to the
Principles of Morals and Legidation (1789), in which much of his moral theory--which he said
reflected 'the greatest happiness principle'--isdescribed and developed.

In 1781, Bentham became associated with the Earl of Shelburne and, through him, cameinto
contact with a number of the leading Whig politicians and lawyers. Although hiswork was
admired by some, at the time Bentham'sideas wer e still largely unappr eciated. In 1785, he briefly
joined his brother Samuel, in Russia, where he pursued hiswriting with even morethan his usual
intensity, and devised a plan for the now infamous 'Panopticon’- -a model prison where all
prisonerswould be observable by (unseen) guardsat all times--a project which he had hoped
would interest the Czarina Catherine the Great. After hisreturn to England in 1788, and for some
20 year s ther eafter, Bentham pursued--fruitlessly and at great expense--the idea of the panopticon.
Fortunately, an inheritance received in 1796 provided him with financial stability. By the late
1790s, Bentham's theor etical work came to have a mor e significant place in political reform. Still,
hisinfluence was, arguably, still greater on the continent. (Bentham was made an honorary citizen
of thefledgling French Republic in 1792 and his The Theory of Legislation was published first, in
French, by his Swiss disciple, Etienne Dumont, in 1802.)

The precise extent of Bentham's influence in British politics has been a matter of some debate.
While he attacked both Tory and Whig policies, both the Reform bill of 1832 (promoted by
Bentham'sdisciple, Lord Henry Brougham) and later reformsin the century (such asthe secret
ballot, advocated by Bentham'sfriend, Geor ge Grote, who was elected to parliament in 1832)
reflected Benthamite concerns. The impact of Bentham'sideas goesfurther still. Contemporary
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philosophical and economic vocabulary (e.g., 'international,' 'maximize,' 'minimize,' and
‘codification’) isindebted to Bentham's proclivity for inventing ter ms and, among his other
disciples were James Mill, and his son, John (who wasresponsible for an early edition of some of
Bentham's manuscripts), aswell asthe legal theorist, John Austin.

At hisdeath in London, on 6 June 1832, Bentham left literally tens of thousands of manuscript
pages--some of which waswork only sketched out, but all of which he hoped would be prepared for
publication. He also left a lar ge estate--used to finance the newly-established Univer sity College,
London (for those individuals excluded from university education--i.e., non-confor mists, Catholics
and Jews)--and his cadaver which, per hisinstructions, was dissected, embalmed, dressed, and
placed in a chair, and residesin a cabinet in a corridor of the main building of University College
to thisday. The Bentham Project, set up in the early 1960s at University College, has, asitsaim,
the publishing of a definitive, scholarly edition of Bentham's wor ks and correspondence.

METHOD. Influenced by the'philosophes of the Enlightenment (such as Beccaria, Helvétius,
Diderot, D'Alembert, and Voltaire), but also by L ocke and Hume, Bentham's wor k combined an
empiricist approach with a rationalism that emphasized conceptual clarity and deductive
argument. Locke' sinfluence was primarily asthe author of the Enquiry Concerning Human
Understanding--and Bentham saw in him a model of one who emphasised the importance of reason
over custom and tradition and who insisted on precision in the use of terms. Hume's influence was
not so much on Bentham's method as on his account of the underlying principles of psychological
associationism and on hisarticulation of the principle of utility which wasthen still often annexed
to theological views.

Bentham's analytical and empirical method is especially obvious when one looks at some of his
main criticisms of the law and of moral and political discoursein general. His principal target was
the presence of 'fictions'--in particular, legal fictions. On hisview, to consider any part or aspect of
athingin abstraction from that thing, wasto run therisk of confusion or cause positive deceit.
While, in some cases, such 'fictional' termssuch as'relation,' 'right,’ ‘power,' and 'possession’ were
of some use, in many casestheir original warrant had been forgotten, so that they survived asthe
product of either prgudice or inattention. In those cases wher e the terms could be 'cashed out' in
terms of the properties of real things, they could continue to be used but, otherwise, they wereto be
abandoned. Still, Bentham hoped to eliminate legal fictions asfar as possible from the
law--including the legal fiction that ther e was some original contract that explained why there was
any law at all. Hethought that, at the very least, clarifications and justifications could be given that
avoided the use of such terms.

HUMAN NATURE. For Bentham, morals and legislation can be described scientifically, but such a
description requires an account of human nature. Just as natureis explained through referenceto
the laws of physics, so human behaviour can be explained by referenceto the two primary motives
of pleasure and pain; thisisthetheory of psychological hedonism.

Thereis, Bentham admits, no direct proof of such an analysis of human motivation--though he
holdsthat it is clear that, in acting, all peopleimplicitly refer toit. At the beginning of the

I ntroduction to the Principles of Morals and Legidation, Bentham writesthat " [n]atur e has placed
mankind under the gover nance of two sovereign masters, pain and pleasure. It isfor them aloneto
point out what we ought to do, as well asto deter mine what we shall do. On the one hand the
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standard of right and wrong, on the other the chain of causes and effects, are fastened to their
throne. They govern usin all wedo, in all we say, in all wethink: every effort we can maketo
throw off our subjection, will serve but to demonstrate and confirm it" . From thiswe see that, for
Bentham, pleasure and pain serve not only as explanations for action, but also define one's good. It
IS, in short, on the basis of pleasures and pains, which can exist only in individuals, that Bentham
thought one could construct a calculus of value.

Related to this fundamental hedonism isa view of theindividual as exhibiting a natural rational
self-interest-- a psychological egoism. In his" Remarks on Bentham's Philosophy," (1833) Mill cites
Bentham's The Book of Fallacies (L ondon: Hunt, 1824, pp. 392-3) that " [i]n every human breast...
self-regarding interest is predominant over social interest; each person'sown individual interest
over theinterestsof all other personstaken together." Fundamental to the nature and activity of
individuals, then, istheir own well-being, and reason--as a natural capability of the person--is
consider ed to be subservient to this end.

Bentham believed that the natur e of the human person can be adequately described without
mention of social relationships. To begin with, theidea of " relation” isbut a" fictitious entity" ,
though necessary for 'convenience of discourse." And, more specifically, heremarksthat " the
community isafictitiousbody," and it isbut "the sum of the interests of the several memberswho
composeit". Thus, the extension of theterm ‘individual’ is, in the main, no greater and no less than
the biological entity. Bentham'sview, then, isthat the individual--the basic unit of the social
sphere--isan "atom" and thereisno 'self' or 'individual' greater than the human individual. A
person'srelations with others--even if important--are not essential and describe nothing that is,
strictly speaking, necessary toitsbeing what it is.

Finally, the picture of the human person presented by Bentham is based on a psychological
associationism indebted to David Hartley and David Hume; Bentham's analysis of 'habit' (which is
essential to his under standing of society and, especially, political society) particularly reflects
associationist presuppositions. On thisview, pleasure and pain ar e objective states and can be
measured in termsof their intensity, duration, certainty, proximity, fecundity and purity. This
allows, then, both for an objective deter mination of an activity or state and for a comparison with
others.

Bentham's under standing of human naturereveals, in short, not only a psychological and
ontological, but a moral, individualism where, to extend the critique of utilitarianism made by
Graeme Duncan and John Gray, (" The Left Against Mill," in New Essays on John Stuart Mill and
Utilitarianism, Eds. Wesley E. Cooper, Kai Nielsen and Steven C. Patten, 1979) " theindividual
human being is conceived as the sour ce of values and as himself the supreme value."

MORAL PHILOSOPHY. AsElie Halévy notes, there arethree principal characteristics of which
constitute the basis of Bentham's moral and political philosophy: the greatest happiness principle,
univer sal egoism and the artificial identification of on€'sinterests with those of others. Though
these characteristics are present throughout hiswork, they are particularly evident in the

| ntroduction to the Principles of Morals and Legidation, where Bentham is concer ned with
articulating rational principlesthat would provide a basis, and guide, for legal, social and mor al
reform.

To begin with, Bentham's moral philosophy reflects what he calls at different times'the greatest
happiness principle' or 'the principle of utility'--a term which he borrowsfrom Hume. In adverting
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to this principle, however, hewasnot referring to just the usefulness of thingsor actions, but to the
extent to which these things or actions promote the general happiness. Specifically, then, what is
mor ally obligatory isthat which producesthe greatest amount of happinessfor the greatest
number of people, happiness being deter mined by reference to the presence of pleasure and the
absence of pain. Thus, Bentham writes, " By the principle of utility ismeant that principle which
approves or disapproves of every action whatsoever, according to the tendency which it appearsto
have to augment or diminish the happiness of the party whoseinterest isin question: or, what is
the samething in other words, to promote or to oppose that happiness.” And Bentham emphasises
that thisappliesto " every action whatsoever." That which does not maximize the greatest
happiness (such as an act of pure ascetic sacrifice) is, therefore, morally wrong. (Unlike some of the
previous attempts at articulating a univer sal hedonism, Bentham's appr oach isthoroughly
naturalistic.)

Bentham's moral philosophy, then, clearly reflects his psychological view that the primary
motivatorsin human beings ar e pleasure and pain. Bentham admitsthat hisversion of the
principle of utility is something that does not admit of direct proof--but he notesthat thisisnot a
problem as some explanatory principles do not admit of any such proof, and all explanation must
start somewhere. But this, by itself, does not explain why another's happiness--or the general
happiness--should count. And, in fact, he provides a number of suggestionsthat could serve as
answer sto the question of why we should be concer ned with the happiness of others.

First, Bentham says, the principle of utility is something to which individuals, in acting, refer either
explicitly or implicitly--and thisis something that can be ascertained and confirmed by ssmple
observation. Indeed, Bentham held that all existing systems of morality can be" reduced to the
principles of sympathy and antipathy" --which is precisely that which defines utility. A second
argument found in Bentham isthat, if pleasureisthe good, then it isgood irrespective of whose
pleasureit is. Thus, a moral injunction to pursue or maximize pleasur e has for ce independently of
the specific interests of the person acting. Bentham also suggests that individuals would reasonably
seek the general happiness ssmply because the interests of others areinextricably bound up with
their own--though herecognised that thisis something that is easy for individualsto ignore.
Nevertheless, Bentham envisages a solution to thisaswell. Specifically, he proposes that making
thisidentification of interests obvious and, when necessary, bringing diver seintereststogether,
would betheresponsibility of the legislator.

Finally, there are, Bentham held, advantagesto a moral philosophy based on a principle of utility.
To begin with, the principle of utility is (compared to other moral principles) clear, allows for
objective and disinter ested public discussion, and enables decisionsto be made where there seem to
be conflicts of (prima facie) legitimate interests. Moreover, in calculating the pleasures and pains
involved in carrying out a cour se of action-- the "hedonic calculus --thereis a fundamental
commitment to human equality. The principle of utility presupposesthat ‘'one man isworth just
the same as another man' and so thereisa guarantee that, in calculating the greatest happiness

" each person isto count for one and no one for more than one."

For Bentham, then, there was no inconsistency between his psychological hedonism and egoism,
and the greatest happiness principle. Thus, moral philosophy or ethics can be smply described as
"theart of directing men'saction to the production of the greatest possible quantity of happiness,
on the part of those whoseinterest isin view" .
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POLITICAL PHILOSOPHY. Bentham wasregarded asthe central figure of a group of
intellectuals called, by Elie Halévy, " the philosophic radicals® ; both J. S. Mill and Herbert Spencer
can be counted among the 'spiritual descendants of thisgroup. Whileit would be too strong to
claim that the ideas of the philosophic radicalsreflected a common poalitical theory, it is
nevertheless correct to say that they agreed that many of the social problems of late eighteenth and
early nineteenth century England wer e due to an antiquated legal system and to the control of the
economy by a hereditary landed gentry opposed to moder n capitalist institutions. As discussed in
the preceding section, for Bentham, the principlesthat govern morals also govern politics and law,
and political reform required a clear under standing of human nature. While he develops a number
of principlesalready present in Anglo-Saxon political philosophy, he breakswith that tradition in
significant ways.

In hisearliest work, A Fragment on Government (1776) (an excer pt from a longer work published
only in 1928 as Comment on Blackstone's Commentaries), Bentham attacked the legal theory of Sir
William Blackstone. Bentham'starget was, primarily, Blackstone's defense of tradition in law.
Bentham advocated therational revision of the legal system, a restructuring of the process of
deter mining responsibility and of punishment and a mor e extensive freedom of contract. This, he
believed, would favour not only the development of the community, but the per sonal development
of theindividual.

Bentham's attack on Blackstone targeted mor e than the latter's use of tradition, however. Against
Blackstone and against a number of earlier thinkers, including L ocke, Bentham repudiated many
of the conceptsunderlying their political philosophies, such as natural right, state of nature, and
‘social contract'. Bentham'swork, then, attempted to outline positive alter natives to the preceding
‘traditionalisms.' Not only did hework to reform and restructure existing institutions but he
promoted broader suffrage and self (i.e., representative) gover nment.

Law, Liberty and Government: Thenotion of liberty present in Bentham's account iswhat is now
generally referred to as'negative' liberty--freedom from external restraint or compulsion.
Bentham saysthat " [l]iberty isthe absence of restraint" and, so, to the extent that oneis not
hindered by others, one hasliberty and is'free'. Bentham deniesthat liberty is'natural’ (in the
sense of existing 'prior to' social life and asthereby imposing limitson the state) or that thereisan
apriori sphereof liberty in which the individual is sovereign. I n fact, Bentham holdsthat people
have always lived in society, and so ther e can be no state of nature (though he does distinguish
between political society and 'natural society') and no 'social contract' (a notion which he held was
not only unhistorical but pernicious). Nevertheless, he does note that thereisan important
distinction between one's public and private life that has morally significant consequences, and he
holdsthat liberty isa good--that, even though it is not something that isa fundamental value, it
reflects the greatest happiness principle.

Correlative with thisaccount of liberty, Bentham (as Hobbes befor e him) viewed law as'negative.'
Given that pleasure and pain are fundamental to--indeed, provide--the standard of value for
Bentham, liberty, because 'pleasant’, was a good and itsrestriction, because 'painful’, was an evil.
Law, which isby itsvery nature a restriction of liberty and painful to those whose freedom is
restricted, isa primafacieevil. It isonly so far as control by the stateislimited that the individual
iIsfree. Law is, Bentham recognized, necessary to social order and good laws are clearly essential to
good government. Indeed, perhaps morethan Locke, Bentham saw the positive role to be played
by law and gover nment, particularly in achieving community well-being. To the extent that law
advances and protects one's economic and personal goods, and that what government thereis, is
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self- gover nment, law reflects the inter ests of the individual.

Unlike many earlier thinkers, Bentham held that law is not rooted in a'natural law' but issimply a
command an expression of the will of the sovereign. (Thisaccount of law, later developed by
Austin, ischaracteristic of legal positivism.) Thus, alaw that commands morally questionable or
mor ally evil actions, or that isnot based on consent, is still ‘law.’

Rights: Bentham'sviewson rights are, perhaps, best known through the attacks on the concept of
‘natural rights that appear throughout hiswork. These criticisms ar e especially developed in his
Anarchical Fallacies (a polemical attack on the declarations of rightsissued in France during the
French Revolution), written between 1791 and 1795, but not published until 1816, in French.
Bentham'scriticisms here arerooted in hisunderstanding of the nature of law. Rights are created
by the law, and law is simply a command of the sovereign. The existence of law and rights,
therefore, requires government. Rights are also usually (though not necessarily) correlative with
duties determined by the law and, asin Hobbes, ar e either those which the law explicitly givesus,
or those wher e, within a legal system, thelaw issilent. The view that there could berights, not
based on sover eign command, and which pre-exist the establishment of gover nment, isr e ected.

According to Bentham, then, theterm 'natural right' isa" perversion of language." Itis

" ambiguous," " sentimental" and " figurative" and it has anarchical consequences. At best, such a
‘'right' may tell uswhat we ought to do; it cannot serve asa legal restriction on what we can or
cannot do. Theterm 'natural right' isambiguous, Bentham says, because it suggeststhat thereare
general rights--that is, rights over no specific object--so that one would have a claim on whatever
one chooses. The effect of exercising such a universal, natural 'right' would be to extinguish the
right altogether, since" what isevery man'sright isno man'sright." No legal system could
function with such a broad conception of rights. Thus, there cannot be any general rightsin the
sense suggested by the French declarations.

The notion of 'natural rights is, moreover, figurative. Properly speaking, therearenorights
anterior to government. The assumption of the existence of such rights, Bentham says, seemsto be
derived from the theory of the social contract. Here, individuals form a society and choose a

gover nment through the alienation of certain of their ‘rights. But such a doctrineisnot only
unhistorical, according to Bentham, it does not even serve as a useful fiction to explain the origin of
political authority. Governments arise by habit or by force and, for contracts (and, specifically,
some 'original contract') to bind, there must already be a government in placeto enforcethem .

Finally, theidea of anatural right is" anarchical." Such aright, Bentham claims, entails a freedom
from all restraint and, in particular, from all legal restraint. Since a natural right would be
anterior to law, it could not be limited by law and, since human beings are motivated by self
interest, if everyone had such freedom, theresult would be pure anarchy. To havearight in any
meaningful sense entailsthat others cannot legitimately interfere with one'srights, and thisimplies
that rights must be capable of enforcement. Such restriction, as noted earlier, isthe province of the
law.

Bentham concludes, therefore, that the term " [n]atural rightsis simple nonsense: natural and
Imprescriptible rights, rhetorical nonsense,--nonsense upon stilts." Rights-what Bentham calls
“real" rights--then, arefundamentally legal rights. All rights must be legal and specific (that is,
having both a specific object and subject). They ought to be made because of their conducivenessto
"the general mass of felicity" and, correlatively, when their abolition would be to the advantage of
society, rights ought to be abolished. So far asrightsexist in law, they are protected; outside of law,
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they are at best " reasons for wishing there were such thingsasrights." While Bentham's essays
against natural rightsare largely polemical, many of his objections continue to be influential in
contemporary political philosophy.

Nevertheless, Bentham did not dismisstalk of rights altogether. There are some servicesthat are
essential to the happiness of human beings and that cannot be left to othersto fulfill asthey seefit,
and so these individuals must be compelled, on pain of punishment, to fulfill them. They must, in
other words, respect therights of others. Thus, although Bentham was generally suspicious of the
concept of 'right,' he does allow that the term isuseful and, in such work as A General View of a
Complete Code of Laws, he enumer ates a large number of rights. While the meaning he assignsto
these'rights islargely stipulative rather than descriptive, they clearly reflect principles defended
throughout hiswork.

There has been some debate over the extent to which therightsthat Bentham defends ar e based
on, or reducibleto, duties or obligations, whether he can consistently maintain that such dutiesor
obligations are based on the principle of utility, and whether the existence of what Bentham calls
‘permissive rights --rights one has wher e the law is silent--is consistent with his general utilitarian
view. (Thislatter point hasbeen discussed at length by H.L.A. Hart and David Lyons.)

BIBLIOGRAPHY OF BENTHAM'SWORKS.

« Thestandard edition of Bentham'swritingsis The Works of Jeremy Bentham, (ed. John
Bowring), London, 1838-1843; Reprinted New Y ork, 1962. The contents are asfollows:

o Volume 1: Introduction; An Introduction to the Principles of Morals and Legisation;
Essay on the Promulgation of Laws, Essay on the | nfluence of Time and Place in matters
of Legidation, A Table of the Springs of Action, A Fragment on Government: or A
Comment on the Commentaries; Principles of the Civil Code; Principles of Penal law

o Volume 2: Principles of Judicial Procedure, with the outlines of a Procedural Code; The
Rationale of Reward; Leading Principles of A Constitutional Code, for any state; On the
Liberty of the Press, and public discussion; The Book of Fallacies, from unfinished
papers, Anarchical Fallacies; Principles of I nternational Law; A Protest Against law
taxes, Supply without Burden; Tax with Monopoly.

o Volume 3: Defence of Usury; A Manual of Political Economy; Observations on the
Restrictive and Prohibitory Commercial System; A Plan for saving all trouble and
expensein thetransfer of stock; A General View of a Complete Code of Laws; Pannomial
Fragments; Nomography, or the art of inditing laws; Equal Dispatch Court Bill; Plan of
parliamentary Reform, in the form of a catechism; Radical Reform Bill; Radicalism not
Dangerous.

o Volume4: A View of the Hard Labour Bill; Panopticon, or, the inspection house;
Panopticon versus New South Wales; A Plea for the Constitution; Draught of a Code for
the Organisation of Judicial establishment in France; Bentham's Draught for the
Organisation of Judicial establishments, compared with that of a national assembly;
Emancipate your colonies; Jeremy Bentham to hisfellow citizens of France, on houses of
peers and Senates, Papers Relative to Codification and Public Instruction; Codification
Proposal

o Volume5: Scotch Reform; Summary View of the Plan of a Judiciary, under the name of
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O

O

O

the court of lord's delegates; The Elements of the Art of Packing; " Swear Not At All," ;
Truth versus Ashhurst; The King against Edmonds and others; The King against Sir
Charles Wolseley and Joseph Harrison; Optical Aptitude Maximized, expense minimized,;
A Commentary on Mr Humphreys Real Property Code; Outline of a Plan of a General
Register of Real Property; Justice and Codification Petitions; Lord Brougham Displayed;

Volume 6: An Introductory View of the rationale of Evidence; Rationale of Judicial
Evidence, specially applied to English Practice, Books -1V

Volume 7: Rationale of Judicial Evidence, specially applied to English Practice, Books
V-X

Volume 8: Chrestomathia; A Fragment on Ontology; Essay on Logic; Essay on
language; Fragments on Universal Grammar; Tracts on Poor Laws and pauper
management; Observations on the Poor Bill; Three Tracts Relative to Spanish and
Portuguese Affairs; Lettersto Count Toreno, on the proposed penal code; Securities
against Misrule

Volume 9: The Constitutional Code
Volume 10: Memoirs of Bentham, Chapters [-XXI|
Volume 11: Memoirs of Bentham, Chapters XXI11-XXVI; Analytical I ndex

« A new edition of Bentham's Worksisbeng prepared by The Bentham Project at University
College, University of London. Thisedition includes:

O

The correspondence of Jeremy Bentham, Ed. Timothy L. S. Sprigge, 10 vols., London :
Athlone Press, 1968-1984. [Vol. 3 edited by |.R. Christie; Vol. 4-5 edited by Alexander
Taylor Milne; Vol. 6-7 edited by J.R. Dinwiddy; Vol. 8 edited by Stephen Conway].

An Introduction to the Principles of Morals and Legislation, Ed. J.H. Burnsand H.L.A.
Hart, London: The Athlone Press, 1970.
Of lawsin general. London: Athlone Press, 1970.

A Comment on the Commentaries and A Fragment on Government, Ed. J.H. Burnsand
H.L.A. Hart, London: The Athlone Press, 1977.

Chrestomathia, Ed. M. J. Smith, and W. H. Burston, Oxford/New York : Clarendon
Press; Oxford University Press, 1983.

Deontology ; together with A table of the springs of action ; and the Article on
Utilitarianism. Ed. Amnon Goldworth, Oxford/New York : Clarendon Press; Oxford
University Press, 1983.

Constitutional code: vol. | . Ed. F. Rosen and J. H. Burns, Oxford/New York :
Clarendon Press; Oxford University Press, 1983.

Securities against misrule and other constitutional writings for Tripoli and Greece. Ed.
Philip Schofield, Oxford/New York : Clarendon Press; Oxford University Press, 1990.

Official aptitude maximized : expense minimized. Ed. Philip Schofield, Oxford :
Clarendon Press, 1993.

Colonies, commerce, and constitutional law : Rid yourselves of Ultramaria and other
writings on Spain and Spanish America. Ed. Philip Schofield, Oxford/New York :
Clarendon Press; Oxford University Press, 1995.
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George Berkeley (1685-1753)

Life and Writings. Berkeley wasborn at Dysert Castle, near Thomastown, Ireland, on March
12, 1685. He studied at Trinity College Dublin and received a B.A. (1704), M.A. and fellow (1707).
Hefilled various college officesinclud ing tutor, Junior Dean, and Junior Greek Lecturer. Helived
therein an atmosphere " charged with the elements of reaction against traditional scholasticism in
physics and metaphysics." His Philosophical Commentaries (first printed in 1871 under thetitle
Common-Place Book) was written from time to time during his under graduate years as a kind of
scrapbook of thoughts. The work indicatesthe great formative influence of L ocke's Essay which
was a text book at Trinity College, and appear sto have excited Berkeley to independent critical
activity. In 1709 he published an Essay toward a New Theory of Vision, an examination of visual
consciousnessto provethat it affords no ground for belief in thereality of the objects appar ently
seen. In 1710 appear ed a Treatise concerning the Principles of Human Knowledge, which presents
thetheory of idealism, for which heisbest remembered.

Berkeley took holy orders, and, in 1713, heleft Dublin, went to L ondon and for med acquaintances.
The same year he published Three Dialogues Between Hylas and Philonous, a popularized and
lively account of the theory of idealism as appearsin hisPrinciples. He visited continental Europe
in 1713-14 and again in 1716-20. During this period hedid littleliterary work. Although he made
some progresswith the second part of his Principles, the manuscript waslost in histravelsand the
wor k was never resumed. His L atin treatise De motu was written as he was on hisway home and
published in 1721. Back in England, he became concer ned with what he witnessed as a nationwide
declinein religion, decay of public spirit, and corrupt ion of manners. Theresult was his Essay
towards preventing the ruin of Great Britain, published anonymously in 1721. That same year he
returned to Ireland, earned hisB.D. and D.D. (1721), and again filled college officesincluding
Divinity Lectur er, Senior Lecturer, Hebrew L ecturer, Proctor, Dean of Dromore, and Dean of
Derry.

He now became devoted to a plan of establishing a college in the Bermuda I slands, went to London
to further the project in 1724, and in 1725 published A Proposal for the Better Supplying of
Churchesin our Foreign Plantations, and for converting t he savage Americans to Christianity by a
collegeto be erected in the Summer | slands, otherwise called the | sles of Bermuda. By his enthusiasm
and per suasiveness, he won many expressions of sympathy, and cameto believe that the

gover nment would suppo rt the plan. In September 1728, he sailed for America and landed at
Newport, Rhode Island. On arrival he bought a farm near Newport and built a house which he
called " Whitehall" after the English palace. The shoreline, about a mile from the house, had a cleft
in the rocks which becamearetreat for writing and reflection. He helped found a philosophical
society at Newport and preached therein Trinity Church, a old wooden structure. He influenced
Reverend Samuel Johnson, episcopal missionary and later fi rst president of Columbia College,
New York. The new world affected Berkeley'simagination and led to a set of Verses on the prospect
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